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argued that Wesleyan theology is characterized by a soterio-
logical concentration that integrates the Protestant version of
‘“faith alone” with the Catholic vision of “‘holy living”’—all set in
the broader context by the Wesleyan doctrine of prevenient
grace. A response to Dunning was made at several points by Irish
Methodist Billy Abraham of Seattle Pacific University (author of
the just published Divine Inspiration of Holy Scripture, which cri-
tigues the dominant ‘‘evangelical” concepts of inspiration in
favor of a more Wesleyan paradigm). Abraham argued especially
for the Wesleyan affirmation of “‘reason” and for a recovery of
natural theology as appropriately at home in the Wesleyan tradi-
tion. President Leon Hynson of Evangelical School of Theology in
responding to Bangs emphasized the ethical and teleological
character of Wesleyan thought, arguing that it has focused as
sharply on “‘orthopraxis” as “orthodoxy.”” This range of issues
seemed to set the agenda for the society's future efforts to artic-
ulate the Wesleyan theological tradition.

Other papers moved off in a different direction. Dean Wayne
McCown of the interdenominational Western Evangelical Sem-
inary dealt in his banquet “‘presidential address’ with the problem
of passing on faith to the next generation; he called particularly
for the integration of adult disciplining relationships into the
spiritual guidance of children and youth. Nazarene Wesley Tracy,
editor of the Preacher’'s Magazine, surveyed the ambiguities of
Wesleyan traditions of Christian education in both theory and
practice; he emphasized in particular the Wesleyan tendency to
collapse evangelism and education and the resulting impact on
the rise of the Sunday School movement.

Attention at the meeting this year was concentrated on the
papers, but there were other issues in the background. The soci-
ety authorized a study of the doctrinal statement to see whether it
should be simplified to be brought into line with the single article
of the Christian Holiness Association. This body, which sponsors
the WTS, several years ago rewrote an earlier statement that had
been largely modeled on the National Association of Evangelicals
to permit wider participation of those Wesleyan bodies not identi-
fied with the strict “‘evangelical” traditions of the NAE (i.e. the
Salvation Army, The Church of the Nazarene, The Church of God,
Anderson, IN, etc.). Also in evidence at this WTS meeting was
mote concern, reflected in both program and attendance, with
the society’s relationship with the broader Methodist traditions.
Upcoming international theological meetings and bicentennial
celebrations of the founding of Methodism promised more inter-
mingling of the range of Wesleyan theological traditions.

Asbury Seminary Old Testament Professor David Thompson
(Wesleyan Church) is the new President-elect and program chair-
man for nextyear’'s meeting (to be held at the Nazarene Bible Col-
lege in Colorado Springs the first weekend in November). Naza-
rene New Testament scholar Alec R. Deasley is the new editor of
the society’'s semi-annual Wesleyan Theological Journal.

SCUPE CONGRESS ON URBAN MINISTRY

The Seminary Consortium for Urban Pastoral Education
(SCUPE) will hold its third Congress on Urban Ministry April
22-24, 1982 in Chicago, illinois. SCUPE, an educational organi-
zation cooperating with nine seminaries in the Chicago area, of-
fers students training in urban ministry. The national Congress
has as its theme: “‘Anticipating the Future of Urban Centers.”
The Congress will explore three topics in light of the theme—
Food, Work, and Shelter/L.and. Pianned for both clergy and lay
participation, the Congress will include each day two plenary
sessions, a number of workshops highlighting specitic ministry
models related to the day's topic, and creative strategy sessions.

Address all inquiries about SCUPE or the Congress to Dr. David
J. Frenchak, SCUPE, 30 West Chicago Ave., Chicago, IL 60610.
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THE TYNDALE FELLOWSHIP —

~"THEN AND NOW.

By R. T. France, former Warden of Tyndale
House, Cambridge; now Senior Lecturer in
New Testament Studies at London Bible
College.

