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PREFACE

THE following chapters are a study in the history
of early Christian thought. This description fixes
the method and the limits of the investigation.
When [ had the honour of being appointed to
the Cunningham Lectureship, I chose the subject
here discussed, for reasons which may be briefly
summarised. In an investigation of Paulinism,
undertaken for another purpose, I had been grow-
ingly impressed by the vital bearing of St Paul’s
eschatological outlook upon his theology as a whole,
His conceptions of the Last Things were manifestly
factors of supreme importance in the organisation
of his religious thought. Yet there seemed to be
no department in which greater confusion prevailed
as to the precise interpretation of his statements.
Evidences of this were patent even in the works
of well-equipped students of New Testament theo-
logy. Further, one was well aware that in the
innumerable publications of modern times having
the Last Things for their theme, all sorts of argu-

ments in support of the most conflicting theories
x ) az2
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had been founded on passages selected from the
writings of St Paul.

Such considerations as these suggested the pro-
priety of a fresh investigation of the sources, an
investigation which should keep in close touch with
the genesis of the apostle’s thought. From this
standpoint, large use has been made of the prophetic
books and the later apocalyptic literature, while the
developments of the Synagogue-theology have also
been kept in view.

Two features, pre-eminently, have emerged into
prominence for my own mind as the result of the
inquiry. The one is the necessity of grasping the
great religious conceptions of the Old Testament
in their original setting, if we are to penetrate into
the texture of the Pauline theology. For the
apostle clearly reveals himself as “an Hebrew of
the Hebrews,” and carries forward in a larger
atmosphere the most splendid traditions of the
prophets. His new Christian experience, indeed,
seems to have quickened within him a finer sensi-
tiveness to the deeper elements in the earlier
revelation,

The other feature which impresses one most
powerfully is the decisiveness with which St Paul
has laid the foundation of the Christian hope of
Eternal Life, not in any vague speculations con-
cerning human personality in the abstract, but in
the relation of the individual soul to the risen
Lord, Jesus Christ. He attains his end without
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any of those theoretical surmises as to eristence
which have brought confusion into so many maodern
discussions. Life in Christ is for him something
larger than existence. It is existence raised to its
highest power——thc: supreme, unsurpassable rcality.

If these pages contribute in any measure to a
clearer vision of the inspiring prospect which the
apostle reached through knowing “the power of
Christ’s resurrection,” the labour spent upon them
will not have been in vain.

In view of what has been said above as to the
intimacy of St Paul’s relation to the Old Testament,
there will be nothing surprising in the acknowledg-
ment that 1 owe more than I can tell to the class
lectures of my late revered teacher, Dr A. B.
Davidson. The published literature to which I
am under obligations is referred to throughout!
I must also express my deep indebtedness to my
friend, the Rev. H. R. Mackintosh, D.Phil, Aber-
deen, who was good enough to read the proofs, for
many valuable suggestions and criticisms.

H. A. A. KENNEDY.

CALLANDER, Marchk 1904.

! My MS. was in the press before Sokolowski's recently-
published monograph, Die Begriffe Geist und Leben bei Paulus
in ikren Beeieckungen su einandes (Géitt,, 1903), came into my
bands,
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CHAPTER I

THE PLACE OF ESCHATOLOGY IN ST PAUL’S
RELIGIOUS THOUGHT

FEw provinces of religious thought have possessed
a more perennial interest for the average man than
that which is concerned with conceptions of the Last
Things. The religious ritual of primitive races is
pre-eminently associated with the events which follow
the cessation of earthly existence, The sacred books
of ancient peoples are peculiarly rich in eschatological
speculations. We have only to recall the Egyptian
Book of the Dead, the Babylonian epic of the Descent
of Istar, the Bundehesh of the Persian Avesta, to
realise the remarkable fascination of the unseen
world and its experiences for the naive theologians
of antiquity. The Nekyia of the Odyssey and the
Sixth Book of Vergil's .Zneid no doubt reflect the
popular beliefs, and also, in their turn, react upon
them. The quaint Apocalypses of post-canonical
Judaism are almost wholly engrossed with the events
of the End. And as the history of religion is traced
down the centuries, those periods are rare which do
not give evidence of the absorbing attraction with
which l::.schatology is invested for human thought
A
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and imagination! The Christian faith has not been
exempt from this inherent bias of religious specula-
tion. The New Testament gives no scanty space to
conceptions of the Last Things. And in so doing, it
serves itself heir to the spirit of Old Testament
prophecy. It is natural to expect that a man like
St Paul, so deeply imbued by nature and training
with the traditions of his nation, and so earnestly
absorbed in its Messianic hope? would continue even
from his Christian standpoint to assign a peculiar
prominence to the occurrences of the final epoch. In
any case, as we shall presently discover, his course was
marked out for him by the evangelic tradition. The
teaching of Jesus Himself had contained a remarkable
eschatological strain. This reappears in most of the
New Testament writings. But perhaps nowhere is it
found so closely woven into the texture of the primitive
theology as in the Letters of St Paul. Accordingly,
a study of his conceptions of the Last Things is of
fundamental importance for his whole Christian out-
look. Inthem is most fully revealed the transformation
which Christianity produced in this region of thought.

1 Dr Fairbairn probably does not exaggerate when he says:
“To the thinker, the theological is the distinctive side of
a religion; but to the multitude, the eschatological . . .
Christianity has exercised a greater command over peoples,
though not over individual minds, by its Eschatology than by
its Theology.” — Studies in the Philosopky of Religion and
History, p. 154.

2 The fact of his devotion to the Law is evidence of this.
For the meaning of zeal for the Law in Judaism lay in its con-
ception of the covenant between God and His people. Devoted
observance of the TForah on their part was the condition of
God’s fulfilment of His promises, notably the inauguration of
the Messianic epoch (see especially Marti, Gesckichte d. Israelit.,

Religion, p. 289).
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We can trace the workings ot the apostle’s religious
expetience as he starts from the inherited beliefs of
Judaism, mcdifies these under the influence of his
new relation to the risen Christ, and transfers the em-
phasis and the accent from the letter to the spirit.
But St Paul has also laid the foundation for the
Eschatology of the Christian- Church. That has in
some important respects deviated from its Pauline
basis, It is therefore of value to reach as accurate
and comprehensive a view as possible of the form in
which his conceptions of the Last Things tock
shape. Thereby we shall be able to check the
accretions of subsequent ecclesiastical theories, And
at a time when discussions of the Future State and
kindred topics appear to possess a growing fascination
for the public mind, it should help towards sanity of
judgment and a due respect for the limits of
human knowledge, to aim at a closer acquaintance
with the eschatological teaching of one who did not
shrink from the frank confession, “ At present we
see in a mirror only dim outlines, but then face to
face. At present my knowledge is a fragment, but
then shall I know as completely as I have been
known,”1

! The objection may be brought against our inquiry that it is
illegitimate to speak of a specially Pauline Eschatology. Thus,
¢, Wrede : “There is a Pauline doctrine of redemption, a
Pauline doctrine of justification, but there is-to speak cumr
grano salis—no Pauline angelology and eschatology, but only
a Jewish or primitive-Christian* (Aufgade w. Methode d.
sogenannien Neulestamentlichen Theolagie, p. 66), Even grant-
ing the general accuracy of this assertion, we should consider it
well worth while to make a careful examination of the Pauline
conceptions as representing the best type of primitive-Christian
Eschatology. We will readily admit that the apostle has much



4 PLACE OF ESCHATOLOGY IN

Perhaps no more important contribution has been
made within recent years to the interpretation of the
New Testament than the accentuation of the eschato-
logical strain which runs throughout its literature.
The dream of that little group of disciples who formed
the nucleus of the Christian Church was a purified
theocracy. In this they were true to the highest
expectations of Jewish Apocalyptic.' 'When their
Master preached the Kingdom of God, a willing echo
responded from their hearts. For prophets and
psalmists had seen glorious visions of a time when
God’s purpose for His people should be fulfilled:
when the genuine Israel should rejoice beneath the
Divine sway: when the holy nation should be a
light to lighten the Gentiles. The Baptist had
announced that the Kingdom was at hand. When
the disciples had reached the point of confessing that
Jesus was the Christ, they thereby virtually acknow-
ledged that the rule of God had already begun: the
coming age (alwv méNwy, N3 nf/ﬁl«') was casting its
shadow upon the course of the present. Their con-
viction was for ever established by their experience
of the risen Lord. A momentous problem which
pressed upon their minds was the reckoning of the
time when the new on should break in. The
mysterious hints concerning the future which their
Lord had given them were hard to comprehend and
adjust. The main impression they had gained was

in common with the average beliefs of the earliest Christian
communities. But it is precisely the points at which he de-
viates from these, not only in details and definite representa-
tions, but still more in general breadth of outlook and caution
of judgment, which appear to us of primary importance in the
history of Christianity.
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the expectation of His speedy return and the ac-
companying world-judgment. Perhaps they fore-
shortened the perspective. Perhaps the wonder of
the new Christian movement, with all its amazing
experiences, seemed to demand a rapid development
of events up to the great consummation of the
Parousia. Just as the Old Testament prophets,
when they felt the currents of Providence quickening
in any direction, looked for the immmediate entrance
of Jehovah into the world-history, and saw the
fortunes of the nations ripening for a final decision,
so the phenomena of the dispensation of the Spirit
seemed to promise to the ardent hearts of the first
Christians the immediate close of the earthly and
secular era, and the ultimate separation for glotious
ends of the community of believers. Thus an eager
upward gaze characterises the New Testament epoch.
It will be modified by its immediate environment.
When worldly opposition to the Gospel is most stub-
"born, when the persecution of the saints rages most
fiercely, the cry, “ Come quickly, Lord Jesus,” will rise
with more piercing intensity, When the wrath of
man is restrained, and the Christian society is suffered
to expand and flourish, the yearning for the Parousia
will take the form of a heightened activity in pre-
paring the way of the Lord, St Paul shares to the
full in the dominant mood of his age. It is evident
that the burden of his early missionary preaching
was a Christian version of the Baptist's older message :
“Repent, for the Kingdom of heaven is at hand.”
For he reminds the Thessalonians of their response to
his Gospel in these words : “ Ye turned to God from
idols to serve the living and true God, and to await
His Son from heaven, whom He raised from the
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dead, even Jesus, who delivers us from the coming
wrath ” (1 Thess. i. g, 10).

In subsequent chapters the several conceptions of
the Last Things which bulk most largely in the pages
of the apostle must be dealt with. For the present
we shall briefly examine the eschatological implica-
tions which lie deep in his view of religion.

It might be difficult, in the case of so many-sided a
religious nature as that of St Paul, to attempt to
sum up in a single conception that which he regarded
as the supreme blessing of the Christian calling.
Some might identify it with the forgiveness of sins,
some with the condition of the justified person.
Some might describe it under the vague term salva-
tion, others might find it in fellowship with Christ,
and others still in eternal life2 All these statements

t Of course this conviction of a speedy fulfilment is a
commonplace of eschatological expectation, ¢/. Apoc. Bar., xx.
6, “For they ({e. the times) will come, and will not tarry”;
Rev. i. 1, *Things which must shortly come to pass”; and
Smend (Z.4.T.W., 1883, p. 236), “ The essence of Apocalyptic is
the certainty of the immediate nearness of the Messianic
future.,” See also Volz, fidische Eschatologie, p. 164.

3 Thus Steffen: “ At least as strong as, indeed, even more
powerful than the experience of the forgiveness of sins, is his
joy regarding the certainty of an eternal life . . . He sighed, as
scarcely any other has done, beneath the curse of the transiency
of all that is earthly” (ZN.7.W., 1901, ii. p. 124). So also
“Titius ; * Since (for Paul) the conception of life is the decisive one
for religion as contrasted with that of righteousness, and since,
accordingly, the conception of resurrection has, in the repre-
sentation of salvation, preference to that of judgment, the
view of the pneumatic life in Christ has preference to the
conception of justification, while at the same time, in this latter,
attention to the ethical mature of the new life falls into the
background ? (Pawlinismus unter d. Gesichispunkt d. Selighest,

p- 270)



ST PAUL'S RELIGIOUS THOUGHT ¥

are certainly justifiable, as expressing each a side
of the truth in which the mind of the apostle
can rest with perfect satisfaction. They are all,
moreover, consistent with one another, for they are
all closely linked ,with his personal Christian ex-
perience. The forgiveness of sin, justification, salva-
tion—these represent one primary aspect of it, The
possession of the Spirit, fellowship with Christ, eternal
life, set forth another of equal value. The result of
his meeting with the risen Jesus was the creating
within him of a new life. * I any man be in Christ,
he is a new creature” (2 Cor. v. 17). He shares in
the eternal life of his Lord. He possesses the Spirit
of Christ.  “If any man have not the Spirit of Christ,
he is none of His” (Rom. viii. g). But this wonderful
relationship in which his soul recognises an immediate
contact with the Divine has nothing arbitrary about
it It is God’s response to his faith, faith in Jesus
Christ as the Propitiation for sin, as the Mediator of
forgiveness, as the Saviour in whom men may be
reconciled to God. Without pursuing for the present
the discussion of the organic connection between
these two normative aspects of Christianity, accord-
ing to St Paul! we have to inquire how far they
imply, in their content, a forward gaze. We may
select Justification as typical of the one side of the
relationship, and the Life in the Spirit as repre-
senting the other. Now Justification and the New
Life may be so accurately described as the two Joci
of the Pauline system, that if we discover an

! See an instructive discossion by Steflen, of “The relation of
Spirit and Faith in Paul® (ZN.T.W.,, 1901, H.ii. pp. 115 ff,
23417). Steffen distinguishes too sharply between the “mystical”
and the “ethical” aspects of St Pauls religious consciousness,
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eschatological bias in them, we may safely postulate
such a background for the whole world of his
religious thought.?

In the first place, let us briefly sum up St Paul’s
teaching on Justification. We are justified freely by
the grace of God through the redemption which is in
Christ Jesus (Rom. iii. 24). God has manifested His
grace (éxapirwoer) to us in the Beloved, in whom we
have redemption through His blood, the forgiveness ot
transgressions (Eph. i. 6, 7). This new relation to
God, this new standing which we have in His sight,
is His response to our faith. He looks upon us, not
as we are in ourselves, but as we are in Jesus Christ,
His dear Son, who died in our stead (2 Cor. v. 14-21).
What we could not do, that Christ 4as done, done for
us (Rom. viii, 3, 4). Therefore in the boldness of
faith we can claim the saving benefits of His death
for ourselves. Thus, having been justified as the
result of (éx) faith, we have peace with God through
our Lord Jesus Christ (Rom. v. 1). In Him we are
made heirs of God, assured of His fatherly love,
These are the first stages in our new relation of
reconciliation to God: the first stages, and not the
consummmation. There is still a race to be run:
there is still an inward conflict to be faced : there is
still a goal to be reached, the prize of God’s high
calling in Christ Jesus (Phil. iii. 14). “If, when we
were enemies, we were reconciled to God through the

1 Wrede’s caution is thoroughly to the point: “In proving
that Paul always looks to the future, it is not enough to
emphasise certain passages. It must be shown that all the
chief conceptions of his doctrine of salvation, and especially
those which one would like to interpret otherwise, dear in
themselves a reference to the future, or are definitely determined
by expectations of the future” (T4. L.Z., 1894, Sp. I 31}
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death of His Son, much more, having been reconciled,
we shall be saved by His life” (Rom. v. 10: ¢f ver.
9, “Much more, having been justified now (viv) by
His blood, we shall be saved through Him from the
wrath”). The apostle rejoices, indeed, in the assur-
ance of God’s forgiveness for Christ's sake. He is
confident that there is now (¥¥v) no condemnation for
those that are in Christ Jesus (Rom. viii. 1). But the
passages which have been quoted, the crucial passages
for this conception, clearly show that, in the midst of
his joy, he looks forward with yearning to the com-
pletion of salvation which awaits the believer in the
day of God’s final decision. Justification may
truly be called the anticipation of salvation, the
anticipation of the final judgment. But St Paul
—who, for all his Christian idealism, is too sadly
acquainted with the struggles of the life in the flesh—
craves the realisation of that blissful future, when sin
and death and judgment are no more to be reckoned
with, There is no real inconsistency between the
two positions. His outlook is absolutely true to
religious experience. The joy of God’s favour in the
present earthbound life is at best a broken joy. “We
were saved by hope; but hope that is seen is not
hope; for what one sees, why does he hope for?
But if we hope for that which we do not see, by
patient endurance we eagerly expect it” (Rom,
viil, 24-25). The believing soul dare not trust itself.
It has staked its all upon the grace of God made
manifest in Christ. - It remains conscious of its extra-
ordinary debt to that grace. Thus, in the tremulous-
ness of such self-distrust, and keeping in view the
lofty heights of spiritual excellence to which he is
summoned in the knowledge of the power of Christ’s
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resurrection and the fellowship of His sufferings, St
Paul speaks with humble caution: “If haply I shall
attain to the resurrection from the dead. Not that
I have attained already, or have been already per-
fected, but I follow after, in the hope that I shall
indeed grasp that for which I was grasped by Christ
Jesus” (Phil. iii. 11, 12). Quite plainly, then, from
the standpoint of a justified man, the apostle’'s gaze
is turned eagerly towards the future. He knows
himself to belong to the swlouevor, but the salvation
(ceTnpia) is a process which culminates when the
exalted Christ shall return in glory, and both the
dead and the living shall be transformed into perfect
fitness for His fellowship. Probably it is stating the
truth too strongly to say, with Titius, that in Paul’s
“hope, not in his present possession of salvation, lies
the crucial point for his personal feeling” (p. 21)L.
The man who can exclaim with exultation, “Who
shall separate us from the love of Christ,” and then,
after weighing all his perils, can triumphantly affirm,
“ Nay, in all these things we are more than conquerors
through Him that loved us,” is surely sufficiently
aware of the surpassing worth of the salvation
which has already been brought near to him. Yet
the statement points in the true direction. “ This
present evil age” (Gal i 4) hampers the fulfilment
of God’s saving purpose. The coming era? the era

! The opposite tendency is found in the assertion of Beyschlag,
that “hope . . . does not, in the case of Paul, as in the case
of Peter and the other original apostles, form the centre of
gravity of subjective Christianity : he finds that in a belief in
the salvation that has appeared in the fact of the Cross” (V. T
Theol,, E. Tr.,ii. p.254). But that salvation, as St Paul conceives
it, has hope in the very heart of it.

