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church) marble columns of perfect beauty. In one angle of the choir (al 
hailcal), towards the north, is a cave wherein the Lord Messiah was born. 
It lies below the church, and in the cave is the manger wherein the 
Messiah was found. As you go out from Bethlehem you see towards the 
east the church of the Angels who told the good news of the birth of the 
Lord Messiah to the shepherds. 

THE PILGRIMAGE OF THE ABBOT D.A.NIEL.1 

RussiAN pilgrimages to the Holy !.and date from the conversion of the 
Russians to Christianity towards the close of the tenth century. As 
early as 1022 A.D. allusion is made, in the life of St. Theodosis of Kiev, to 
the presence of Russian pilgrims in Palestine; but the first whose name is 
known is St. V arlaam, Abbot of the Laura of Kiev, who visited Jerusalem 
in 1062 A.D. The earliest extant record of a Russian pilgrimage to the 
Holy Land is that of Daniel, the Abbot, or Prior ('Hyov1uvos), of a 
Russian monastery, of whom nothing certain is known.· It may be 
inferred from Daniel's reference to the river Snov, as a stream that 
possessed several of the characteristics of the Jordan, that he came from the 
province of Tchernigov, in Little Russia, through which the ~nov runs ; 
and he is supposed to have been the same Daniel who was Bishop of Suriev 
in 1115 A.D., and who died the 9th September, 1122 A.D. 

Daniel was a contemporary of Nestor, the oldest of the Russian annal
ists, and his narrative is one of the most important Russian documents of 
the commencement of the twelfth century ; its intrinsic merits seem to 
have made it extremely popular, and there are no less than 75 MSS., of 
which the earliest dates from 1475 A.D. The date of the pilgrimage can 
be fixed with considerable certainty from Daniel's own statements. He 
mentions the .Russian Grand Duke Michel Sviatopolk Isiaslavowitsch (1093-
1113), and Baldwin, King of Jerusalem (1100--1118); he also states that 
Acre belonged to the Franks, and as this city was taken by the Crusaders 
on the 26th May, 1104, the date must lie between 1104 and 1113. A 
closer approximation is, however, possible. Daniel tell us that he accom
panied Baldwin on his expedition against Damascus, and M. H. Hagen
mayer has shown(" Ekkehardi Urangiensis abbatis, Hierosolymita," Tub 
1876, pp. 360-362) that this expedition must have been one ofthose under
taken by the king between 1106 and 1108. Again, Daniel speaks of the 
attacks to which pilgrims were exposed from the Saracens of Ascalon; and 
William of Tyre mentions one of these attacks on Christians passing from 
Jaffa to Jerusalem, which took place in the year 1107 ("Des choses avenues 
en la terre d'Outremer," xi, 4, Paris, 1879, vol. i, 384). Lastly, it will be 
observed that, in the very minute description which Daniel gives of the 

1 This tractate forms the latest issue of the Palestine Pilgrims Text 
Society. 
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ceremony of the "Holy Fire," no allusion is made to the Latin patriarch, 
and that one of the bishops takes the place that Fulcher de Chartres assigns 
to the patriarch. Now, we know that there was no Latin patriarch at 
Jerusalem during Easter, 1107, for Dagobert left the city in 1103, and 
Ebremar, his substitute, started for Rome towards the end of 1106. The 
Easter week which Daniel passed at Jerusalem must therefore have been 
that of 1107, and his pilgrimage was probably made during the years 
1106-1107 A.D. 

The wide field which Daniel's narrative covers-wider than that of any 
previous pilgrim--its fulness of detail, the light that it throws on the 
condition of the country a few years after its conquest by the Crusaders, 
and the evident good faith in which it is written, give it an importance 
and value that have not, hitherto, been sufficiently recognised. Daniel 
travelled extensively in Palestine west of Jordan; he visited most of the 
sanctuaries, holy places, and monasteries, and, having provided himself 
everywhere with the best guides, he wrote down a minute description of 
all he saw. According to his own account (p. 73) he described nothing 
that he did not see with his own eyes, and this is supported by the internal 
evidence of the narrative, for when he cannot visit a place, he frankly 
admits that he is dependent upon others for his information. Incidentally 
the Russian Abbot throws some curious light on the unsettled state of the 
country, and the dangers to which travellers were exposed, on the roads, in 
the earlier years of the Latin kingdom. At Lydda, on the high road from 
.J oppa to Jerusalem, pilgrims pass the night in great fear of raiding 
Saracens from Ascalon ; brigands frequent the road from Jerusalem to 
.Jericho ; on the forest-clad hills near Solomon's Pools, Saracen bands from 
Ascalon lie in wait for those journeying from Bethlehem to Hebron ; the 
mountains south-east of Bethlelem are so full of brigands that Daniel and 
his companions have to travel under the protection of a Saracen chief. 
No one can proceed from Jerusalem to the Sea of Galilee without an armed 
escort ; the Saracens of Beisan attack travellers as they ford the streams ; 
impious Saracens massacre Christians going from Mount Tabor to Nazareth; 
and Lebanon cannot be visited on account of the infidels. We learn, too, 
that panthers and wild asses still found a home in the Wilderness of J udrea ; 
and that lions in large numbers frequented the jungle in the Jordan 
Valley; whilst the date-palm, which has since disappeared, flourished in 
the semi-tropical climate of J eriche> and Beisan. 