Our brochure states that TSF “‘encourages students to work
toward academic excellence within their schools and to ad-
vance an approach to the Bible that seeks to be both intellec-
tually sound and based in a commitment to its authority and
relevance.”’ That purpose was inspired largely by the British
Tyndale Fellowship. Scholars like F. F. Bruce, I|. Howard Mar-
shall, John Goldingay, Anthony Thiselton and R. T. France are
active participants in this scholarly community. The Institute for
Biblical Research here in North America is a closely-related
sister movement. Professor France's article, adapted from the
British Christian Graduate, provides an appropriate introduc-
tion to their organization. (It should be noted that the “UCCF" is
the British counterpart to Inter-Varsity Christian Fellowship in
the U.S. References to Inter-Varsity Press are to the British
publisher, whose books are often published in the U.S. by Inter-
Varsity Press here, as well as by Eerdmans and Baker.) — MLB

A decade or so ago an evangelical theological student at a
British university was advised by a much-respected Professor
that there would be little point in a man of his views doing
research for a PhD in biblical studies, despite a clear first-class
degree. Today that student is a lecturer in that same university
(under a different Professor!), with a PhD and a growing inter-
national reputation — and he is still an evangelical.

That, in a nutshell, is what the Tyndale Fellowship is all
about. In the early forties (so | am told; | was not particularly in-
terested in such matters then) the climate in university circles
was atmost uniformly hostile to evangelical biblical scholarship,
where it was noticed at all. Students of evangelical convictions
who wanted to specialize in biblical studies tended to find their
way in via the ‘‘safe’’ areas of ancient history and linguistics.
Biblical criticism, interpretation and theology as such were
almost ‘‘no go’ areas, the preserve of the liberal estab-
lishment.

It was then that several senior members of the UCCF family
dreamed their dreams, and from these dreams came Tyndale
House, Cambridge, as a centre for evangelical biblical scholar-
ship, and the Tyndale Fellowship for Biblical Research. It was
hoped that two results (at least) would follow, and wouid be- -
tween them change the climate — books, and scholars. The
books and articles have appeared in ever increasing number,
some through the channels of Inter-Varsity Press (notably the
New Bible Dictionary and the Tyndale Commentaries), many
more in the wider sphere of academic theological publishing.
And the scholars, both those who have lived and worked at
Tyndale House and who have been inspired by their associa-
lion with the Tyndale Fellowship, are now scattered all over the
world, teaching in secular universities as well as in evangelical
colleges. Many of them hold positions of respect and influence
in the professional societies for their respective subjects. 1t is
now a very different world for the evangelical theological
student.

The Tyndale Feillowship has now some 270 members,
elected as evangelicals engaged in research and/or teaching in
university or college in biblical and theological subjects. Its
doctrinal standpoint and basis of membership is the UCCF
Doctrinal Basis. It publishes an annual Tyndale Bulletin, and
holds several conferences each year on a variety of biblical
and theological subjects. Its specialist study groups, especially



the Old Testament and New Testament groups, have over the
years been the launching-pads for a number of significant joint
publications, and have stimulated many more individual pieces
of research. Tyndale House provides a centre where evan-
gelicals can share and shape their ideas and researches, and a
unique specialist library of which we are, we believe, justly
proud.

So there is cause for satisfaction over the developments of
the last 35 years. The vision of the founding fathers has been
amply vindicated, and God has given the increase. Evangelical
biblical scholarship is alive and weli, and it is becoming in-
creasingly recognized.

But recognition can have its dangers. It is comforting for an
evangelical scholar to have his work praised by the establish-
ment, and the temptation will always be there to write what will
be acceptable rather than what is truly evangelical. Now there
is no necessary incompatibility between the two, and our hope
is that in doing our work honestly and well as evangelicals we
shall carry conviction in the wider world of biblical scholarship.
But in practice it doesn’t always work that way, and the result
can be a tension within the individual scholar’'s mind and within
the ranks of a group like the Tyndale Fellowship.

If it were a simple matter of being acceptable versus being
evangelical, the decision would be clear, if uncomfortable. And
that, of course, is how it often seems to those who are not
themselves involved in the world of biblical scholarship. To the
outsider it may seem a straightforward matter to define an
evangelical position in terms of certain clear-cut critical views
to which evangelicals have apparently always held, often at the
cost of some ridicule. But when evangelicals question whether
these views were the proper or necessary results of a truly
evangelical scholarship, it is not good enough to retreat to a
defence of the familiar landmarks on the grounds of
evangelical tradition alone. Such questions oblige us to ask
ourselves what constitutes a truly evangelical approach to
biblical scholarship.

Basic to any evangelical approach properly so-called must be
the conviction that the Bible is authoritative and true.

It is authoritative in that evangelicals come to the Bible as the
Word of God, and are therefore prepared to conform their ideas
to whatever they find the Bible to be teaching, even if this leads
them to abandon either their inherited traditions or the accepted
tenets of secular society. In particular, they wili be carefui not to
impose on the Bible an alien thought-world which has no place for
a living God, but will interpret it in its own terms.