21t is a one-sided view of Pauline Christology which would
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of the perfected Divine order, which will be inaugur-
ated by the Parousia of Christ, the Resurrection, and
the Judgment, will be the entire vindication of the
believer. The full meaning of his justification will
appear when he is openly acknowledged by the Judge.
The eschatological element in Justification is fully
borne out by St Paul’s use of the terms cwrypia and
cwlecOa. The noun does not occur very frequently
in his writings, but its usage is unmistakable. In
2 Cor. vii. 10 it is contrasted with 8dvaros, in Phil. i. 28
with arwAeas In Rom, xiii. 11, the eschatological
character of the conception appears with decisive
clearness: “ It is time for you now to be roused from
sleep; for now is our salvation nearer than when we
believed. The night has advanced, the day (ie. of
the Lord) isathand.” The same thought lies behind
his exhortation to the Philippians: “ Work out your
own salvation to the end” (cwrnplav xarepydfeafe,
Phil ii. 12). Here the main emphasis falls on the
final issue. Salvation is only accomplished, is only,
in the complete sense, realised, when Christ shall
appear. It seems to us by no means accidental
that in the Pauline Episties the word appears most
commonly in the phrase eis cwryplay, in which the
idea of a goal to be reached is quite obvious. An
instructive instance is T Thess. v. 9: “ For God did
not appoint us with a view to wrath (els dpysjv), but
with a view to the obtaining of salvation.” Note-
worthy, and fully corroborating this position, is the
affirm that “the entire function of the Son of God, who has
appeared in the flesh, consists in the introduction of this close
of the world which leads to the final death of the flesh” (so
Holtzmann, N.T. Tkeol, ii. p. 196). But the side which is here

exaggerated has too often been ignored by expositors of the
New Testament.
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antithesis of salvation to wrath. For dpyg is an
eschatological term, and, in the Epistles, invariably
denotes the condemnation of the judgment day.!
Another example worthy of notice is 2 Thess. ii. 13:
“God chose you from the beginning with a view to
salvation,” The phrase ey qwrnplar is explained or
supplemented, a few clauses further on, by the words,
“with a view to the obtaining of the glory of our
Lord Jesus Christ” Here again our contention is
amply verified, for “ glory,” as we shall see afterwards,
is one of what may be called the technical terms of
New Testament Eschatology. It is needless to refer
to the contrast several times drawn betwecen of
gefouevor and of droAAiuevor, a contrast which points
self-evidently to the final issues of human character.
But it is worth while to lay stress on the remarkable
expressions in Rom. v. g, 10, which have been already
quoted : “ We shall be saved through Him from the
wrath,” and “we shall be saved by his life” These
statements, which occupy a fundamental place in
the apostle’s argument, can have nothing in view
but the experience of the redeemed believer at the
Parousia of Jesus Christ. A further illustration of
the position we are emphasising is to be found in
the term amoAvTpwsis, which is a kind of synonym
for awmypia® Justification is eflfected “through the

1 The term has already come to have this application in
Judaistic literature, Cf. Jub., xxiv. 30; Slav. Enoch, xliv. 2.

% Titius describes cwrnpla and d=xoMdrpwes 3s being merely
negative expressions for equipment with Iife (p. 54). It is
so far true that St Paul regards eternal life as the supreme
blessing of the End for believers. The terms, however, may be
just as strictly taken as positive expressions for deliverance
from sin. And it is easy to trace the connection between the
two sides of the conception, when we remember the apostle’s
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redemption which is in Christ Jesus” (Rom. iii. 24).
When we investigate the full content of “ redemption,”
according to St Paul, we discover that it includes
certain remarkable elements. Thus, from Rom. viii.
23, “We also ourselves groan within ourselves,
cagerly expecting (our) sonship, the redemption of
our body,” the true scope of amoAiTpwae may be
ascertained. It is not exhausted in the forgive-
ness of sins, and the deliverance from their guilt and
dominion, It stretches into the future, and embraces
the transformation of the bodily nature which Christ
shall accomplish by changing it “into the likeness of
the body of His glory ” at the Parousia (Phil iii. 21).
The same idea meets us in Eph. L. 14, where St Paul
speaks of the Spirit as “the pledge of our inheritance
with a view to the redemption of the purchased
possession” (ze., the entire life and constitution of
the believer). This is repeated in Eph. iv. 30, where
again he describes believers as being sealed by the
Spirit, “with a view to the day of redemption ™ (eis
nuépay arolvrpwaews), the day, of course, when Christ
shall be revealed.!

statement in Rom. vi. 23, that “the wages of sin is
death.”

! On the eschatological aspect of Justification, see especially
Kélbing, S.X., 13g5, pp. 1 fl. ; Pieiderer, Pawlinism, i. pp. 227,
228 ; Wemnle, Dey CArist u. diz Siinde bei Panlus, pp. 22, 100 fi.
This last suggestive discussion is marred here and there by
unqualified statements. Thus, eg., “The Christian receives
through justification the right to all the blessings of the
Messianic community, without an ethical transformation being
detived from it,” as if the faith in Christ which justifies is not
ethical from its very raison &étre. The same paradoxical
character is found in the authors main contention, as e.g.,
P. 112: “The doctrine of the walk in the Spirit is so enthusi.
astically set forth, and so completely regulated by the hope of
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It might be felt, however, that the conception of
Justification was one which, from its very essence,
possessed eschatological bearings! The idea of
acquittal or condemnation presupposes a judgment.
And from the apostolic standpoint, that judgment
takes place at the end of the present era, and consti-
tutes the inauguration of the future Kingdom of God.
It is otherwise when we turn to the second focal
conception of St Paul’s religious thought, the Life in
the Spirit. At the first glance it appears as if there
were little room here for a relation to the Last Things.
“In Paul,” says J. Weiss, “the eschatological tension
is strongly counterbalanced by his Christ-mysticism.
He who, through the Spirit, is united with Christ and
lives in Him, has surmounted space and time” (Dse
Predigt fesu vom Reiche Gottes, p. 61). Nevertheless,
in this province also, we discover the very same trend,
The Life in the Spirit is the direct result of St Paul’s
first contact with Christian realities. The revelation
to him of the risen Jesus was necessarily the revela-
tion of the Messiah. The hope of his fathers was
actually realised. The ends of the world had come.
He was now living in the last time. But this revela-
tion was not merely fo him. It was also 7z him
(Gal. i. 16: amwoxaAt\bar Tov vicr avTod év éuol, “to
reveal His Son in me”). He had not only been con-
vinced of the existence of that Jesus whom he perse-
cuted. The living Lord had laid hold on his life
(Phil. iii. 12: xaTehiugOmp Swo Xpiorov Tyoos). He
had become its energising principle. It was no

the Parousia, that no place is left for sin in the life of
Christians.”

1 “Righteousness, Judgment, Parousia, are-indissolubly con-
nected ” (Cremer, Rechifertigungslehre, p. 350).
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longer he that lived, but Christ that lived in him
(Gal. ii. 20). It was so amazing a transformation for
a human experience, that he could, in all soberness,
call it a new creation. But this transfigured life, with
all its potency, with' all its victorious energy, was, of
necessity, grievously hampered. Its medium for the
present was a fleshly nature, liable to sin and weak-
ness and decay. [Ideally, indeed, the flesh was
crucified : annulled through fellowship with the death
of Christ (Rom. vi. 6, 11; Gal v. 24). That was its
ultimate fate—a fate as to which there could be no
question. As a matter of real experience, the flesh
still warred against the spirit, thwarting its impulses
and often defeating its strivings (Gal v. 16, 17).
The law of sin and death had been abolished for those
who were in Christ Jesus. The law of the Spirit of
life in Him had taken its place (Rom. viii, 2). But
that new law, the law of liberty (¢/2 Gal v. 1) could
not have free scope for its workings under present
earthly conditions. It was the spirit of sonship which
Christians had received, for God had sent forth the
Spirit of His Son into their hearts, crying, Abba,
Father. So that they were now heirs of God, joint-
heirs with Christ {Gal iv. 6, 7; Rom. viii. 15-17).
Vet that Spirit was only the first-fruits (arapyf, Rom.
viii. 23) of the glorious heritage one day to be
possessed. Even for the children of God (Rom. viii.
16) it was a time of waiting, of sighing, of groaning :
they must still yearn for the perfected sonship
(viii. 23). This relation to God, when consummated,
involved a transformation of the whole man, not only
of spirit, but of body. And the redemption of the
body, which meant its conformity to the glorified
body of Christ (Phil. iii. 21), would be the final stage
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of the Spirit’s operation. For the present, the life-
giving Spirit was possessed only as pledge (éppaSe,
Eph i 14) Such an earnest pointed continually
forward. Even the mute creation sympathised with
the craving of believers for their future inheritance of
bliss (Rom. viii. 22). They were linked together by
the ardent yearning to be delivered from the bondage
of corruption (¢fopa, Rom. viii, 21), and to attain to
indissoluble life. At this point we can clearly per-
ceive the eschatological bearing of St Paul’s idea of
the possession of the Spirit. The peculiar function of
the Spirit is to impart life ({womroecir, eg, 2 Cor.
iii. 6, w0 d¢ wvetma {womaer, “the Spirit makes
alive”; ¢f. 1 Cor. xv. 45, ¢ éoxaros "Adau els Tvetpa
Swomototw, ¥ a life-creating Spirit¥). That gift fortifies
its possessor against the doom of death. For, “the
gift of God is eternal life ({on aléroag) in Christ Jesus
our Lord” (Rom. vi. 23). Its true significance is
revealed in the words of Rom. viii. 11 : “If the Spirit
of Him who raised Jesus from the dead dwell in you,
He that raised Christ Jesus from the dead shall
quicken ({womouiser) also your mortal bodies through
His Spirit, which dwelleth in yon.” Plainly, the full
realisation of this life belongs to the events of the
End, is finally attained in the Resurrection.

We have briefly considered the eschatological trend
in the two primary conceptions of St Paul’s religious
thought. But his wistful yearning for the future,
blissful consummation is everywhere visible. The
hope that lies in front of him is in very truth the
anchor of his soul, It is no casual thought which he
expresses in the words, “By hope we were saved ”
(Rom. viil. 24). When tribulation presses on him, he
contrasts “ the light affliction which is for a rnoment”
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with “the exceeding and eternal weight of glory
which is its issue (2 Cor. iv. 17). When he reflects
on his own experience, he comes to the conclusien
that “the sufferings of the present time are not worthy
to be compared with the glory which is to be revealed
in us” (Rom. viil 18). If the Christians’ confidence in
Christ belongs only to #4#s life, then are they of all
men most miserable. The present is the time of
imperfection. “We know in part and we prophesy
in part, but when the consummation (4 réAeor) shall
have come, then that which is fragmentary (o éx
uépows) shall be abolished” (1 Cor. xiii, g, 10). The
principle of his life, in a word, is to look, not at the
things which are seen, but at the things which are
not seen. “For the things which are seen are
temporal, but the things which are not seen are
" eternal” (2 Cor. iv. 18).

Before proceeding to examine St Paul's conceptions
of the Last Things, so far as that is possible, in
detail, it will be of advantage to observe the form in
which these conceptions are presented, and the limits
within which the apostle has chosen to move. Such
an inguiry will provide us with cautions for our
further investigation. It will place us on our guard
against illegitimate inferences from the statements of
the Epistles. It will supply us with certain regu-
lating principles for our estimate of St Paul's posi-
tions. It will suggest to us the kind of questions we
have a right to put, and the lines on which we may
expect to be answered.

The whole treatment of the Last Things in the
New Testament is noteworthy for its freedom from
exaggeration, its habit of abstaining from precise
definition, its tacit acknowledgment of the mystery

B
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of the unseen world and the future life. This can
only be realised after a careful study of the parallel
Eschatologies in other sacred literatures, and the
curious cross-questionings of the future which meet
us in modern times! The contrast is decisive, when
we place, for example, the teaching of Jesus side by
side with the speculations of the Jewish Apocalypses.
In the former, details are conspicuously absent.
There is no elaborate delineation of the events which
belong to the consummation of all things. There is
no highly-coloured portrayal of the bliss of Paradise,
or of the doleful gloom of Gehenna. The grotesque
pictures of the renewal of nature are altogether
lacking : so is the vivid scenery which forms the
background of the Judgment and God's final victory
over evil? A similar antithesis reveals itself if we
compare St Paul’s conceptions with, say, the Persian

1 ¥ The spirit of man coveteth divination” (Lord Bacon).
. ? We fail to see any ground for Holtzmann’s sharp polemic
against Haupt for laying emphasis on the lack of highly-coloured
pictures in the Eschatology of Jesus (N.7. T%edl., i. p. 335, note
3). Haupt would, of course, admit the use of figurative descrip-
tions. This is all that can be asserted of the “great feast,”
“eating of bread,” “thrones of judgment,” etc., which Holtz-
mann quotes as examples of “colours,” Haupt’s statement
does not seem to us one-sided: “The conception of {w# in its
full meaning—the supra-earthly Divine life—is the central thing
for Jesus, which He always keeps in view. He who has that
has all, and there is no advantage in laying stress on the
peripheral features, So we find in Him no answer to all
the questions which are usually treated in connection with the
Resurrection. When this dvdsracis is to come, how the body
of the consummation will be related to the present body, how
to the condition in Hades . . . all these are questions which
do not exist for Him. He believes in the power of God
(Mark xii. 12), which can establish life in all directions, and it
is enough for Him that this life will be 2 heavenly one, analogous
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Eschatology, which some scholars regard as an in-
fluential factor in Jewish beliefs. Here, side by side
with remarkable spiritual intuitions, there appears a
crude realism. Thus the restraint and caution of St
Paul’s idea of the life after death are thrown into relief
by the minute delineation of the journey of the soul,
ez, in Vendidid, xix. 27-33, where we read that the
pious soul, after he has departed, is met by a beautiful
virgin, the incarnation of his own good deeds. She
conducts him over the Hara-Berezaiti (the sacred
mountain, now Elburz): she bears him upwards from
the bridge Cinvat into the road of the spiritual
divipitiex. Vohu-mand, the good spirit, rises to greet
him; then with joy the soul of the faithful passes
into the presence of Ahura.Mazda (see Siderblom,
La Vie Future daprés ke Mazdéisme, pp. 88-91).
Doubtless the explanation of this contrast which
we have been emphasising lies in the fact that the
normative element of New Testament Eschatology
(Gospels and Epistles) is to be found in the religious
conscipusness of those who gave it shape. The
careful and sensitive reader has always the impres-
sion that Jesus and His apostles, in dealing with the
Last Things, are perfectly well aware that they
must use imagery derived from human life, as lived
under its ordinary earthly conditions, to body forth
processes which belong altogether to the supra-
sensible world.! To interpret the picture of judgment
to that of the angels and of Ged Himself * (Eschatplog, Aussagen
Seste, p. g2),

! One of the chief flaws in Kabisch’s Eschatslogic des
Laplus is the persistently literalistic treatment of metaphorical
language. At the same time, it must be remembered that for

New Tesiament writers the boundary lines between fact and
symbol were far less rigid than for modern minds.
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in Matt xxv. by a crass literalism, is to ignore the
most valuable instrument of the preacher, the use of
impressive figure, to say nothing of the fact that our
Lord, as a true man, must constantly have thought in
pictures! We need only reflect upon our own con-
ceptions of the events of the End, in order to discover
how large a place must be given to metaphor, if we are
to deal with that region of religious thought at all.2
Further, the writers of the New Testament must
employ language which will find some point of con-
tact with the minds of their hearers or readers. And
so they are content to move more or less among the
conceptions of the Last Things current with their
audience, modifying these when it is needful to bring
into prominence some spiritual aspect of the question
which is, as yet, unfamiliar. In the light of this fact,
it is almost ludicrous to find St Paul’s eschatological
ideas discussed at times in a tone of disparagement,
because they so frequently harmonise with the teach-
ings of Judaism. The conceptions of the Parousia
and the Judgment must have constituted, as we shall
see, a most powerful element in the missionary
preaching of the apostle. Then, as now, the solemn
issues of life possessed a unique force of appeal to the

Y ¢f. Haupt, op. cdf, p. 159 : “The designedly pictorial
character of His utterances, which are only the individualising
and plastic expression of religious and ethical ideas, is, in this
department, entirely analogous to the manner in which He is
wont to express Himself in other provinces.”