Daniel's narrative derives additional interest from the fact that the 
writer was not only a member of the Russian (Greek) Church, but the 
abbot of a monastery, and, presumably, a man of some education and 
intelligence. It is written in a devout, believing spirit, such as might be 
expected in a Greek priest, and shows no trace of hostility towards the 
dominant Latin religion. Daniel was accompanied throughout his pilgrim
age by a monk of the Greek Laura of St. Sabbas, "a very pious man of 
advanced age, who was well-versed in the Scriptures;" and he was a welcome 
guest at the numerous Greek monasteries throughout the country. His 
traditions are those of the Eastern Native Church, referred to by Srewulf 
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and others as Assyrian or Syrian traditions ; he is evidently well acquainted 
with the Apocryphal Gospels in their Greek forms, and he quotes from 
the Protevangelium of J ames, whence several of the traditions are derived. 
The relations between the Greek and the Latin Churches in Palestine 
appear to have been most friendly at this period, and the deference paid 
by the King of Jerusalem to the Greek clergy and the monks of St. 
Sabbas is specially noteworthy. The Greeks have charge of the Church of 
the Holy Sepulchre, and keep the keys of the Sepulchre gate ; and during 
the Easter ceremonies the Greek lamps are placed on the tomb itself, 
whilst those of the Latins are suspended above it. The description of the 
descent of the Holy Light, or Fire, agrees in all essential particulars with 
that of Fulcher de Chartres (1101 A.D.), who was present on the memorable 
occasion when the Holy Fire did not kindle the lamps till Easter Sunday. 
Both writers describe the flame as being of a ruddy colour, and mention 
that all present joined in the Greek cry, "Kyrie Eleison." Daniel says 
that the Greeks and Latins read the service for Easter Saturday together; 
Fulcher, that the Franks first read each lesson in Latin, and that the 
Greeks then read the same lesson in Greek. In the Frank account of the 
ceremony the patriarch is said to have opened the door of the tomb ; in 
the Russian, one of the Latin bishops ; a difference explained by the 
absence of the Latin patriarch at the time of Daniel's visit. 

Daniel is on the whole fairly accurate, but he occasionally falls into error, 
and some of his blunders betray an ignorance of Scripture not very credit
able to himself or to his guide, the learned monk of St. Sabbas. Geo
graphical errors, such as the location of Capernaum on the sea coast near 
Carmel, the identification of Lydda with Ramleh, of Cresarea Philippi 
with Kaisariyeh (Cresarea Palrestina), of Samaria with Nablus ; and of 
Bashan with Beisan; and the statement that Decapolis was a town, may 
be set down to the general ignorance of the period. There are other 
blunders, however, for which far less excuse can be made, such, for in
stance, as the quaint account of the battle near Jericho, during which the 
sun stood still whilst Joshua conquered Og, King of Bashan; the state
ment with regard to events said to have taken place at Beisan (p. 60), and 
the manner in which Mark i, 16-18, is mixed up with i, 19, 20 (p. 64). 
Little dependence can be placed on the distances and dimensions given 
in the text, the old Roman itineraries had fallen into disuse, and the 
former are only approximate, whilst the latter are in most cases erroneous 
either from corruption of the text or from having been hastily written 
down from imperfect information. In giving the direction of a place, 
Daniel usually refers to the position of the sun at the winter or summer 
solstice, which seems almost like a reminiscence of the remote days, when 
pointer stones were set up to mark the sun's furthest deviation north and 
south, and general rejoicing announced the day when the point of sunrise 
commenced to return northwards. 

Daniel commences his itinerary at Constantinople whence he went by 
sea to J affa, visiting on the way Ephesus, Oyprus, and several other 
places. His voyage appears to have been uneventful ; he carefully par-
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ticularises the localities where various saints and holy men were buried ; 
mentions the "holy dust" that rises each year from St. John's tomb, and 
the cross suspended in mid-air above Mount Trodos in Cyprus, and des
cribes the way in which storax is .collected on the mountains of Lycia. 
From Jaffa he travelled by Lydda, which he found deserted; and Nebi 
Samwil, identified with Armathem (Ramathaim Zophim), to Jerusalem. 
On the brow of Mount Scopus, in full view of the Holy City, he dis
mounted to pray, and then, full of exceeding joy, proceeded on foot past 
the Church and tomb of St. Stephen to the present .Jaffa Gate where, 
under the shadow of the citadel, all travellers entered Jerusalem during 
the rule of the Franks. 

