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GOODSPEED, THE SALUTATION OF BARNABAS 163

The New Testament epistolary forms, of course, stand rather
apart from Greek usage. Paul at least shows what is apparently
Jewish influence in his habitual “Grace to you, and peace”.
The epistles of Peter accompany these words with the optative
“be multiplied” (wAnBuvrfein). Jude uses the same comstruction:
“Mercy to you and peace and love be multiplied”, while 2 and 3
John have only the names of writer and recipient: “The Elder
unto Gaius the beloved whom I love in truth”. “Grace, mercy,
peace” is used in 1 and 2 Timothy, and “grace and peace” in
Titus. Only James shows the usual Greek epistolary form:
“James . . . to the twelve tribes . . . greeting” (xaipew). The
letter of the Jerusalem church to the Greek churches given in
Acts 15, also begins in true Greek style: “The apostles to the
brethren . . . greeting” (xaipew 15 23). That the New Testament
letters most truly Greek in form should be these two, is strange
and significant.

Of the Apostolic Fathers, Clement, like Peter, uses “Grace
and peace be multiplied to you”, and Polycarp, “Mercy and
peace . . . be multiplied to you”. Ignatius, however, uses the
strict Greek formula wAcioTa yalpew (,Ignatius . .. to Polycarp
. . . heartiest greeting), though sometimes a good deal em-
broidered.

With or without 7AeioTa, this is the form of salutation found
in hundreds of papyrus letters of both Ptolemaic and Roman
periods. “Zois to Ischyrion her brother, greeting” (xaipew) is
the ever recurring type, varied now and then with “heartiest
greeting” (wAeiocTa xaipew or rarely woA\a xaipew, O.P. 1296).
Sometimes “and perpetual health” (xai dia warros Vyralvew) is
added (O. P. 294, A. D. 22). Sometimes there is no greeting:
“Sarmates to his own Dioscorus” (O. P. 1297); “To Stephanus
from Hephaestion” (0. P. 1065). Once ev\wxeiv (O. P. 116)
occurs for yaipew, recalling the Platonic eJ wparrew. But these
exceptions are decidedly rare. The ordinary mechanism of
salutation in the papyrus letters is “Theon to Tyrannus
Xaipew”.

But some letters among the papyri offer striking parallels
to the construction in Barnabas. The Marburg papyrus letters
published by Eisner (Papyri Iandanae, fasc. 2, 1913) in-
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coming from the second or third century, while it was written
about 130 4. D. And if, a8 many have thought, Barnabas was
written in Egypt, the evidence of these Egyptian letters is all
the more competent.

Some scholars have explained these uses of xaipe and yaipors
in letter salutations of the Roman period as due to want of culture
on the part of the writers.! Eisner thinks them rather intimate
modes of salutation, natural between father and son or between
brothers. Most though not all of the letters of this kind are from
one member of a family to another. With this explanation the
use of this form in Barnabas falls in very well. The Christian
teacher addresses his disciples as his children, and the informal
domestic salutation is a natural incident to this address. It is
furthermore a strong hint of the genuinely epistolary character
of the document, for if the salutation were an accretion or a
pretence, & more conventional form would certainly have been
employed.

On the whole it seems clear that the salutation at the be-
ginning of Barnabas, so far from being a sermonic or homiletical
touch, is genuinely and demonstrably epistolary, and fits per-
fectly with Egypt and the second century.

1 Ziemsann has collected examples of the Xalpe type, from the second
to the fourth century after Christ (De epistularum Graecarum formulis,
1911). From the second come Lond. IIT p. 208, no. 899 (X[aipe 7]énror
Apee dwd ‘Eppaiov warpés); B. G. U. III, 821; Rein. 48, and Barnabas;
from the second or third B. G. U. II 485 (Zaipe Odahepiard wapd Tob
d3\go0); from the third, Fayum 129, and Julius Africanus to Origen;
snd from the third or fourth O. P. 122,