2 See Paradise Lost, bk. v. t710-577 :—

*What surmounts the reach
of h_umq.n sense, I shall delineate so,
By lik'ning spiritual to corparal forms,
As may express them best, though what if Earth
Be but the shadow of Heaven, and things therein
Each to other like, more than on earth is thought,”
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conscience, Would not that force have vanished if
St Paul had been led to approach his hearers from a
more theoretical or philosophical standpoint? We
know that he found his most ready converts in the
God-fearers (of aeBouevor Tov Oedv) who were already
acquainted with the Old Testament and the doctrines
of the Synagogue. It was in accord with the remark-
able preparation of the Diaspora for the Christian
Gospel that the apostle’s affirmations concerning the
Last Things should follow the general outlines laid
down by the Scriptures and the teaching of post-
canonical Judaism. More noteworthy, as we shall
discover, is the freedom with which he deviates from
traditional views, or rather transforms them for use
in the service of the faith of Christ.!

It may be said without exaggeration that St Paul
has no Eschatology. By that we mean that he has
never approached the subject in a systematic fashion.?
A man of his speculative cast of mind, and one whose
supreme hope was bound up with the glorious, unseen
future, must often have been borne along in flights of
ardent search, if by any means he might pierce the
darkness lying round the borders of the world where
Christ now ruled. But while he delights to dwell on
certain sides of the eschatological problem, and seems,
at first sight, to give these a disproportionate place,
he does not even supply the materials for constructing
anything in the nature of a scheme, far less does he

! See especially, Titits, pp. 47-49; Reuss, Histoire de la
Thévlogie Chritienns, ii. p. 211,

3 Gf. Deissmann (Th. L.Z., 1398, Sp. 14): “What is called
the ‘Eschatology’ of Paul has little that is ‘eschatological?
about it . . . Paul did not write de movissimis . . . One must

be prepared for a surging hither and thither of great thoughts,
feelings, expectations.”
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attempt to reach such a construction for himself! It
is difficult, in examining the religious thought of a
born theologian like St Paul, to refrain from attempt-
ing to classify it within the confines of a
dogmatic plan. And when an investigator, of set
purpose, refuses to deal with his teaching on these
lines, he is supposed to be doing an injustice to the
apostle. It is surely no discredit to St Paul that he
did not attempt to bind himselt down to a logical
sequence in his views of Christian truth? He is

! This is in harmony with his general theological method,
which is aptly described by Prof. Ramsay (Expos., vi. 6, p. 86):
“Paul sees like a man. He sees one side at a time. He
emphasises that--not indeed more than it deserves—but in a
way that provokes misconception, because he expresses one
side of the case and leaves the audience to catch his meaning,
to sympathise with his point of view, to supply for themselves
the qualifications and the conditions and the reservations which
are necessary in the concrete facts of actual life” Cf. A.B
Davidson on Heb. xii. 1: “Even a writer of Scripture may be
allowed to throw out a brilliant ideal conception without our
tying him down to having uttered a formal doctrine.” In this
avoidance of rounded-off systern the apostle is true to the
traditions of his nation. “You can make a digest and system
of their (Z.e. the Rabbinic) law, but a system of their Zkeology
you can only make with the utmost caution and many reserva-
tions” (Montefiore, /.. K., xiii. p. 171). From this point of
view, Weber's well-known work, Diz Lehren des Talmud, must
be checked by Bacher’s admirable collections, Die Agada der
Tannaiten, 2 vols., 1884-18g0.

2 (f. Fairbairn, Philosophy of the Christian Religion, p. 440 :
“Paul, as he lives before us in his Epistles, is 2 man who holds
many men within him—somany . . . that we may describe him
as the most unintelligible of men to the analytical reason of a
critic who has never warmed to the passion or been moved by
the enthusiasm of humanity ; but the most intelligible of men
to the man who has heard within himself the sound of all the
voices that speak in man.”
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logical enough when his spiritual experience demands
it, but a large part of his affirmations regarding the
religious life and destiny of men is thrown off, as
occasion prompts, in vague hints, in cutbursts of
intense spiritual emotion, in pictures set within the
framework of his inherited training, in arguments
devised to meet the needs of a particular church or a
particular group of converts, As Professor Gardner
finely expresses it, “ His writings do not constitute a
philosophic system, because they are not purposefully
hammered out, but fused by an intense heat from
within. . ., . His basis is not only certain principles
worked out to their logical results, but also experiences,
like flashes of lightning, which lit up the cave of
consciousness, and melted its contents into new and
sometimes irregular forms” (Historic View of Christi-
anity, pp. 217, 218). Obviously, therefore, we need
never be surprised to find gaps in the hypothetical
system for which our minds crave.!! Especially, in a

1 See a most instructive paragraph in Drummond’s Philo,
i p.186: “While a system of thought is still growing, its
successive stages and ultimate logical results disclose them-
selves only by degrees, For a time an explanation may be
deemed sufficient which contains, unperceived and unresolved,
a variety of problems destined to try the skill of future
inquirers : we are not justified in forcing on one of its earliest
exponents its implicit contents, which may never have hecome
explicit in his conscicusness. The critical historian is apt to be
impatient of vagueness, and in a question which appears to him
Inevitable, and did in fact arise inevitahly in the course of the
development, he will have it that each writer must have had an
opinion one way or the other: whereas to many thinkers the
guestion may never bave occurred, and were we able to propound
1t 10 them, we should find them unprovided with an answer,”
Plleiderer, Paulinism, i. p. 259 ff. (E. Tr.), greatly exaggerates
the lack of cohesion in Pauline Eschatology.
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department like Eschatology, in which words and
images derived from prosaic earthly experiences have
to translate for human minds the mysterious events
and processes of a life raised above material limita-
tions, we may expect to move among half-truths, dim
symbols of realities, paradoxical statements which
refuse to be harmonised! We believe, indeed, that
St Paul’s eschatological conceptions have a far greater
mutual congruity than some recent investigators have
been willing to recognise. But in an age when the
notjon of development is regarded as the key to all
problems, it is perhaps natural that scholars should
use it in explaining certain phenomena which look
like antinomies in the Pauline Epistles, This view
has been worked to its furthest limit by Sabatier,
Pfleiderer, Teichmann, and others. Such a possibility
must, of course, be admitted ; but when we consider
the very brief space of time within which all the
extant letters of the apostle were written, we may
well be on our guard against straining this line of
argument? °If at any point there appears to be a

1 That perplexities of this kind belong to the very nature of
Biblical Eschatology, is well brought out by Laidlaw (Bi/e
Doctrine of Man, p. 223): “There are two distinct lines on
which . . . these disclosutes (f.e. of eschatological truth) are
set forth. The first is that which we may call “personal,” for
in it the future is spoken of as part of the development of an
individual human being. . . . The other is that which we may
call “dispensational,” when these last events are spoken of on
the public scale as moments in the development of the
kingdom of heaven, or of the dispensation of redemption in the
hand of the Lord Jesus Christ. Thoroughly to connect these
two in a complete system of eschatology, is a task for which our
theology is confessedly incompetent. . . . The Scripture
itself does not give us a complete view of these connecticns.”

1 ¢f. Denney (Deatk gf Christ, p. 115) : *To suppose that a
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change of view or a madification of statement, it is
safer to look for the cause in the immediate accasion
of the writing, or in some marked crisis in St Paul’s
experience which has led him to recast his earlier
“conclusion. An altération of standpoint, for example,
regarding the state entered immediately after death,
is often supposed to have taken place in the apostle’s
mind in the interval between the writing of the First
and Second Epistles to the Corinthians® This is
held by some expositors to be the result of theological
development. By others it is regarded simply asa
more or less arbitrary modification of view, While
others still attribute it to the terrible perils through
which St Paul had passed during his sojourn at
Ephesus? If there be any such change of concep-
tion, a question which must be examined in detail
in a subsequent chapter, the last-named hypothesis
is certainly the most satisfying. But after all, it
must be borne in mind that, as a distinguished theo-
logian once said in our hearing, a man may have
several Eschatologies. That is putting the matter
summarily, but the remark is abundantly true to
experience, Probably most of us are conscicus of
the fact in our own religious thought? Its real

great expansion of his (Panl’s) thoughts tock place between the
!etters to the Thessalonians and those to the Corinthians, is to
ignore at once the chronology, the nature of letters, and the
Dature of the human mind.”

f So, eg., Holamann, N.7T. Theol, ii. p. 193 ; Teichmann,
Die pawlinischen Vorstellungen von Auferstchung u. Gerishi,
P- 39. Cf. also Beyschlag, N.7". T4eo/,, ii. pp. 270, 271.

2 See 2 Cor. i, 8.

% Account should certainly be taken of the peculiar habit of
the Semitic mind. See a luminous statement by Dr E. Caird
(Newspaper Report of Gifford Lectures, Glasgow, 1902): “It
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explanation lies in the nature of the problem with
which we are dealing. Our Lord Himself, as we
have seen, in place of setting forth any definite
instruction as to the unseen world and the future
destiny of men, spoke at all times in pictures, only
making clear the spiritual side of the mystery, namely,
the certainty for the believer of unbroken fellowship
after death with the eternally-living God. It was
the same with the apostles. They also confine them-
selves, as a rule, to hints and illustrations. In their
missionary preaching they emphasise one aspect or
group of aspects of the Last Things. When they come
to detailed arguments, dealing with particular diffi-
culties, a different phase of the subject gains a
momentary prominence. It is no concern to them
if some of the details do not admit of inclusion in
a general scheme. Indeed we need never expect
entirely harmonious pictures in this province of
thought. For the profoundest imagination is soon
baffled when it attempts to depict the inexpressible
realities of the heavenly world in terms of earthly
experiences.! No perfect definiteness is attainable;
rather a distant adumbration which must be esti-
mated as nothing more. If we should be confronted
at any points in St Paul's eschatological thought by
conceptions which seem to overlap each other, or
{#.. the Hebrew mind) lived . . . in the consciousness of an
unanalysed whole of experience, and represented it now in one
aspect and now in another, as one might stand before a sea
that was illuminated from moment to moment by flashes of
lightning.” This seems to us as truly as it is strikingly
expressed. It contains the key to many problems of New
Testament thought.

1 See Schleiermacher, Der christlicke Glaube,iv. pp. 209, 220;
Orr, Christian View of God and the World, pp. 334-336
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images which, if expanded to their furthest limits,
appear to leave an unresolved residuum, we must
not only bear in mind the cautions already laid down,
but we must also endeavour to realise by the use of
‘the philosophical imagination that ideas, which from
our standpoint present an aspect of mutnal exclusive-
ness, might seem far more consistent if we could take
up cur position in that world of thought to which the
first Christian writers belonged.?

Further, in attempting to grasp St Paul’s concep-
tions of the Last Things, we must not begin by putting
certain definite questions to which we demand an
answer. The function of New Testament theology
is to understand the statements of the apostolic
writers “from within their ideas and experiences.”
We must be prepared to recognise that some of those
eschatological problems which press most heavily
upon us, did not appeal to the apostle at all. Others,
on which we care for nothing but a definite decision,
St Paul is content to leave on a borderland of mystery.
While, occasionally, he takes considerable pains with
matters which have come to be more or less remote
from our religious interest. These facts are fully
explained by the long interval which separates our
time from the Apostolic Age. Itis a false conception
of inspiration which would expect St Paul to satisfy
all our questionings even within his own sphere,
The inspiration of the apostle is an equipment of

! See an admirable treatment of assumed contradictions in
Pauline Eschatology in Bornemann’s edition of Meyer on
Thessalondans (Meyer, *® 5894), pp. 186, §34-516. Cf. Jiiticher,
Linleitung in d. N.T., p. 27. Deissmann, in an instructive
review of Teichmann’s Pawlinische Vorstellungen von dufersts.

ﬁung: u. Gericht (Th. L.Z., 1898, Sp. 14), points out the danger
of mixing up Nebenetmander with Nacheinander,
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the Spirit for the work he has immediately to do.
Certainly much of that work was to be for all time,
but its conditions were determined by given historical
facts. And one of the fundamental truths of God’s
operation in history is a gradual change in the mental
perspective of nations and individuals.

Enough has been said to show that it is impossible
to discover anything in the nature of a system of
Eschatology, a group of logically related and wholly
coherent conceptions of the Last Things, in the
Pauline Epistles. We find, indeed, many distinct
and momentous affirmations, many fragments of
doctrines, respecting certain facts and events of the
End, Some of these are an echo of popular ideas,
some remain fixed beliefs, fundamental data for the
apostle, whenever he chances to deal with eschato-
logical questions, But however unsystematic they
may be in their nature and form, we are not for that
reason to imagine that they were only of secondary
importance in the judgment of St Paul. The attempt
has been made in the earlier part of this chapter to
prove that an eschatological element lies in the very
centre of his religious thought. But he lays no
stress on those scenic features which are so promi-
nent in most speculations on the Last Things. It
is extremely suggestive to observe that in the
Imprisonment-Epistles, written apart from the heat
of controversy, written when their author has leisure
to survey the complete bearings of his Christian
knowledge, and is plainly rejoicing with a serene
gladness in the solidity and majesty of the Christian
certainties, he delights to sum up his forecasts of the
Last Things under the general designation of Hope.
Undoubtedly this aspect of his thought is prominent
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throughout the Epistles. As early as his letter to
the Galatians, we come upon the remarkable affirma-
tion of his Christian position in these words: “We
through the Spirit by faith eagerly expect the hope of
righteousness ” (EAwifa Sicatooriduvns, 2.2, the hope which
righteousness brings or guarantees, chap. v. §). In
Romans, side by side with more detailed conceptions
of the End, the idea of Hope stands in the fore-
ground. Apart from the classical passage in chap. viii,,
which we quoted at the outset in dealing with the
eschatological strain in his doctrine of Justification,
we find the apostle asserting in chap. v. § that “the
(<.e. Christian) hope does not put to shame, because
the love of God has been poured out in our hearts
through the Holy Spirit given to us” The only
definition of this Christian hope is that it rests on the
assurance of the love of God imparted by the Holy
Spirit! In the Imprisonment-Epistles he leaves his
conception of Hope still more undefined. “The
hope laid up for you in heaven ” (Col. i. 5), “ the hope
of glory” (Col. i 27), “the hope of His calling”
(Eph. i. 18), “one hope of your calling” (Eph. iv. 4)—
these are typical descriptions of the blissful consum-
mation which awaits the believer.® It might be an

! £f. the hope of enduring lfe in several Psalms, a hope
which was also based on the assurance of God’s faithfulness
(virtually = His love). A striking parallel is Wisd. iii. 4:
4 Bxls airdv dforaring TAens.  J. Weiss soggestively observes
that the fundamental note of the preaching of Jesus was hope,
“undoubtedly a hope certain of |its end, but still always hope”
(L¥e Predigs Jesu v. Reicke G., p. 71).

* This conception, like all those which are normative for St
Paul, has its roots in the Qld Testament. “ One can see how
closely the meaning which /e has in the sum of religious
thoughts in the Old Testament, coheres with the character of
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exaggeration to say that at this stage in his Christian
career the apostle prefers to turn aside from all
statements of detail, and to rest in a blessed certainty
around which he leaves a margin of mystery. Yet
one feels that such a view lies at least in the direc-
tion of the truth, Certainly, in those letters which
form the climax of his religious thinking, he deals
very slightly with the pictorial elements of Eschato-
logy, choosing rather to select and empbhasise those
aspects of it which have a directly spiritual value.
This is in genuine harmony with the teaching of our
Lord Himself He varies His imagery, He changes
the picture, but underlying every metaphor and every
illustration are to be found certain commanding
spiritual affirmations which bear with immediate
force upon the central issues of human destiny,
And the apostle has unquestionably transformed the
prophetic-apocalyptic traditions of Judaism from
which he started, in the spirit of Jesus, and under the
influence of His teaching. It is not, of course, to be
supposed that St Paul has wholly renounced the
original framework of his conceptions. Statements,
for example, in Philippians, which is probably the
latest of the Imprisonment-E pistles, remind us vividly
of his earlier eschatological utterances. But, as the
result of advancing Christian experience, and a more
complete surrender to the power of the Spirit, he has
discovered where to place the accent in his teaching
on the Last Things. He is more concerned about
the essential realities, and less about their temporary
kope, which pre-eminently determines the stamp of this religion,
It is not the begimming of things which the Old Testament
emphasises: everything stretches into the future. On this is
founded the healthiness of their religion” (Kleinert, S.A.,

1895, p. 711).
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expression. May we not suppose that the apostle’s
experience is a picture in miniature of the experi-
ence of the Christian Church in this dimly-lit and
mysterious province of her thinking? May we not
believe that, in the purpose of her Divine Guide, she
also is lcd forward from the material vestments
of eschatological conceptions to the great spiritual
certainties which they enwrap? In this historical
process the teaching of St Paul must prove of
permanent value, since, by reason of his Divinely-
trained instinct, he remains a master in the delicate
and precarious operation of discerning between the
letter and the spirit.!