The Abbot took up his abode in the Metochia, or "Pilgrim House" of 
St. Abbas, near the Tower of David, which was then occupied by Greek 
monks who had escaped from a recent massacre at the better known Laurlt 
of St. Sabbas, now Mar Saba. Under the guidance of a monk of the 
Laura he visited the holy places, and his description of their condition 
before the Franks carried out any extensive building operations is of much 
interest. His narrative is fuller than that of S:.ewulf, who visited Jeru
salem four or five years before him, and he mentions several minor " holy 
places," such as the "Pit of Jeremiah," the "House of U riah," and the 
compounds of Judas and Paul, which are not noticed by the Anglo-Saxon 
pilgrim. The description of the Church of the Resurrection, the Holy 
Sepulchre, and the group of holy places round it, is discussed in Appendix 
II ; that of the Church of the Holy of Holies, now the "Dome of the 
Rock," is chiefly noteworthy for the statement that the building was the 
work of a Saracen chief named Amor, evidently a corruption of the name 
of Omar, the conqueror of Jerusalem. The legends gathered round the 
tomb of the Virgin in Cedron, and the church on Mount Sion, which was 
supposed to be the house of St. John the Evangelist, are detailed at 
some length, and they afford an interesting illustration of the class of infor
mation given by the Jerusalem guides of the early part of the twelfth 
century to pilgrims who belonged to the Eastern Church. 

From Jerusalem Daniel made two excursions: the first to the Jordan 
and Dead Sea, during which he visited Jericho, and the Greek monasteries 
in the Jordan V alley, and the Wilderness of J ud:.ea ; the second to Bethle
hem, Hebron, where the Crusaders had not yet built their church, and 
the monastery of St. Cbariton. After returning to Jerusalem from Hebron 
he obtained permission from Baldwin to accompany the force which was 
about to march against Damascus under the leadership of the king himself. 
The route followed by the troops seems to have been by Bireh, Lubban 
Nablus, and Teisair to Beis:in, where some of the events connected with 
our Lord's life, including the healing of the two blind men, are localised. 
From Beis{m the army marched to two bridges near the sources of the 
Jordan, which, according to Daniel, were two streams called Jor and Dan, 
that flowed from the Sea of Tiberias. The bridges appear to have been, 
that close to the point at which the Jordan now leaves the lake, of which 
traces can still be seen, and that known as the Jisr es Sidd, now in ruins, a 
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little below the junction of the two streams, "Jor and Dan," which then 
ran out of the lake and made an island of Kerak. The only other 
known site of a bridge is that of the Jisr Mujamiit, a short distance 
lower down the river ; but in that case we should have to suppose that 
the Jordan and the Y armuk were the two streams mentioned. When 
Bald win crossed the Jordan, Daniel went on to Tiberias, and spent ten 
days in visiting the holy places on the borders of the Sea of Galilee ; he 
does not appear to have been able to leave the immediate vicinity of the 
lake, and was only able to see the environs of the Baheiret el Huleh, which 
he identifies with the Lake of Gennesareth, from a distance. According 
to the Russian Abbot the Jordan commences at its exit from the Sea of 
Tiberias, and he notices that portion of it above the lake merely as a large 
river flowing out of the Lake of Gennesareth. From Tiberias, Daniel 
went to Mount Tabor, where he heard the curious legends connected with 
the cave of Melchisedek ; Nazareth, where the Latins had already firmly 
established themselves ; Cana of Galilee, and Acre. After resting four 
days at the last place, he journeyed southwards by Haifa and Kaisariyeh 
toN ablus ; and so on by Bethel to Jerusalem. 

After witnessing the ceremony of the descent of the " Holy Light," in 
the Church of the Resurrection, on Easter Saturday, 1107 A.D., the Russian 
pilgrim commen·ced his homeward journey. He travelled by the Con
vent of the Cross; 'Ain Karim, the home of Zacharias, and the birth-place 
of John the Baptist; ~and 'Amwas, which has been laid waste by the 
infidels, to J a:ffa; and thence by ArsUf, Kaisariyeh, Haifa, Tyre, and Sidon, 
to Beirut. Whether he embarked at Beirut or at Suediah, the port of 
Antioch, is uncertain ; but in either case he followed the coast pretty 
.closely, and after having been robbed by pirates, off the Lycian Coast, near 
Patara, eventually reached Constantinople in safety. 

NOTES ON THE QUARTERLY STATEMENT. 

THE Statement for October, 1887, shows that the work of the Palestine 
Exploration Fund is not falling off. Mr. Petrie's valuable casts have 
convinced Dr. Taylor (and I believe Dr. Sayee) of the existence of a 
Turanian element in Egypt, and of the Mongol origin of the Hittites. 
But these are not new ideas. As regards Egypt, we may refer to Rev. 
H. G. Tomkins's drawings in the "Life and Times of Abraham." As 
-regards the Hittites, the late Dr. Birch, in 1882, pointed out from 
Rosellini's drawings the Mongolian character of the Hittites, and after 
seeing these beautiful designs I published my adherence to this view iJl 
1883 in "Heth and Moab." The ba~is of my Hittite theory is thus 
.accepted at length by many competent authorities. 

The great Sidon find is illustrated by many known antiquarian facts. 
The horse led in procession (p. 202) recalls the horses in Etruscan tombs. 