It is true because it comes from God who does not lie. Evan-
gelicals will start with the conviction that the Bible's teaching is
neither false nor self-contradictory. They will interpret its writings
with due attention to their historical and cultural particularity, but
what they thus find it to declare they accept as God's truth, with
an inner coherence and unity which overrides the very diverse
form of its literary expression.

Members of the Tyndale Fellowship are, then, committed to an
acceptance of the divine inspiration and infallibility of Holy Scrip-
ture, both by the terms of their doctrinal basis, and because this
belief is essential to evangelical theology. But does this belief
carry with it any guidance as to the interpretation of the Bible’'s
literary form? Does it, for instance, allow or preclude the possi-
bility of pseudonymity, or of a non-chronological order of narra-
tion? Is it simply a matter for literary decision whether a passage
is to be interpreted as literal or symbolic or as a ““‘mere figure of
speech,” or does divine inspiration place limits to the freedom of
human language and literary conventions?

In facing such questions (and they are not new) evangelical
scholars are pulied several ways. They hear the stirring call to
“man’’ the barricades and to stand where the saints have always
stood; they fear to lose valued friends and to be misunderstood;
they feel the seductive appeal of respectability and of hobnob-
bing with the great; they savour the heady excitement of pioneer-
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ing radical new approaches. They must face up to thesa and
other pressures, and decide where the path of responsible
scholarship lies, scholarship which will be true to God and to his
word, true to the legitimate demands of critical rigour, true to the
position of trust in which they stand in relation to the church at
large. It can prove a lonely and uncomfortable position to hold.
" The pressures and tensions which face the individual scholar
are naturally also reflected in a group such as the Tyndale
Fellowship; for while we start from an agreed commitment to
evangelical doctrine, we cannot lay down the results of our
researches in advance, and so we are not always agreed on

. what that doctrinal commitment implies for our interpretation of
‘ the human words in which God's word has come to us.

But the value of such a fellowship is that we can think and
work and pray together, learning to understand and respect
one another’s attempts to explore and articulate God's revela-
tion, questioning, where necessary, the validity of one
another’s approaches, and encouraging one another to
develop a truly evangelical biblical scholarship in the context of
today’s debates.

It is, we believe, a vital task. Biblical scholarship at large
needs the contribution of thoughtful evangelicals. And the
churches need a sensitive lead in understanding and obeying
the Word of God.

Biblical schotarship is not a luxury for evangelical Christians.
For the sake of our own discipleship we must learn to be
responsible in our use of the Bible which we claim as out
authority. If evangelicals do not try to answer the many ques-
tions raised by modern biblical study, others will, and the
results will be felt far beyond the world of academic debate.

This is the task to which the Tyndale Fellowship is com-
mitted. We want to be good scholars and faithful exponents of
evangelical truth. We hope for the prayers and understanding
support of our feliow Christians in this, so that the gains of the
last 35 years will lead to further advances, for the benefit of the
church as a whole.

THE LONDON INSTITUTE
~ FOR CONTEMPORARY CHRISTIANITY

The London Institute for Contemporary Christianity, a new
non-residential Christian community in central London, will hold
its Inaugural School April 19-June 25, 1982. Directed by John
Stott and Andrew Kirk, the Institute is being created in response
to questions concerning the lordship of Jesus and the mission of
the church. What does it rean in a largely non-Christian society
to confess that '‘Jesus is Lord,” and to bring every part of our

" being under his rule? As secularism corrodes the formerly Chris-
tian culture of the West, how can new forms of mission be devel-
oped to encourage lay Christians to penetrate . non-Christian
society more deeply and creatively as its sait and light? The
Institute will offer courses in Christian faith, life, and mission to
people in the professions, in business, and in industry. Students
will meet together five days and one evening per week for wor-
ship, lectures, tutorials, and seminars, and will be encouraged
to participate in a mission project. For more information, write:
The London Institute for Contemporary Christianity, 12 Wey-
mouth St., London W1N 3FB, England.

Occasionally TSF will cooperate with other publishers or organi-
zations in order to (1) let our readers learn about opportunities
and resources, and (2) obtain access to other mailing lists so
TSF Bulletin can become more widely known. If you do not want
your name and address included in these exchange arrange-
ments, please let us know. .
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