1 Cf. Titius, p. 289 : “The expectation of the Parousia con-
tinues, and is still, for a whole century, a powerful guarantee
for the self-realisation of the Church and a stimulus to more
ardent effort, but the distressing effect of its delay has dis-
appeared. They can look forward to it with calmness. And this
altered mood is above all else the life-work of the apostle Paul
. .. Itis his life-work, in spite of the fact that he himself, as
regards his personal feeling, is rooted in the eschatological-
enthusiastic condition of mind, and abides by that” Mr Myers’
beautiful lines are scarcely true to the apostle’s outlook ;—

“Oh that thy steps among the stars would quicken !
Oh thal thine ears would hear when we are dumb !
Many the hearts from which the hope shall sicken,
Many shall faint before thy kingdom come,”~Sr Paul, p, 24.

They bear the impress of a wearier age.



CHAPTER 1II

FORMATIVE INFLUENCES IN ST PAUL’S CON-
CEPTIONS OF THE LAST THINGS

IN the preceding chapter we have attempted to show
that St Paul does not possess anything in the nature
of a balanced or well-defined system of eschatological
beliefs. But from the necessity of his Christian
standpoint, as one who holds an ethical view of the
world and human life, and as a firm believer in the
future of the Kingdom of God, that Kingdom which
has already begun to take shape, he will often have
to deal with the Last Things. For the moral order
and purpose of the universe, which have been illumined
by the revelation of Jesus Christ, must be clearly
vindicated to the Christian consciousness. Hence,
although his conceptions of events and processes in
this obscure realm find an utterance simply as the occa-
sion prompts, and although no questions as to the due
proportions or the respective prominence of separate
subdivisions of Eschatology ever concern the apostle,
we may be prepared to discover certain fundamental
lines of thought which usually regulate his eschato-
logical discussions, Thus we are not dealing with
casual statements which St Paul has thrown off with-

out reflection, statements to which he would not assign
82

ot
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the weight of firm conviction. Eschatological con-
siderations, as we have seen, occupy a foremost place
within his mental horizon. They must have been
constantly emphasised in his missionary preaching,
as may be gathered from the letters to the Thessa-
lonians and Corinthians. Probably the Jacune, which
sometimes puzzle us as we read these discussions,
could often be filled up by his readers from their
recollection of his oral instructions.! Famous passages
like 1 Cor. xv. and 2 Cor. v. 1-10 are sufficient proof
that St Paul had devoted careful thought to the events
of the End. Accordingly, there are certain clear land-
marks which serve to guide us through the domain
of his Eschatology. These may come into view, at
times, in the most isolated fashion, The apostle
may never have occasion, at least in his extant
Epistles, to follow out his main positions to their logical
conclusions. But there is a group of crucial certain-
ties among the “ Things to Come,” round which his
thought invariably revolves.? They may be roughly
classified as the Parousia or Final Advent of Christ,
the Resurrection from the dead, and the Consumma-
tion of a redeemed and glorified humanity, in which
the universe reaches the goal of the Divine purpose.
Obviously these great conceptions will draw others
in their train. Death and Eternal Life, the State
after death, Judgment and Retribution, the Inherit-
ance of the Saints-—all are implicated in the data with
which he starts, although we cannot forecast, from

! Cf. Bornemann on Zessalonians (Meyer, *%), p. 534.

? Titius remarks with justice that St Paul selects for special
treatment the two aspects of Eschatology to which a saving
interest belongs, the Resurrection and the Judgment (involving,
of course, the Parousia). In each of these he can sum up salva-
tion as a whole {pp. 50, 51).

C
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their relative importance to ¢xr minds, the proportions
which they will assume in the discussions of the
apostle.

As soon as the primary conceptions of which he
treats are stated, we recognise that some of them at
least are common to all systems of religion! In one
shape or other, eschatological beliefs belong to
primitive man. In several ancient faiths they oceupy
the forefront. In all they are necessarily interwoven
with men’s fundamenta! religious ideas. And they
will usually be linked to these in their cruder forms.?
Accordingly, we ought to mark the essential differ-
ence in origin between them and other prominent
factors in St Paul's theology. Justification may be
taken as an instance in point. No doubt it would be
true to say that we find the roots of this epoch-
making doctrine to some extent in:the Cld Testa-
ment, and to a greater still in Judaism. The
righteousness of God and His demand for righteous-

1 “Eschatological conceptions seem generally, in all
religions, to belong to the most ancient animistic group of
ideas ” (Schwally, Lebes nack d. Tode, p. 6).

® Cf. Jeremias (Badylon.-Assyr, Vorstellungen v. Leben nack
d. Tode, p. 107): “ In no province of religious thought has the
original Semitic popular tradition so lastingly endured in the
Old Testament as in the ideas of the fortunes of man after
death.” Seealso Davidson on the Old Testament idea of death :
“This idea is not strictly the teaching of revelation . . . itis
the popular idea from which revelation starts ; and revelation on
the question rather consists in exhibiting to us how the pious
soul struggled with this popular conception and strove to
overcome it, and how faith demanded and realised . . . its
demand that the communion with God enjoyed in this life
should not be interrupted in death” (on Job xiv. 13-15). This
general consideration is largely normative for the methods of
Pauline Eschatology. .
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ness in men are paramount ideas in prophets and
psalmists. And to the Hebrew mind, righteousness
“is not so much a moral quality as a legal status”
(W. R. Smith, Prophets of Israel, p. 72), a judgment
of God that we are right with Him. In the later
extra-canonical literature, righteousness according to
the law is the chief aim of every devout Jew. His
deeds of obedience procure merit for him with God.
God weighs his actions in the balances, and cne side
or other prevailss. He is accepted or he is con-~
demned! It is easy to discover that in these ideas
we have the mental atmosphere in which St Paul's
great doctrine originates. But its centre of gravity
is wholly changed. So many new factors inter-
vene, that the transformation of the conception is
far more conspicuous than its connections with
pre-existing Jewish thought Faith in Jesus Christ
as the sole ground of justification alters so com-
pletely the older views of the soul’s relation to God,
that we are ushered into a new world of spiritnal
phenomena. The very terms employed have been
filled with a fresh content. In essential respects, the
doctrine has become the converse of its counterpart
in Judaism. It is natural that it should be otherwise
with the data of St Paul's Eschatology. While a
truly recreating power has entered that domain also,
we may still expect to deal largely with current
beliefs and current imagery. An Eschatology will
not call so quickly for change as a Theology or a

! See, eg., 4 Eza ii. 34: “Now, therefore, weigh our sins
and those of the inhabitants of the world on the balance, that it
may be discovered to which side the turn of the scale inclines” ;
Enach xli. 1, Ii. 8. Cf. Weber, Lehren d. Talmud, pp. 272, 273
et al. ; Volz, Fidiscke Eschatlogiz, p. 95,
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Soteriology. It will adapt itself but slowly to the
higher stages of spirituality which may have been
reached in the doctrines of God or salvation. The
reasons are obvious Men represent the Last Things
to their minds by means of pictures. They possess
a kind of eschatological scenery. This stamps itself
upon their imagination from childhood. By degrees
they may fully recognise that it is crude and
imperfect. But it serves as a rough, working in-
strument of thought. Meanwhile the more central
truths within their spiritual vista may have been
undergoing a silent but essential modification. It
may be long before it is borne in upon them that
they must readjust the various positions of their
tacitly-held theological system for the sake of con-
gruity. For imagery, unlike abstract thought, is
exceedingly flexible. And we unconsciously read
into the familiar pictures the new spiritual signifi-
cance which has been independently attained. In
the case of St Paul, we cannot, indeed, overestimate
the remoulding power of his Christian experience in
the province of Eschatology. But we shall be better
able to appreciate the range and depth of the trans-
formation if we endeavour to realise, in brief outline,
first, the heritage of belief he carried with him from
the Old Testament, and second, the Judaistic back-
ground which must, to some extent, have affected his
conceptions of the Last Things,

Before making this attempt (and it can only be
dene within narrow limits), let us guard against the
prejudice which often attaches itself to such methods
of investigation. We have no sympathy with those
who reduce great factors in the spiritual or intellec-
tual history of the race to mere bundles of influences



ST PAUL’S CONCEPTIONS 37

which can be discovered and classified by minute
analysis. This is dull pedantry. The transcending
personality is immeasurably greater than all those
forces which have, fostered his development. The
secret of his mastery among his fellows is just that
elusive and yet commanding individuality which
refuses to be tracked, which welds together in itself
all that is of worth in its environment, repelling,
attracting, selecting, transfiguring, impressing upon
the whole mass of its experience the stamp of its own
unique power. Yet, on the other hand, it is no dis-
paragement, even to a master in the science of the
Divine like St Paul, to take account of the intellectual
habits amidst which his mind received its bent, to try
to discover how he dealt with the beliefs and con-
victions which he found existing, to trace his relation
to contemporary thought, in order that we may more
accurately estimate the influence of his personal
Christian experience. Obviously, the attempt has to
be made with delicacy and caution, for the workings
of spiritual forces are not mechanical processes,
“The wind bloweth where it listeth, and thou hearest
the sound thereof, but canst not tell whence it cometh,
and whither it goeth : so is every one that is born of
the Spirit.” Moreover, it has to be remembered that
no stage in the religious or ethical development of a
people is accidental or unimportant. Some investi-
gators, for example, seem to assume that when they
have referred a particular view or speculation to later
Judaism or to the Rabbis, they have thereby proved
its worthlessness as a normative element in Christian
theology. It appears to us that this is an utterly un-
scientific procedure. If we believe in any Divine
purpose leading on humanity to purer and higher
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apprehensions of spiritual truth, we must assign no
secondary place to that movement of thought which
was the immediate precursor of the religion of the
New Testament.

In attempting to estimate the influence of the Old
Testament on St Paul’s Eschatology, we shall begin
by noticing more generally the lines along which such
influences may be traced.

The Old Testament contains chiefly an Eschatology
of the mation. In this is revealed the organic con-
nection of its Eschatology with its #keology. Jehovah
is the God of Israel rather than of the individual
Israelite. His covenant is made with His people.
In the Old Testament, the solidarity of the nation
stands always in the forefront. 7z is the unit with
which Jehovah enters into relations. Hence the ful-
filment of the Divine purpose, the realising of the
Divine order, must be looked for on naticnal rather
than on individual lines.! Such facts largely account
for the absence of any clear or well-defined utterances
on those problems of the End which have a para-
mount interest for us. The favourite ideal of the
prophets is a purified Israel, which, according to some
of them, shall be the centre of light for the whole
world? This regenerated kingdom absorbs their
thoughts on the consummation of all things. Israel

1 Probably Prof. Charles does not overstate the truth in
asserting, that “never in Palestinian Judaism, down to the
Christian era, did the doctrine of a merely individual im-
mortahty appeal to any but a few isolated thinkers” (Emcycl.
Brblica, ii. col. 1347)

% This is the view of Micah iv. 1, 2; Isaiah ii. 2-4; xi. 9, 10,
On the other hand, Amos, Hosea, and Joel seem to restrict the
future blessedness to their own people. See Drummond, Jewisk
Messiak, pp. 186 fL.
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shall become in the fullest sense God’s people, and
He will be their God. The scene of the perfected
theocracy is this earth, often conceived as renewed
and glorified (Isa. lxv. 17, Ixvi 22)! An era of
unbroken felicity fills up the horizon. Probably to
their minds it is eternal. For, as Dr Davidson was
wont to express it, the events they ascribed to the
Messianic age were equivalent to those which we
assign to the time following the Second Advent.
There is no ferminus ad guem in that epoch, From
another point of view, the kingdom is really synony-
mous with heaven. For God's presence is enjoyed
in it without let or hindrance.

Different writers present varying pictures of the
events which lead up to the establishment of the
Divine order. In some the fgure of the Messianic
King occupies a prominent place. This is true, ¢g.,
of Isaiah (xi. 1), Micah (v. 2), and Zechariah (ix. ¢). In
the second part of Isaiah, the Servant of the Lord is
the great instrument of Jehovah’s operations, But
most of the prophetic writers agree in ushering in the
crisis of transformation by a definite event, the Day
of the Lord. For Jehovalh’s own presence and work-
ing are the most inspiring of all Messianic hopes (so
Dr Davidson). This is a day of judgment, and also
of vindication. Its character, like all manifestations
of Jehovah, is ethical. It comes laden with terror
and destruction for the enemies of God : it marks out
for favour and salvation His chosen people. It is

! Such a conception is true to a typical dogma of Apocalyptic
which affirms that the end is to be like the beginning. Cf.
Barn. vi. 3; lSob, w0 4 Erxara &g 7d mpira, See Gunkel on g4
Eara vii. 11 (in Kauszich), and ¢f, Enoch xlv. §; Jub iv. 26;
4 Ezra vii. 75 ef al.; and Volz, ap. cit., pp. 296, 297,
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the day when the Divine purposes, which have been
slowly ripening, come to maturity. From that time
forward the new reign of righteousness is firmly
established, whether God, or His vicegerent, the
Messiah, be directly conceived as Ruler. (On the
parallel existence of these two conceptions in O.T.,
see Davidson, 0/d Testament Prophecy, pp. 311, 312.)
Old Testament writers depict this epoch in glowing
colours, but the details are vague, and the outlines more
or less fluctuating. It is obvious that we need not
expect to find any coherent forecasts of the #me when
these decisive occurrences shall break in upon the
common order of human life, It is characteristic of
the prophetic vision, to compress great moments within
a brief space (so Dr Davidson). But the prophets had
their expectations heightened when they saw rapid
and crucial movements shaping themselves in the
history of their nation. Sudden revolutions and
catastrophes, overwhelming disasters like the Baby-
lonian invasion and conquest, seemed to portend a
speedy intervention of the Divine arm. At such times,
when the bulk of their fellow-countrymen had already
begun to recognise the punishment of their stubborn
sinfulness, the hopes of the prophets were bound up
with the righteous remnant (eg. Isa. vi. 13), the holy
kernel of the nation, of whose existence they were
assured, and who must ultimately form the nucleus
of the realised Kingdom of God. Now, however
nationalistic their conception of the Kingdom might
be in its earlier stages, such a limitation was bound to
be ultimately transcended. Their contact with the
great empires of Assyria and Babylon must have
immensely widened their conception of the world.
And already the germ of universalism was to be
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found in the intimate relation between their Eschato-
logy and their Theology. The great spiritnal fact,
which was the basis of their faith, the unity of God,
must finally lead them to its corollary, the unity of
mankind. And the rule of God being, necessarily,
a righteous rule, there must follow the idea of a
moral renovation of humanity.! We can see, there-
fore, how all along their conceptions of the Last
Things contained the potentiality of a world-wide
application: how the way was being prepared for
more transcendental conceptions of Judgment and
Salvation,

There is no lack of material, as is evident, for
reconstructing in a rough fashion the general pro-
phetic picture of the End, or rather, final epoch—a
picture which, in its main outlines, we can trace also
in the Psalms. Its original basis, the conviction that
the scene of God’s Kingdom will be a regenerated
earth; that its centre will be the holy city Jerusalem ;
that from thence God, or His representative the
Messianic King,? will rule in wisdom and righteous-
ness and mercy over Israel and those Gentiles who
have come to the light which shines from Zion—this
conviction will necessarily involve the use of imagery
derived from human experience? No doubt the
prophets themselves are often conscious that their

! ¢f. Davidson in A.D.B., iv. 121; Drummond, Jewssk
Messiak, p. 328.

% Itis interesting to note the rarity of the Messianic idea in
the literature of the Maccahzan period. Apparently the
triumph of the Maccabees satisfied the popular hopes. It was
the experience of hardship and calamity that followed, which
kindled the Messianic Hope throughout the nation as a whole.
¢/. Drummond, op. ciZ, p. 269.

® “The moral and religious element is the essential part of
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images are only inadequate approximations to the
truth lying within their field of vision, for the trans-
figured earth and the new Jerusalem will be the home
of spiritual forces, expressions of the Divine energy,
such as men have never dreamed of  Still, the
features of the picture will be essentially anthropo-
morphic; the sounding of the trumpet, which
summons to the great assize; the Thecophany itself,
with its awe-inspiring accompaniments of fire and
tempest and glowing clouds; the voice of thunder,
which will shake the earth; the valley of Hinnom,
where the bodies of the slain shall be consumed in
heaps, or left a prey to the worms. No other setting
could so vividly have represented to their contempo-
raries the terrific realities of judgment and retribution,
and the consummation of blessedness for all who
have been faithful to their covenant with Jehovah.
May we not say that it is almost impossible to give
practical value at any time to the conceptions of the
final transcendent processes of God’s moral order,
without calling to our aid the ordinary human realisa-
tions of penalty and judgment?

The prophecies of the Book of Daniel may be
regarded as standing by themselves in this connec-
tion! They belong to that influential department of
Jewish literature known as Apocalyptic. They are
concerned almost exclusively with the events of the
End. They deal in a mysterious, perhaps one might
the prophecy, the form in which it is to verify itself is secondary,
The form was of the natore of an embodiment, a projection or
construction, and the materials of which the fabric was reared
were those lying to the hand of the prophet in each successive
age” (Davidson, o2. ¢iZ, p. 126).

1 Closely parallel are the Visions of Zeckariak (see Smend,
Alttest. Religionsgeschickle, p, 473).
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say, in an esoteric manner, with those movements of
history which lead up to the manifestation of the
kingdom of the saints of the Most High. In an
exceedingly compressed form, the fortunes of the
chosen people, as these are moulded by the sway of
successive foreign princes, are traced through a group
of symbolic visions. In chap. xi, certain remark-
able characteristics are ascribed fo some of the most
impious heathen kings, gross irreligion and daring
sacrilege and overweening insolence, which appear to
the seer’s mind as the culmination of an almost super-
human wickedness. The colours of this picture seem
to have made a profound impression on readers of
the prophecy, for, as we shall discover, they reappear
frequently in the apocalyptic tradition, and supply a
setting for some of the most obscure of St Paul's
eschatological forebodings.

Even from this meagre outline, which will be filled
in, more or less, in subsequent chapters, we receive a
glimpse of the eschatological background which lies
behind the religious thought of St Paul. It is, indeed,
a current fashion to minimise his relation to the
ancient Scriptures of his people, as compared with his
indebtedness to the teachings of post-canonical
Judaistic literature, in its various branches. Thus,
eg., Weizsicker: “The same apostle, who freed
the oldest Christianity from the limitations of the
Jewish people and its religion, has, perhaps, chiefly
contributed, on another side, to retain the Jewish
spirit in it” (Apestol. Zeitalter, p. 105). We must
understand here by the “Jewish spirit,” that which
prevailed in the Rabbinic circle in which St Paul
received his early training. Now, as we shall have
frequent occasion to show, his writings reveal svery
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here and there affinities with his native environment.
But the remarkable fact remains that these affinities
are largely superficial, that they disclose themselves
at the circumference rather than at the centre of his
thought. It is the spiwz of his religion which is
essentially alien to contemporary Judaism and in
profound harmony with the prophets and psalmists
of the Old Testament. In this he is a true follower
of his Master. Jesus also felt in His deepest con-
sciousness the enduring significance of the Divine
revelation as contained in the Old Testament. He
recognised its permanent elements, and used them in
His own presentation of spiritual truth. He found in
the spirit of prophetism the genuine evidence of a
direct fellowship with God, and hence a discernment
of the eternal principles of the Divine operation. St
Paul occupies a similar standpoint. We know,
indeed, that the apostle employed Scripture proofs,
repeatedly, according to the fashion of his time,
regarding the original historical sense of passages as
of minor importance in comparison with their bearing
on the facts of the Christian dispensation (e.g., Rom.
iv.24,xv. 2; 1 Cor. x. 11)} But this is a phenomenon
of superficial importance as compared with his far-
reaching appreciation of the inward vitality of the
prophetic religion? He is able to lay aside the
fantastic imaginations and the pedantic hair-splitting
which have obscured so much that is of high ethical
worth in Rabbinic theology. As the true successor
of the great prophets, who has discovered in the
Christian revelation the summing up and attainment
of their highest ideals, he is equipped by the very

1 See Clemen, S.K., 1902, p. 178 ff.
1 . Heinrici on 2 Corinthians (Meyer, ® 1900), p. 431,
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possession of their spirit for the world-embracing
vocation of missionary to the nations. The truth is
that his conversion seems to have sent him back with
fresh vision to the Old Testament. However ready
he shows himselt to emphasise the preparatory,
pzdagogic purpose of the law enshrined in it, he
assimilates by an inherent sympathy its most lofty
spiritual doctrines, and esteems them with an
intensified devotion, just becanse their deepest and
perennial significance dawns upon him in the light of
his fellowship with the Lord. Here and there he may
make a purely dialectic use of passages for argument’s
sake, a nse so foreign to our habits of thought that we
are apt to do injustice to a man whose reverence for
the Divine revelation was as profound as his spiritual
life. To realise his genuine sympathy with the purest
strain in Old Testament religion, we have only to
compare him with subtle thinkers like Philo, with
ardent enthusiasts like the Jewish apocalyptic
writers, or with devout Christians like the Apostolic
Fathers. This man, from the vantage-ground which
he has found in Christ, recognises in prophet and
psalmist real mediators of God's self-disclosure
to mankind. While the stream of Divine revelation
has been infinitely deepened and broadened, it has
not left the rivulets of prophetic inspiration to
stagnate in isolated pools.

It need hardly be said that the apostle has trans-
formed the prophetic ideas of the Old Testament
under the influence of the new Christian revelation.
Thus the culmination of the Providential development
is found in Jesus Christ, the crucified and risen Son
of God, in whom all things are finally summed up
(Eph. i 10). Acceptance in the day of judgment is
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determined by men’s attitude to the Gospel of
Christ (Rom. iv. 25, v. 8-10, xiv. g, 18; 1 Cor. iii. 11).
Hence, of course, it follows that all national restric-
tions have vanished. For “there is neither Jew nor
Greek, there is neither bond nor free, there is neither
male or female.” All are “one man in Christ Jesus”
(Gal iii, 28). But this higher stage in the knowledge
of God to which men have been called in no way
conflicts for the apostle’s mind with the pro-
phetic principle, It is the copestone of the great
edifice of salvation. Therefore it is not too much,
we believe, to assert that St Paul has rediscovered
the Old Testament for himself as a Christian,
and the Church has inherited the benefits of his
discovery.

The Old Testament has furnished the apostle with
a remarkable teleclogy. Strangely enough, he makes
scanty use of that expression for the new Divine order
which crystallised the deepest conceptions of the
prophets, and was so frequently found upon the lips
of Jesus—the Kingdom of God. Yet the terms in his
Epistles which perhaps most nearly express its mean-
ing, cwrnpla and fwy, are much more closely linked
to the Old Testament standpoint than might at first
sight appear. In our next chapter we shall examine
the conception of (e in detail, and its Old Testament
basis will then become abundantly clear. We have
already observed that gwrnpila and its cognates seem
uniformly, with St Paul, to have an eschatological
significance. The beginning of the saving process,
indeed, may be so described, and any particular stage
in its development. But in his use of the term the
apostle, as we have sought to show, keeps ever in
view the events of the last time, more especially the
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opy# Oeab, “ the wrath of God,” which must form part
of the revelation (&woxainyfrs) of the exalted Lord.
Salvation, in its full sense, is final deliverance from
the Divine wrath and judgment, For St Paul, as
for all the earliest Christians, the Day of the Lord is
as cogent a reality as for the ancient prophets. The
Incarnation has by no means made it superfluous.
Rather has its meaning received new clearness, For
men are now in a position to give definiteness to its
conditions, Christ is to be the Medjator of the
Divine judgment on sin. Sin culminates in the rejec-
tion of Him whom God has sent. Salvation is the
ultimate deliverance, wrought through faith in Christ
as the Redeemer, from the penal consequences of
men’s disobedience to God. This decisive qwrypla,
with all the blissful consequences which flow from it
both now and hereafter, may be justly termed a
Pauline equivalent for the Kingdom of God., It
belongs to the community of believers, It is realised
now, so far as that is possible under the conditions of
earthly life, in the Christian brotherhood. Already
it is their possession ideally. From the Parousia
onwards, all restrictions shall have been removed.
And the saints will enter on their eternal heritage,
which is {wy aidvios.

Thus the Day of the Lord, which for the prophets
was to be the inauguration of the new era, continues
to hold its prominence in St Paul. And he has no
hesitation, more especially in his earlier Epistles, in
using the ancient imagery to describe its accompani-
ments. Noteworthy instances occur in the Epistles to
the Thessalonjans. There we find a veritable mosaic
of quotations from, and reminiscences of, the Qld
Testament, the books chiefly drawn upon being
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Isaiah and Daniel, God's Son is to come from
heaven with all His holy ones. (f Zech, xiv. §5;
Dan. vii. 13! He is to descend with a shout, with
the voice of the archangel and the trumpet of God.
Cf. Isa. xxvii. 13; Exod. xix. 11, 13, I6, 17, 182
The Day of the Lord will surprise them as a thief in
the night. CF Joel ii 1-11, especially ver. . The
Lord Jesus is to be revealed from heaven in flaming
fire. C(f. Isa. Ixvi. 15; Ps. xviii. 8; Exod. xxiv. 17;
Deut, iv. 24. He takes vengeance on them that
know not Gad. C€F. lsa. xxxv. 4; Jer.x. 25. They
are punished with destruction from the face of
the Lord and from the glory of His power. (£
Isa. ii. 10. He shall be glorified in His saints, ¢f.
Isa. Ixvi. 5, xlix. 3; Ps. Ixviii. ad indt®

! The O.T. parallels throughout our discussion must be
examined in the LXX. For, as a general rule, 5t Paul used
the Greek Bible.

2 This parzallel is peculiarly remarkable.

% Bornemann (on 2 Thess. i. 6-10) supposes that verses 75-
10 are a portion (perhaps altered here and there) of an early
Christian psalm or hymn. The following is a remarkable group
of parallels which he gives to show the O.T. basis of the

passage ;—

Ezek, xxxviii. 23
Ezek. xxxiv, 8
Ps, Lxxviii, 6
Dan, vii. g, 21 {,

2 Thess. i. 10, 13,
2 Thess. 1. 5, 6.

2 Thess. i. 8,

2 Thess. i. 10, IL

Isa. Ixi. 2 — 2 Thess. i. 6, 7, 10,
Isa. lxvi 4 £, 14f. o 2 Thess.i. 6, 8.
Lam., ifi, 63 e 2 Thess, i. 6.
Qbad. 15 — 2 Thess. i. 6.

Isa. Ixiii, 4, ¥ e 2 Thess. i, 6.

Isa, xix. 20 —— 2 Thess. i, 6.

Isa. lix, 18 - 2 Thess. i. 6.

Jer. xxv, 12 — 2 Thess. i. 8.

Isa. xxix, 6 — 2 Thess. i, 8.

Isa. iv.2 L. — 2 Thess, i. 10,
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The portrayal of the “man of lawlessness” in
2 Thess. ii., whatever other elements it may contain,
has certainly modelled many of its features on various
passages in Daniel. Notable parallels to the passage
will be found in Dan: xi. 30 to end, v. 20, 23, vii. 25,
viii. 23-25. This last reference is suggestive. In the
LXX. of Dan. viii. 23-25 (both versions) we have the
picture of a king who shall arise “when their sins are
fulfilled” (mAnpovuéver Tov auaprwy avrev). The
filling up of the tale of their sins is the signal for a
terrible crisis. Here we come upon one of the most
marked points of contact between St Paul’s expecta-
tion of the Parousia and the Old Testament, It is
instructive for his whole point of view. At the time
when the letters to the Thessalonians were written,
the apostle appears to have been peculiarly impressed -
by the attitude of his own nation towards the Gospel.
Not only did they refuse to accept the message of
salvation for themselves, but in heathen cities like
Thessalonica and eclsewhere they stirred up the
inhabitants against the Christian missionaries. Their
methods were so shameful and their enmity so bitter,
that Paul saw in their conduct a sort of concentration
of the spirit of evil In his view, they were wholly

Isa, xlix, 3
Ezek, xxxix, ar

2 Thess. i. 10, 12,
2 Thess, i, 10

Ezek, xxxv, 4 -— 2 Thess, i. 6.
Jer. xv, 25 — 2 Thess. i. 8.
Iza, iv. § — 2 Thess. i, 9.
Isa. ii, 1o — 2 Thess. i. 9.

Ezek. xxviii. 22

Possibly we have here some evidence for Weizsicker's hype-
thesis that St Paul ““ arranged a kind of system of doctrine in
the form of proofs from Scripture for use in giving instruction®
(Apost. Zeitalter, p, 113 ; see also P 11G),

2 Thess, i, 10, 12.

D
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ripe for judgment: the wrath had come upon them to
the full ({pbaces . . . # Opyn eis TéNos). Everything
seemed to await the direct intervention of God. Of
course there were other elements in his experience
- which helped to quicken St Paul’s expectation of the
Parousia, as we shall discover in chap. iv. The posi-
tion under review, however, is absolutely true to the
prophetic standpoint. For to the minds of the
prophets the rapid development of spiritual move-
ments in any direction seemed to presage the Day of
the Lord, At the same time, it is important to note
that this Christian adaptation of the prophetic outlook
is largely confined to the predominantly missionary
Epistles. It is much less marked, for example, in the
letters to Corinth, where the apostle has to deal with
a quick-witted, argumentative community, who have
intellectual difficulties on eschatological questions
such as the Resurrection! No doubt the Mace-
donians were a simpler people, and St Paul finds it
fitting to set the events of the End before them by
the help of impressive imagery. Probably in this
direction rather than in that of a development of the
apostle’s views, we may look for an explanation of the
diversity in his presentation of eschatological concep-
tions.

We have been considering the influence of the Old
Testament upon St Paul in one or two of its aspects,
from the side of its Eschatology of the nation. This
may perhaps appear to us of secondary interest, as
compared with the final condition of the individual
A1l recent discussions of the subject have taught us
how we must approach the Old Testament treatment
of immortality and its cognate conceptions. The

1 We do not ignore such passages as 1 Cor. vii, 25-31.
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best scholars are agreed that not until a late date in
the history of religious thought in Isracl did such
questions appeal for discussion! At the first glance,
a fact like this seems to place the religion of which
it is true on a lower level than the faiths of con-
temporary peoples, which reveal many highly-
developed conceptions of the life after death. But
such a conclusion is by no means warranted, Other
elements in the religion must be taken into account.
Thus, in Egypt, as Wiedemann points aut, we have
“ the unique spectacle of one of the most elaborate
forms of the doctrine of immortality side by side
with the most elementary conception of higher
beings ever formulated by any people” (Ancien?
Egyptian Doct. of Immortality, p. 2). That is the
precise converse of the condition of belief in Israel.
The prophetic conception of God is marvellously pure
and lofty. He is pre-eminently the Living and the
Holy One, He fills existence as they know it. The
supreme question of religion is their actual attitude
towards Him. The enjoyment of His favour, as that
was evidenced by a happy and prosperous life, they
regarded as their highest boon. Length of days and
material blessedness were the rewards of righteous-
ness and ohedience. This earthly life was precious
as the scene of fellowship with Jehovah. The dreary,
shadowy existence in Sheol® meant the privation of

! Jeremias suggestively points out that, in the case of the
peoples of the Euphrates valley, ¥ occupation with the claims of
this world absorbed all their religious imterest. There is no
- room for that painful reflection and philosophising as to the
Whence and Whither of the soul, which was so characteristic of
the Egyptian people  (Babylon.-Assyr. Vorstellungen, p. 2).

* Probably the original popular notion was that of the family
grave, as indicated, ., by the recurrence of the phrase, “he
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that and all other privileges. Only the living could
praise God. The dead were shut out from access to
Him in the land of silence. But as reflection on
human life and destiny was deepened, perplexing
problems forced themselves on earnest minds. On
the one hand, the trials of righteous men, and the
good fortune of many who were ungodly, undermined
the simple and straightforward theory of religion
which had been prevalent. Facts refused to square
with it Thus there arose the intellectnal and moral
demand for a future order of things, in which the
apparent inequalities of the present should be
adjusted, in which righteousness should be recom-
pensed and evil visited with punishment. The
reference of this spiritual balancing of accounts to a
future life which was ultimately arrived at, is scarcely
enunciated in the Old Testament, although in the
Bock of Job and several Psalms most significant
hints and foreshadowings of it are apparent. In the
epoch of thg canonical writings it seems stili to be
assigned to a purified State existing under earthly
conditions, in which the sway of God is supreme.
BHut from another standpoint, a closer approximation
was made to the New Testament conception of
immortality. In various Psalms, notably the six-
teenth, the forty-ninth, and the seventy-third, we find
remarkable expressions of confidence in God.! The
godly in Old Testament times had reached a
was gathered to his fathers.”  Gradually there arose the concep-
tion of a “unified realm of shadows,” “the house of meeting
for all living” (Job xxx. 23). See Bertholet, 7sraelitische
Vorstellungen v. Zustand nack d. Tode, p. 18,

1 We are scarcely prepared to believe, with Charles, that for
the authors of Pss. xix. and lxxiii. Sheol is the future abode of
the wicked only, and heaven of the righteous (Eschatology, pp.
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marvellously vivid sense of the Divine fellowship.
The full emphasis of their piety was laid upon this
experience. It determined their philosophy of lifel
They possessed a unique sensitiveness to the Divine
presence? It was-no metaphor in their religion.
Now this intense realisation of the nearness of the
spiritual world in the present would largely account
for their slowness in attaining a full-fledged doctrine
of immortality. But it forms also the basis of those
yearning utterances in the Psalms which we have
mentioned. As they became more seli-conscious,
more introspective, the horror of death grew upon
them. The cessation of all activity, bodily, intellec-
tual, spiritual ; the nerveless and phantom-like exist-
enceof the under-world becamea grim nightmare. And
the deeper their religious consciousness, the more
profoundly they were affected. To conceive of a state
in which they should be isolated from God, in which
communion with Him was impossible—that was the
bitterest element in their notion of Sheol? And so
by the sheer force of their religious vitality they are

73, 74)- They do indeed recognise clearly the distinction
between the righteous and the ungodly, but the emphasis of
their hope is not laid upon the escaping from punishment and
the attaining to bliss. It is the thought of avercoming death,
the common lot of men, and the conviction that their life of
fellowship with God will not be interrupted, which buoys up
their souls, The Psalms contain no material for such detailed
conceptions as Charles would derive.

1 ¢f. the apt words of Dr Salmond : “It (7.e. the O.T.) deals
not with what man 75, but with what he is to God” (Ch#isiiarn
Doct. of Immortality, p. 217).

¥ “The consciousness of God (in the O.T.)is God’s giving
Himself in the consciousness ” (Davidson, &.D.B., i. p. 74L).

¥ In the Babylonian religion, “the blessedness of the pious
is fellowship with the gods: abandonment by the gods is the
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carried past the current, popular beliefs, and crave an
unbroken union with God. Not only so, but their
deepest experience and their confidence as “ covenant
members of the theocracy,” assure them of such a rela-
tion. Their forecast of the future may be vague enough,
but they refuse to contemplate an interruption of the
Divine fellowship by death. Even if God cannot
abide with them through death, He will by some
merciful provision ransom them from it. This belief
is, to all intents and purposes, a belief in immortality.!
It is the inevitable result of their religious develop-
ment. For “immortality is the corollary of religion.
If there be religion, .. if God be, there is immortality,
not of the soul, but of the whole personal being of
man, Ps. xvi. 9” (Davidson, Jfob, p. 2g6). It iseasy to
see how this conviction prepared the way for the
doctrine of the Resurrection on its more spiritual side.
There were, indeed, various influences which led to
the formation of this great conception. Some of these
will come before us in our brief survey of the eschato-
logical development of Judaism, and among them will
be found several elements which do not possess a
directly religious value. For there is possible a
view of the Resurrection which leaves it little more
than a piece of eschatological scenery. Such was
not the conception which takes a central place in
the teaching of St Paul It touched his religious
life in its deepest essence, communion of life with the
punishment of the wicked. . . . The certainty of being snatched
from the saving hand of the gods in death is the bitterest drop
in the cup of death ” (Jeremias, sp. ciz. pp. 46, 48).

1 It may be truly said that when the ideas of *communion
with God” and “life ” become synonymous, the religious beliet
in immortality is already there. See Schultz, 0.7 T#eol. (E,
Tr.), ii. p. 82-
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risen Christ. But that experience upon which all
his hopes of the future were based, is really the crown-
ing development of the remarkable conviction which
finds expression in the Old Testament psalm: “1I
have sct the Lard always before me : because He is at
my right hand, I shall not be moved. Therefore my
heart is glad, and my glory rejoiceth : my flesh also
shall dwell in safety. For Thou wilt not leave my
soul to Sheol ; neither wilt Thou suffer thy godly (or
beloved) one to see the pit” (Ps. xvi. 8-10).}

Perhaps enough has been said to indicate generally
the lines on which both the direct and the indirect
influence of Old Testament conceptions of the Last
Things upon the mind and speculation of St Paul
may be expected to reveal themselves. Separate
details will frequently demand consideration in subse-
quent chapters. One caution, however, cught to be
nated before we pass from this subject There can
be little doubt that St Paul, as we shall try to show
later, was powerfully influenced by the apostolic tradi-
tion of the eschatological teaching of Jesus. This is
revealed, for example, with remarkable clearmness in
those passages which we have singled out as inti-
mately related to the prophetic teaching. The most
striking instance is to be found in z Thessalonians ii
The parallels between that chapter and the discourse
of Jesus on the Last Things, as reported in Matt
xxiv. (and parallels), are unmistakable, £ 2 Thess.
ii, 1 with Matt, xxiv. 31, ii. 2 with xxiv, 6, ii. 3 with

! The sense of vagueness of which we are conscious in the
utterances of the above-quoted Psalms, is due tothe fact that
the eternal fellowship with God to which they pointis conceived
not so much gosz-temporally, as rather super-temporally. See
Kkeinert, 5.%., 1895, p. 726,
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xxiv. 12, 4, ii. 4 with xxiv. 15, ii. 9 with xxiv. 24.
It is no exaggeration to say that Matt. xxiv. is the
most instructive commentary on the chapter before
us. It may be difficult to determine in what form
this material lay before St Paul, but it is impossible
to resist the conclusion that he was familiar with it.!
No doubt the eschatological utterances of Jesus must
have constituted a prominent element in the apostolic
preaching and instruction. Perhaps no portion of the
tradition of His ministry would appeal so powerfully
to Christian circles, at a time when to believers the
end of the age seemed imminent. Thus there is
always the possible hypothesis that St Paul availed
himself of the conceptions and the imagery of Old
Testament Eschatology partly through the medium
of the sayings of Jesus. But many of his applica-
tions of the earlier ideas are so distinctive, that we
may safely attribute them to a patient and careful
study of prophets and psalmists in the Greek version
of the Old Testament. We lay stress on the wersion
because, to an extent not yet sufficiently recognised,
the thought of St Paul, and not merely his language,
has been profoundly moulded by the LXX. Perhaps
this is most apparent in a noteworthy subdivision of
his eschatological speculation; we mean, the psy-
chology which lies at its foundation. In the strictest
sense, indeed, the apostle has no system of psy-
chology.? And it is vain to attempt to construct one?

1 The curious position has been assumed (e.g. by Bousset),
that Matt. xxiv. is to be explained by 2 Thess. ii. (see The An¥-
christ Legend, p. 23). This is surely one of the paradoxes of
New Testament criticism.

% This holds good of the Biblical writers as a whole. As Dr
Davidson expressed it, Biblical “ Psychology” is a part of its
ethics. It is not a physiology of the mind.

% An example may be found in Simon’s Psyckologie d. Ap.
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But he was deeply interested in the mental and
spiritual basis of religious experiencee. He was
obliged to reflect on those functions of the inner life
of man to which Divine influences attached them-
selves. He is in no sense scientific in his use of
psychological terms. And if we presuppose or expect
a rigorous terminology, we shall often miss his mean-
ing. But he must employ an analysis of the religious
consciousness, and his usage is closely related to the
Old Testament, especially as it is interpreted by its
Greek translators. [n treating of St Paul's funda-
mental conceptions of the Last Things, we shall
require to examine his use of such important terms
as ‘vyd, mrevpa, vois, and others; and in order to
appreciate the special aspects under which be views
their content, it will be always needful to keep in
touch with the Old Testament, bearing in mind that
the apostle has used, for the most part, the Septuagint
translation. It seems to us fairly clear that Hellenic
and even Hellenistic influences play a small part in
his psychological conceptions as compared with the
tradition of the Old Testament, slightly modified
by its adaptation to a Greek terminoclogy.

We have already emphasised the fact, that at times
the influence of the OId Testament upon St Paul's
eschatological thought must probably be conceived
as mediated by the teaching of Jesus. A similar
hypothesis might be put forward, as we bring within
our view another great epoch of religious thought
with which the apostle stood in close contact, namely

FPaulus, Gottingen, 1897.  Simon approaches the Epistles from
a definite, philosophical standpoint, and uses their material in
accardance with his psychological scheme. The discussion
sheds little new light on the thought of the apostle.
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that of Judaism. It may be difficult to decide how
far Judaism was a direct channel of Old Testament
influence for St Paul. And the question is really
of little importance. But it immediately touches our
investigation to inquire to what extent the apostle
was affected by the conceptions of the Last Things
current among his contemporaries!® It is reasonable
to expect that the atmosphere in which he was trained
must have had a permanent meaning for his thinking.?
The profoundest spiritual genius is, to some degree,
a product of his surroundings. That fact in no sense
collides with a genuine inspiration. For the Divine
Spirit never works, so far as His operations are
disclosed to us, independently of human thought,
The highest spiritual truth must ever resemble a gem
in a setting (¢f 2 Cor. iv. 7). The setting cannot
possess the same worth as the precious jewel it
encloses, yet without it the jewel would be lost, or
damaged, or prevented from being worn. We know
with some accuracy the nature of St Paul’s environ-
ment. He was educated as a Pharisee. The Rabbi
at whose feet he sat as a pupil was Gamaliel, the first

! The discussion of this subject in Thackeray’s Relation of
St Paul to Contemporary Jewisk Thought (London, 19o00), pp.
$8-135, is rather a collection of notes than a coherent investiga-
tion. The truth is, that Judaistic influences cannot be treated
in severance from the other elements in the Eschatology of the
apostle.

2 Dr Bruce appears to us to have overstated the truth when
he says: “On no subject, perhaps, was Paul, in his way of
thinking, more a man of his time than on that of Eschatology *
(Expos., iv. 10. p. 300). This applies almost exclusively to the
framework. The spirit and central principles of his eschato-
logical conceptions were totally divergent from those of
Pharisaism. We are all men of our time as regards the drapery
in which we clothe our ideas of the Last Things.
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of the seven famous teachers who were distinguished
by the title XRabban (* our Master ”), and grandson of
the celebrated Hillel. It would be unwise to lay too
much stress on Gamaliel’s personal idiosyncrasies,
in estimating hjs influence on Faul. Tradition tells
us that he was versed in Greek literature, an uncommon
accomplishment for a Pharisee. This is borne out,
perhaps, by the account of his tolerant attitude
towards the Christians in the book of Acts, an account
suspected by Baur on the ground of the persecuting
zeal displayed by his pupil A judgment of this
kind reveals the dangers to which the critic is exposed
in endeavouring to trace the influence of one mind
upon another. It is much easier to tabulate probable
points of contact under certain definite headings, than
to follow out those subtle hints of shaping forces
which are the truest indications of indebtedness of
thought. It is possible that, under Gamaliel’s tuition,
St Paul may have moved in a larger air than some
of his contemporaries, But at best, there was a
Pharisaic tradition which would be normative for his
earlier theology.

It has been pointed out on a preceding page (p. 49),
that the apostle goes back to Dasiel for many features
in one, at least, of his eschatological pictures. But
Lanzel belongs toa class of writings which had gained
a great vogue in the time of our Lord, and long before
that. Jewish apocalyptic literature is a species of
the genus prophecy. It is by no means accidental
that its products did not appear until after the era
of the great prophets. A profound and inspiring
religious literature must necessarily be the result of
an intense and far-reaching spiritval movement in a
pation or community. [t is a spontaneous creation,



60 FORMATIVE INFLUENCES IN

It is the expression of a new kindling of spiritual
intuition. It endures as a commanding type. But
after the movement has done its work, after its vital
energy has been diffused, there usually follows a
period of greater or less stagnation. There are
always earnest minds concerned about the spiritual
prosperity of their time, and they attempt, by a pro-
cess of reflection, to tread in the footsteps of their
predecessors. They have a model to imitate. Théy
can copy the phrases, and to some extent, the thoughts
of the former days, but the inspiration is lacking.
We are conscious of an artificiality in the whole stand-
point of the apocalyptic writers. It is prophecy
severed from history. The Old Testament prophets
follow the track of movements, beginning to reveal
themselves in the present, out into the future, inter-
preting the development by their insight into the
eternal moral principles of the Divine operation,
which they have gained by their experience of history
and their fellowship with God. The apocalyptic
writers turn the history of the past and present into
prophecy, by mechanical methods. This they place
in the mouth of some seer of the bygone ages, Enoch,
or Moses, or Baruch. They recognise the doleful
experiences of their own people. They are sadly
conscious of their present prostration as a nation.
Their political life is gone. They are only a down-
trodden religious community. As individuals, also,
they are exposed to suffering, in spite of their acknow-
ledgment of the true God. Yet amidst all their
depression, the amazing characteristic which has been
a permanent possession of this indomitable people,
comes to the rescue and asserts itself. Their Zopeful-
ness cannot be quenched. To the ancient seers of the
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Apocalypses has been granted a glimpse into the
age-long development of the secret purposes of God.
The calamitous experiences of this present world, in
which righteousness seems to be crushed and god-
lessness to triumph, are not the conclusion of the
whale matter. [In direct antithesis to this Zon there
is the new /Eon, “the world to come” In it both
the righteous community and the righteous indi-
vidual will be recompensed according to their deeds,
No doubt there is a terrible obverse side to the com-
ing retribution, far a woeful fate awaits the sinner,
and sin is the transpression of the Divine law. Rut
this apprehension is seldom found in the earlier
Apocalyptists.! They console themselves with the
hope of eternal life,

The apocalyptic writers, to use Prof, Charles's
expression, really present “a Semitic philosophy of
religion” (Hook of Enockh, p. 23). Thus righteous
individuals can find comfort in the knowledge that
their trials are only part of a universal plan of God.$

! See Gumkel (in K'auizsck), pp. 338, 339. He connects with
this thought the feelings of St Paul before his conversion.

? See Gunkel, op. it p. 357. Bousset, Offendarung fohannis
(Meper, 5), p. 5, has the interesting suggestion that the Judaistic
conception of the world “as a unified whole, develaping accord-
ing to definite laws, was derived by Judaism from the outlook
presented to it through its historical experience by the aris-
ing of the inwardly-unified world-power and civilisation of
Greece. At the moment when Judaism, which had again
wakened up to national consciousness, met the dominant power
of Greece, there arose with Daniel Jewish Apocalyptic.” This
idea has to be modified by the recollection that the Jewish con-
ception of God in its ethical and spiritual transcendence was
bound to lead up to a unified view of the world. This would
be the main factor : the influence to which Bousset refers conld
be only secondary. And a further secondary motive in the
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In the new epoch, which will be inaugurated by a
stern crisis of judgment, the enemies of Israel and of
God will be destroyed or subjugated. God will
vindicate Himself and His people. Evil will be
extirpated. The sovereignty will belong to the
righteous. The End will be brought back into the
likeness of the beginning, when “God saw every-
thing that He had made, and behold it was very
good” (Gen. i, 31). Obviously, in this view of the
future, a view which was promulgated with enthusiasm,
there is a mingling of political with religious elements.
And we know how that combination remained influ-
ential in the later development of the Messianic
Hope. It was a momentous step in the history of
religion when Jesus stripped the faith He was
shaping into universal validity of this hampering
constituent. St Paul was the true successor of his
Lord when, in nascent Christianity, he gave the
deathblow to all thoughts of a national prerogative,
It is important to notice that, in apocalyptic
literature, the pictures of the Last Things have
become far more detailed. The judgment, the
torments and destruction of the wicked, the bliss of
the righteous—all these are portrayed in forcible
colours, and with a bewildering variety of images
which are often fantastic and grotesque. And now,
for the first time, a conception of vital import is
added to Jewish Eschatology. The Resurrection
begins to occupy a fixed place among the events of
the final period of transition. Probably the actual
conception originated directly in the consciousness

advance to this position must have been the effect upon the
mental outlook of the Jews of their dispersion among the
nations.
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that the future purified theocracy, the earnestly-
desired Messianic Kingdom would be incomplete,
were it not to include those godly members of the
nation who had not survived to see it established,
Such a feeling would be intensified by the events of
the cruel persecutions under tyrants like Antiochus
Epiphanes, Some of the noblest representatives of
Judaism had perished as martyrs. It was impossible
to believe that they could never have a share in the
glory of their nation, for whose redemption they had
suffered! Must not God Himself, by the exercise
of His almighty power, deliver them from Sheol, and
restore them to a life of felicity among their brethren ?
Thus the idea of resurrection is prepared for by their
confidence in the Divine retribution? We can see
the originally intimate connection between the hope
of Resurrection and the Messianic Hope. It was at
a later date, when the reign of Messiah was regarded
as preliminary to the final Aon, that the two expecta-
tions became separated.?

It must not, however, be supposed that this far-
reaching conception would be attained along any
single line of reasoning or belieft* We have seen

! “Tacitus remarks that the Jews only attributed immortality
to the souls of those who died in combats or punishments”
(Renan, L'Anteckrist, p. 467, quoting Hist v. 5§). Can this
dictum of the historian have any connection with the view in
the text ?

3 ¢f. Cheyne on Isa. xxvi. 19. Plato also regards the ideas
of retribution and immortality as involved in each othér. See
Zeller, Plato, p. 408.

8 See Schiirer, H.J.P., ii. 2. pp. 175, 176.

¢ Gunkel (Schipfung und Chaos, p. 291, note 2) apparently
believes that the emergence of the Resurrection-doctrine in
Judaism is due to Babylonian influences. Stave (Ueder d.
Einfluss d. Parsismus auf d. Judenthum, p. 203) finds traces of
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how some of the psalmists uttered a religious pro-
test against the thought of separation from the
living God. It may be difficult to discover whether
they had a definite idea of resurrection: in any
case, they groped eagerly after it. We have also to
keep in mind the individualistic trend of religious
thought which had revealed itself from the days of
Jeremiah onwards, and was propagated by the

indirect Persian influence. “ Precisely the circumstance that
the doctrine of resurrection occurs in close union with an
apocalyptic view of the world, which has a noteworthy connec-
tion with Parsism, leads to this conclusion. In this general
apocalyptic view, there are several features which more than
prove . . . Persian influence. To these belong the universal-
historical survey of history, its periods and their restriction to a
definite space of time, which ultimately issues in the doctrine of
a real world-renewal: the development of the power of evil
spirits . . . and their defeat at the last judgment, and finally
the doctrine of the beginning of future retribution in Sheol,
transferred to Hell, from which resulted the separation of the
ungodly from the pious immediately after death.” It seems to
us that there is little need to have recourse to these extraneous
influences for the explanation of the Resurrection-idea. As
paralle! religious phenomena they are of high interest and value,
for they reveal a persistent trend of human thought in the
spiritual domain. It is more reasonable to look for the origins
of such a conception in the spiritual experience of Judaism
itself. It would be absurd to deny the contact between Judaism,
on the one hand, and Babylonian and Persian influences on the
other, and the cosmological strain which appears in the former
may, at least, be partly due to Persian stimulus (see Bousset,
Religion d. Judenthums, p. 478), but epoch-making conceptions
like the one before us cannot be interchanged like counters.
They rather presuppose a gradual growth from roots fixed
deep in the soil of the religious consciousness. That such pre-
suppositions existed in Judaism we hope to have shown in the
text. See also Bertholet, Vorstellungen v. d. Zustand n. d.
Tode, p. 27; Boklen, Verwandisckaf? d. jid.-christ. mit d,
parsisch, Eschatologie, pp. 147-149.
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influence of the Diaspora. While the righteous State
or community still occupied the foreground, the
individuals who composed it could never again be
ignored. Hence, in the pseudepigraphal literature of
Judaism anterior to and contemporary with St Paul, the
fates of godly and ungodly persons in the future world
have become a favourite subject of discussion. Partici-
pation in that eternal life which is attained through
the Resurrection, and exclusion from it, are themes
which now stand in the forefront of Jewish theology.

We need not attempt, within the space of a few
pages, to give any adequate sketch of the eschato-
logical conceptions of Judaism. This for obvious
reasons, On the one hand, Eschatology may be said
to form the main content of a whole branch, and that
perhaps the most important branch, of later Jewish
literature, the apocalyptic. On the other, there are so
many modifications of the leading conceptions, and
these are so frequently presented in a highly pictorial
guise, that they could not be summed up under a few
general headings. When treating of 5t Paul’s con-
ceptions in detail, we shall have occasion to discuss
their parallels in Judaism. All that can be done at
present is to state in a few paragraphs the main
categories with which the apostle, from his early
training, must have been acquainted.?

! The following useful table ot Jewish literature is compiled
from the masterly article by Prof, Charles on * Eschatology,” in
Encyclopedia Biblica :—

Writings of Assideans (2nd cent. B.C.),

Eth, Enoch, 1-36 . « Sibyll. Oracles: Proemsum, and iii. 97-
818.
Daniel , , ., , Testaments of XII, Patriarchs (some of

its apocalyptic sections).
Eth, Enoch, 8390 , . Judith (9.

B
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In endeavouring to sketch even the fundamental
positions of Judaistic Eschatology, one is perplexed
by the confusing nature of the facts which have to
be dealt with. It is impossible to assign a definite
eschatological standpoint to many of the writings, as
in certain very important instances, such as the
Ethiopic Enoch and the A pocalypse of Baruch, there
are sections which proceed from various hands and
belong to different dates. To add to the compli-
cation, leading scholars are by no means agreed as
to the dividing lines between these various sections.
Asan example, we may refer to the divergent theories
described on pp. g-20 of Prof. Charles’s Book of
Enock. Not only so, but again and again the same
writer shows an elasticity in his conceptions of the
Last Things which seems to make classification
impossible!  This is altogether natural in such a
province of thought. We shall find that, to some
extent, it holds gooed for St Paul himself. But it
imposes the necessity of extreme caution in any
attempt to construct from the extant literature the

Awthorities for 104-1 B.C,

Eth. Enoch, 91-104. . Psalms of Solomon.

Eth. Enoch, 37-70 . . Sibyll. Or. iii, 1-62.

1 Maccab. . . . 2 Maccab.
Authorities for 15t Century A.D,

Book of Jubilees . . Apoc. of Baruch.

Assumption of Moses . Book of Baruch.

Philo . . . . 4 Ezra.

Slavon. Enoch . . Josephus.

Book of Wisdom . . 4 Maccab.

1 ¢f, for example, the wide variation in the significations of
N2 Dé'w, as described by Cheyne, Origin of Psalter, p. 414 ;
Castelli, /.Q.R., i. p. 320,
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cutrent eschatological doctrines of Judaism. Even
so able an investigator as Prof. Charles has, in our
judgment, not always avoided the danger of making
affirmations which are too definite, in stating the
positions occupied by individual apocalyptic writers.
We must content ourselves here with somewhat broad
generalisations.

The chief differences between the Eschatology of
the Old Testament, if we may apply that name to a
group of dim surmises and vague yearnings, and that
of Judaism (and to these we mainly confine ourselves),
seem to be due to the developments of the doctrine of
a Divine retribution! Thought still wavers as to the
scope of this process. Some writers are inclined, at
least, to keep in the forefront the future bliss of Israel
as a nation, and the future woes of her heathen
oppressors, But individualism steadily makes its way.
And while in certain books it has reached full matur-
ity, it has left its mark, more or less, upon all. Hints
have already been given as to the causes which have
brought the idea of future retribution into so marked
a prominence. The phenomenon reveals a quickened

1 #Already in the Exkortations of Enoch (chaps. xci.-civ.), the
belief of retribution in the future has become the shibholeth of
the pious. The ungodly receive a new distingnishing mark :
they become the deniers of retribution after death, deniers of
Judgment, and consequently blasphemers and representatives of
an Epicurean worldliness, In the opening chapters of Wisdom
« « + the conception of judgment forms the essential distinction
between the pious and the ungodly” (Bousset, Religion d.
Judenthums, p. 174). It is interesting to note the extraordinary
emphasis laid upon the idea of retribution in the Christianity
of the second century A.D. See, e, Von Engelhardt, Das
Christenthum Justins, p. 199: “[For Justin] belief in God
means belief in retribution.”
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sense of the moral order of the universe, backed up
by an undying confidence in the Divine purpose for
Israel. Separate thinkers, no doubt, would reach the
conception in its clearness entirely along the line of
reflection on the hard problems of personal life. The
godly, whose lot here is one of suffering and sorrow,
must some day reap the fruit of their devotion to
righteousness. The sinners, who enjoy an unaccount-
able prosperity on earth, must ultimately pay the
penalty for their disobedience. Parallel to this
development of the conception would be the other,
already manifest enough in the prophets, as we have
seen, which was determined by the fortunes of Israel
So far as the present order of things could be judged,
their situation was one of paralysing hopelessness,
They had been trodden down by heathen foes. They
had had to submit to a foreign tyranny. Where was
Jehovah, the God of Zion? And then, at the moment
when all seemed lost, God had interposed. The
victories of the Maccabzan rising kindled new hopes.
There was still to be a future for God’s chosen people.
Signs were dawning of a new era. The day was
hastening on when they should be vindicated before
all nations, when their oppressors should be over-
whelmed with awful judgments. Thus the developed
conviction of Divine retribution took a pre-eminent
place in their religious thought. Perhaps we may
say that the two great eschatological results of the
doctrine were: (1) the transformation of the old idea
of Sheol, (2) the Resurrection from Sheol. These
came to be linked with the Advent of Messiah, the
final Judgment, and the Future State both of
righteous and of sinners.

In attempting to trace the history of those develop-
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ments, we must bear in mind that the literature with
which we are dealing stretches, roughly speaking,
‘from about 200 D.c. to 100 AD. During this period
there must have arisen various alterations in feeling!
For after the glorious revival of the early Maccab®an
age there came that era of decline which ended, after
some discreditable episodes, in the submission of the
Jews to the hated ycke of Rome. Naturally, there-
fore, in writings belonging to the latter part of the
epoch with which we are concerned, we shall find the
centre of interest transferred from the nation to the
individual, for there are now national and anti-
national parties within Judaism, and the bliss of the
End is reserved for those who have remained true to
the God of their fathers. As it happens, the writings
we possess spring chiefly from the Pharisaic school.
Their thoughts all circle around the Messianic Hope,
however variously they may conceive of its realisation.
The majority of the writers belong to the Quietist
wing of the sect, and that standpoint, of course,
regulates their eschatological conceptions.

We have seen that in the Old Testament, Sheol
denotes the under-world, the receptacle of the dead,
both righteous and wicked. Its inhabitants possess
an existence which cannot be called “life” They are
excluded from contact with God and man. No moral
distinctions appear to prevail. A striking picture of
their dreary plight is set before us in Isa. xiv,in a
highly dramatic form. But a change of view begins
to be manifest. The currents of thought, which have
been briefly described above, make themselves felt.
Thus when we come ta examine the Book of Enoch,

* For the vagueness of the Messianic Hope during this epoch,
5¢e Drummond, Jewssk Messiak, p. 199 ff.
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in some respects the most influential of all Jewish
Apocalypses, belonging in its earliest sections to the
second century B.C,, we are confronted by a remark-
able development., Sheol has now become an Inter-
mediate State. All men enter it at death, but it has
a very different significance for various classes.
According to chap. xxii. of this work, assigned by
Charles to a date, at the latest, anterior to 170 B.C, it
has four divisions. The first contains the souls of the
righteous who suffered a violent, unmerited death
The second also is allotted to the righteous, but to
such as have escaped the hard fate of their brethren.
The third is for sinners who escaped punishment in
this life. “ Here their souls are placed in great pain,
till the great day of judgment and punishment and
torture.” The fourth is reserved for sinners who did
suffer in this earthly life, and therefore incur a milder
penalty afterwards. * They shall be with criminals
like themselves, but their souls shall not be slain! on
the day of judgment” We have here a more
detailed analysis of Sheol as the Intermediate State
than is usually to be found, but it reveals the position
which has been reached by an authoritative thinker
at the beginning of the second century B.C.2 The

1 This “slaying” does not imply annihilation. See Enoch,
chap. cviii. 3.

2 This is apparently the first occurrence of the idea of
separate compartments in Sheol (¢f. Clemen, Niedergefahren zu
d. Toten, p. 148). For a fourfold lot in the state after death
according to Plato, see Zeller, Plas, p. 394. Contrast the
Rabbinic doctrine of the school of Schammai: * The Scham-
maites taught that there were three classes: the first two are
those mentioned in Dan. xii. 2 ; the third, in whose case merits
and guilt are balanced, incur purifying fire, in which those to be
purified waver up and down until they rise out of it purified,
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righteous ! and one portion of the ungodly rise to be
finally judged. The former (see chap. v. 7-g), after
their resurrection, are, apparently, to live an un-
troubled life on this earth. The latter will be con-
demned to Gehenna, the proper hell, which is thus
definitely separated from Sheol. The other group
of sinners remains in Sheol for ever. We need
not expect to find this view reappearing without
alteration in other writings. Indeed, in the remaining
sections of Enoch there are important divergences
from it. Thus, in the section embracing chaps.
xci-civ., which Charles assigns to 134-94 B.C., Sheol
appears to be synonymous with Hell. Probably this
arises from the circumstance that in this section the
writer (as so frequently in Judaism) thinks only of a
resurrection of the righteous? The wicked continue
in the condition which they entered after death.
That is a state of misery and condemnation. This
writer, however, does not presuppose a temporary
abode of the righteous in the place of woe. He
possesses the conception, which appears repeatedly in
according to Zech. xiii. 9 ; t Sam. ii. 6. The scholars of Hillel,
however, gather from the words “rich in mercy” (Exod. xxxiv.
6), that God allows the decision for this third class to incline
towards mercy : it must have been with regard to them that
David wrote Ps. 116” (Bacher, Agada 4. Tannaiten, i. p. 18).
Almost exactly parallel to this middle state is the Pehlevi con-
ception of zamistakdn, see Soderblom, La Vie Future d’aprds le
Mazdéisme, pp. 125-128,

! The idea of Hades as the provisional abode of the righteous

after death is the ordinary Pharisaic one, See Schwally, Leden
7. d. Tode, pp. 166-168.

? The expectation of a unfversal resurrection seems to be
taught distinctly, for the first time, in the Similifudes of Enoch
(f.e, chaps. xxxvii.-Ixx.); see especially chap. li. 1-3; and ¢
Xxxvidl, 1, 6 xlv, 1-3 5 Ixi, 5.
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Apocalyptic, of certain special chambers, designated in
4 Ezra promptuaria (eg., iv. 35, 41, v. 37, vil. 32, 95),
reserved for the righteous, where they are kept in
peace until the final judgment. The same view is to be
found in the Apocalypse of Baruch, chaps. xxi, 23, xxiv.
1, xxx. 2 (where see Charles’s notes). As an instance
of the flexibility of eschatological ideas of Sheol (and
the state after death) during the period under review,
we may refer to the Slavonic Enoch! perhaps written
in our Lord’s lifetime, in which, to begin with, a portion
of the Aeavenly region is reserved as the place of final
torture for the wicked (chap. x.). In a later passage,
however, the writer speaks (chap. xl 12) of seeing
“the mighty Hell laid open” in the under-world, the
Old Testament Sheol. Thus the earlier and later
notions remain side by side in this apocalypse without
reconciliation, a phenomenon which is characteristic
of eschatological speculation. To sum up on our
special question, it may be said with accuracy that
the main current of apocalyptic literature ends by
recognising two contrasted abodes for the righteous
and the wicked. The one is Heaven {occasionally
Paradise). The other is Gehenna (sometimes iden-

1 The book, which is held to be a product of Alexandrian
Judaism (see Charles, Eschalology, pp. 251-253) departs at this
point, in any case, from the ordinary position of Hellenistic
Eschatology, which leaves no room for a doctrine of Sheol or an
intermediate state, affirming that souls, a# deatk, receive their
final reward of blessedness or torment. But Bousset has given
good ground for asserting that “ga sharp distinction between
Alexandrian and Palestinian eschatology does not exist”
(Religion 4. Judenthums, p. 260). In case the discussion in the
text should create misconception, it ought to be noted that up
to a late period in apocalyptic literature there are still traces to
be found of the idea of a universal realm of the dead. See
especially, Volz, Jidische Eschalol., p. 289,
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tified with Sheol). Our conclusion may seem, indeed,
at variance with statements already made as to the
hope of a purified theocracy, in which, after the
destruction of all their stubborn heathen foes, God or
His representative, the Messiah, should rule from Zion
over a restored Israel and those Gentiles who had
submitted to Israel's dominion. That prospect shines
forth clearly in the prophets. And there are many
reflections of it in the earlier apocalyptic writings. But
while, as truly national, it remains deeply rooted in the
popular consciousness, another tendency of thought
grows up besideit. This is the larger outlook, so note-
worthy in Apocalyptic, which is occupied with the
coming Hon of glory, as opposed to 2ke present, with
its depression and gloom. As the cleft between
them becomes deeper, the hopes concerning the
future grow ever more transcendent. No doubt we
find them blended in strange and bewildering combina-
- tions in some of the writings of Judaism (see Volz, g2.
at., p.2). But gradually the more spiritual ideas press
to the forefront. They fit in with the wider view of the
world and its destiny which is forced upon the Jews
by their contact with other civilisations. Finally the
ultimate goal of the wor/d-history assumes a far larger
importance in the apocalyptic writings than the
crowning destinies of Isracl. The righteous and the
sinners as such come to occupy as prominent a place
as Israel and the heathen. A great extension of
categories is manifest. The redemption of Israel is
enlarged into the future bliss of the godly. God’s
judgment upon the foes of the chosen nation becomes
the universal judgment in which each individual
receives the verdict of the Judge. Instead of a
renewal of the Holy Land, a renovation of the world
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is proclaimed. Side by side with the doctrine of
the permanence of the Messianic community stands
that of the permanence of the individual, which
finds its chief expression in the conception
of the Resurrection., In this expectation of the
new Aon, the coming blessedness assigned in
the earlier period to Palestine and Jerusalem
is associated with Heaven, the future dwelling-
place of the saints of God. Of course, all the
forces which will constitute the coming Afon
are already in existence. The supra-mundane
order of things and the heavenly world have
existed from eternity. As yet that world is veiled,
concealed. The main function of the Apocalypses
is to penetrate its secrets, to unfold its mysteries.
Hence the supra-mundane position of God, His
transcendence, and that of all those conditions
which await His servants, assert themselves with
growing persistence in Apocalyptic. Sometimes it is
difficult to determine how far the nationalistic hope
preponderates, and how far the transcendental. In
4 Ezra, eg., the national and universal Eschatologies
are found in close conjunction. But the interesting
phenomenon may be noted that the doctrine of
Chiliasm, the earthly reign of Messiah for a thousand
years, is, in its origin, due to the attempt to harmonise
the earliéer and the later groups of ideas. It is, as
Gunkel tersely expresses it, “a compromise between
the ancient hope of the prophets which belongs to
this world, and the modern, Jewish transcendental
hope” (on 4 Ezra vii. 28, in Kautzsck). The inter-
mediate, Messianic kingdom becomes the scene for
the realisation of those earthly blessings so long held
in prospect. The great Judgment and the Resurrec-
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tion of the dead usher in the final epach® Hence,
when the world is spoken of within the circle of ideas
occupied with the coming Zon, it is the world as
renewed, the “ new heaven and new earth.”

In close caorrespondence with the widening cleft
between the two types of eschatological expectation
described above, and the growing predominance of
the more spiritual conception of the new /Eon
(w37 n’g‘w), is to be found the emergence into clearer
view and more authoritative position of the momen-
tous doctrine of the Resurrection.

We have seen how several psalmists passionately
demand a continuance of fellowship with God in
defiance of death. Probably their strongest expres-
sions rather imply a miraculous deliverance from
death than that which we mean by a resurrection.
The idea may have assumed clearer shape under the
pressure of the terrible experiences of persecution in
" the reign of Antiochus Epiphanes In Isa xxvi
19 (belonging to a section of the book, chaps. xxiv.-
xxvii, which most scholars hold to be post-exilic),
there is a remarkable utterance, which forms a kind
of link between the cravings of Job and the Psalms,
and the developed theory of Judaism. Its expres-
sions, indeed, are not isolated. The way has been
prepared for them by imagery like that of Hos. vi.
2, and (more emphatically) Ezek. xxxvii. Here, it
seems to be the nation, returned to its desolated land,
that is speaking. “Thy dead” (as if addressing the
land) “shall live: my dead body shall arise. Awake
and sing, ye that dwell in dust: for thy dew is a dew
of lights, and the earth shall bring forth (to life) the
shades” This bcld assertion is doubtless bormn of

Y See, e2., Volz, ap. cit, pp. 62-67.
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the conviction that God’s purpose for the remnant of
His people is incomplete, if those who perished in
the downfall of the nation, and those whose graves
had been left behind in the land of exile, have no
share in the final restoration. It is of great signi-
ficance to trace the leadings of the Divine Spirit in
the human consciousness towards the attainment of
this remarkable resurrection-hope. It is the claim of
the people upon their God. And that continues to
be the dominant motive in the formation of the
conception. After a further period of depression
under the Seleucidae, the Maccabzan rising, as we
have noted, again kindles glad expectations. And
the demand that those who have died as martyrs
for their faith should not be excluded from the
felicity of their peaple, takes this unique shape.

It is very difficult to make definite statements as
to the precise scope of the Resurrection in the view of
the apocalyptic writers. Professor Charles, whose
authority in this department is universally acknow-
ledged, affirms, in a note on Enoch li. 1, that “no
Jewish book except 4 Ezra teaches indubitably the
doctrine of a general resurrection, and this may be
due to Christian influence.”* “The whole history of

! Bousset boldly declares : “ We ought at least to say that the
Jewish conception of resurrection has developed under the
influence of Eranian Apocalyptic into the universal conception
of a general resurrection and the world-judgment ¥ (Religion d.
Judenthums, p. 480). In our judgment, this statement can
neither be affirmed nor denied.  For lack of sufficient evidence,
the question must be left open. But we are inclined to agree
with Soderblom (La Fie Future d'apris le Mazdéisme, pp. 316-
318) in holding that such a hypothesis is not necessary. There
are elements, that is to say, in Judaism itself, containing the
germs of the development in question. The conception of a final
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Jewish thought,” he asserts, “points in an opposite
direction.” No doubt there is much truth in the
latter statement, but, unless we are permitted to read
a great deal between the lines, it is precaricus to
dogmatise upon the question. Dr Charles himself
admits that a resurrection of a/l Israel is assumed,
¢.4., in Dan, xii. 2; Enoch 37-70, 83-00, etc. ; 2 Macc,
vii.,, Xii. 43-44; Apoc. Bar. L-1iL 6 (see his notes on
Enoch li. 1). If that be so (although we are nat
quite convinced of it), it will require great caution to
distinguish in several of the places quoted between a
general and an Israelitish resurrection. But it may
be frankly acknowledged that the more comprehen-
sive view was, at least, very limited. Many passages
plainly pre-suppose that only the God-fearing will
enjoy the high privilege of resurrection. That is to
be expected, when we recall the religious basis of the
doctrine. And it is natural that members of the
chosen community should exhaust the category of
the righteous, as, for the writers of that period, in the
narrowest sense, salvation was of the Jews. As
examples of the restriction in question, we may
quote Psalms of Selomon iil 13-16: “ The destruc-
tion of the sinner is for ever, and he shall not
be remembered when He (ia God) visiteth the
righteous ; this portion of the sinner is for ever. But
they that fear the Lord shall rise to everlasting life,
~ and their life shall no more fail in the light of the
Lord” (¢ xiv. 6, xv. 15); Apoc. Bar. xxx. ; “And it

transcendent Divine retribution for the individual, combined
with the earlier prophetic idea of the Messianic judgment, ag
it must often have been, would necessarily give rise to the
picture of the world«_]udgment, in which the ultimate fales of
men are decided. With a view to this event, there must be a
universal resurrection.
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shall come to pass after these things, when the time
of the advent of the Messiah is fulfilled, and He shall
return in glory (7. to heaven, so Charles, Ryssel),
then all who have fallen asleep in the hope of Him
shallrise again. And it shall come to pass at that time
that the treasuries shall be opened in which is pre-
served the number of the souls of the righteous, and
they shall come forth. . . . But the souls of the
wicked, when they behold all those things, shall then
waste away the more. For they shall know that their
torment has come and their perdition has arrived.”
So Josephus, Ax#, xviil. 1 (3), in describing the views
of the Pharisees, states that they hold that for evil
souls “an eternal prison is appointed ” (elpyuov aidiov
wpotifeadas), for the good, “an easy way of coming
to life again” (gaordvay 1o avafBioty). This is prob-
ably, in general, the doctrine current in the Rabbinic
literature. Various important passages, quoted by
Weber (Lekren d. Talmud, pp. 372, 373), admit of no
other interpretation. That there were traces of
the wider view, however, is shown by a discussion
between Eliezer b, Hyrkanos and Joshua b. Chananja.
In an argument on the Resurrection, Eliezer proved
the exclusion of the Sodomites from Gen. xiii. 3,
while Joshua proved from Ps. i 5, that “sinners”
should rise to judgment, not indeed in the congrega-
tion of the pious, but in that of the impious (Bacher,
Agada d. Tannailen, i. p. 141; see, on the whole
question, Volz, ¢p. ciz, pp. 246, 247). It is possible
that, as Schwally (Leben nack d. Tode, p. 151) and
others suppose, the resurrection-hope originated
rather as a popular belief, and then, gradually pene-
trated to the more learned classes. In any case, when
the subject became a matter of reflection and study,
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thinkers would attempt to adjust the resurrection-
doctrine to their general views of the world and
human life. Accordingly when we come to a book
like 4 Ezra, written probably within the last twenty
years of the first century AD, it is not unreasonable
to expect a wider outlook. This work is peculiarly
interesting and important for our inquiry, as
originating probably in the same circle of thought
as that in which St Paul himself had moved, and
forming a kind of compendium of contemporary Juda-
istic Eschatology (see Gunkel in Kautzsch, p. 348;
and Volz, op. cit, p. 31). Like the apostle, 4 Ezra
despises the fantastic, mythological ideas prevalent in
Apocalyptic. He scarcely speculates at all on the
fate of sinners, leaving that, as St Paul does, shrouded
in darkness. He is content, at times, to allow what
one might almost call divergent strains of eschato-
logical theory to remain side by side, without ap-
parent consciousness of their discrepancy. Speaking
generally, it may be said that his horizon is far wider
than that of the earlier apocalyptic writers. And the
assertion is exemplified by his references to the Resur-
rection. According to his conception, it appears to
be universal. His language is unmistakable. “The
earth restores those who rest in it; the dust sets free
those who sleep therein ; the chambers yield back the
souls which were entrusted to them. The Highest
appears on the Judge's throne ; then comes the end,
‘and pity passes away; compassion is remote ; long-
suffering has disappeared ; my judgment alone will
remain, truth will stand, faith will triumph ; reward
follows after ; retribution appears ; good deeds awake ;
evil ones sleep no longer, There appears the hollow
of pain, and opposite, the place of reviving. The
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oven of Gehenna becomes manifest, and cpposite, the
paradise of blessedness” (4 Ezra vii. 32-36).}

We have attempted very briefly to trace the main
developments of eschatological doctrine in the thought
of Judaism as the immediate background and environ-
ment of St Paul's mental life. Perhaps enough has
been said to indicate the nature of the conceptions
with which the apostle, from his earliest days, must
have been more or less familiar. It ought not to
be difficult, when we are dealing with his separate
eschatological ideas, to discover approximately how
far he accepted and how far he modified the tradi-
tional theories of his nation.

But we must now turn to that factor whose
influence was supreme in shaping the eschatological
as well as every other element in his religious thought,
his personal Christian experience? Here we are
concerned with one of those mysterious problems
which really elude matter-of-fact discussion. The
conversion of St Paul has a place among the most
remarkable events in all spiritual history. Numerous
and ingenious attempts have been made to minimise
its significance, or, at least, to account for it on purely
natural grounds. Great stress, for example, has been
laid upon the psychological preparation of Saul the
Pharisee? The process is conceived on some such

1 £f. his many expressions of dread at the thought of the
world-judgment. That presupposes a general resurrection.

% Holtzmann puts the truth expressively when he says: [t
(<.e., St Paul’s entire system of doctrine, Lekrbegrsf) . . . simply
means the exposition of the content of his conversion, the
systematising of the Christophany ” (M. T Theol., ii. p. 205).

3 See, especially, Holsten’s acute discussion, Die Christus-
vision d. Pautus in his Zum Evangelium d, Pasulus u, Petrus,

Pp. 2-114.
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lines as these. In the heat of Saul’s persecuting zeal
his mind has been disturbed. Probably before now
he has been tormented, at times, by the consciousness
of failure perfectly to keep the Divine law, And
thus he is often uncertain as to his standing before
God. He cannot help contrasting the calm con-
fidence and heroism of the followers of the crucified
Nazarene with his own experiences of inward turmoil.
Their demeanour, their spirit, the triumphant loyalty
which does not quail even before death—these things
leave an overpowering impression on his ardent and
sensitive nature. He envies them their irm assur-
ance. It has something unique, something super-
human about it His opposing faith begins to
tremble. He has gained a partial knowledge of the
history and claims of Jesus from the preaching of the
apostles. As he reflects on these elements in the
Christian Gospel, and compares them with the pre-
dictions of the Old Testament, he becomes inwardly
less and less positive concerning his own legal status.
At length the crisis comes, when his whole being has
been wrought up to high nervous tension by the
scheme he has undertaken—a scheme by which he
strives to hide from himself the doubts which torture
him. “Saul, Saul, why persecutest thou Me?” The.
veice is the echo of his surging thought and feeling.
But it attaches itself to the image of that Figure which
haunts him night and day. He can hold out no
longer. The Crucified has conquered.

No doubt there is a measure of truth in such
hypotheses. We cannot conceive a nature like that
of S.t Paul remaining indifferent to the evidences of
: C!'lristian certainty of which he was so frequently a
Witness. Not only so, but the very words reported

F
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in the narrative of his conversion, “ It is hard for thee
to kick against the goads,” are full of significance.
They show that deep misgivings concerning his
religious position were asserting themselves in his
inmost soul. Plainly (and this is borne out by
passages, eg., like Rom. vii) the painful conviction
was pressing itself upon him, that by the deeds of the
law no flesh is justified. And his whole nature craved
a right standing before God. The very fact that he
had to defend his position against a honeycombing
doubt, would urge him forward more fiercely than ever
as a champion of Judaism,

But there is no evidence to prove that he suspected
the real truth to lie in the direction of the new sect
of the Nazarenes, Their position was a blasphemy
against God. Their so-called Messiah had been
crucified as a common criminal. What insolence to
see in him the culmination of God’s revelation to His
people! St Paul had been nurtured on the Messianic
Hope of Israel. What a caricature was this of the
glorious fulfilment for which devout Jews had yearned!1
They spoke, indeed, of a resurrection of Jesus, their

1 Beyschlag supposes that St Paul’s antipathy to the claims of
Jesus did not rest on the fact of His shameful death (see Deut.
xxi. 23: “He that is hanged is the curse of God,” applied by
St Paul to Christ in Gal. iii. 13), but was the result ot their oppo-
site conceptions of Suxawosirn wapd feg (S.K., 1864, pp. 245-247).
It 'is very probable that this last consideration should be in-
cluded. But it appears to us that the total inversion of the
Jewish conception of Messiah and His work in the life and
experiences of Jesus, culminating in the disgrace of the Cross,
must have been the decisive factor in leading Saul the Pharisee
to despise and thwart, with all his might, the Messianic faith
of the first Christians, The passages quoted above corroborate
this view.
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Messiah,! but no one had seen Him save some of
their own company. The young FPharisee was far
" from being at peace within himself. Yet he would
never dream of expecting to find it among the
deluded rabble whom he was hounding to their death,

Then his life was suddenly cleft in twain. It
would be absurd to look for a perfectly clear or
detailed account of an experience like this. The
immediate effect of it, both on the mind and the
whole sensory system, would be far too overwhelming
to admit of any explicit analysis of the circumstances.
But the accounts in Acts seem to show a remarkable
agreement with the brief references in the Pauline
Epistles, The definite points are these. In I Cor.
xv. 8 he makes no distinction between his own
“sight” of Jesus and that of the other apostles to
whom He showed Himself after His resurrection:
éoxaroy 6¢ wavrwv . . . @By kduol. It is worth
while noting that the word used here for His
“appearing” (&¢0y) occurs in one of the strongest
passages bearing on the Resurrection, Luke xxiv.
34: “The Lord has really risen and appeared
to Simon.” Similarly in 1 Cor. ix. I: “Have
not I seen (édpaxa) Jesus our Lord?” In striking
accord with these passages, the accounts of the
incident in Acts do not describe it as a “vision,”
although this idea was perfectly familiar to the
~historian. For he tells of a vision (§paua) which
appeared to Paul at Troas (xvi. 9); of ancther at
Corinth (efres . . . & xiépios év vurrl 8¢ dpduaros T4
HMadxe, xviii. g). He speaks of the apostle as being

! This notion also had nothing to correspond to it in the
beliefs of Judaism (see Teichmann, Paulin. Vorstellumgen v,
Auferst. u. Gericht, p. 34).
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€v éxardae in the temple at Jerusalem, and seeing the
Lord (xxii. 17, 183).  Also, he describes the knowledge
which Ananias of Damascus received concerning
Paul as given év dpapari. We quote these instances
simply to show that for the writer of Acts there was
a distinction between St Paul’s first experience of the
tisen Jesus and some other experiences which came
later, As we shall see in a moment, the reports on
which he based his narrative agreed in relating a
phenomenon perceived by his senses, a light which
shone round about him! Klépper (ad /oz) finds a
reference to the extraordinary event in z Cor. iv. 6,
where the apostle speaks of “the illumination of the
knowledge of the glory of God in the face of Christ”
(pwriopoy Tis yvdaews Tis Sofns Tot Oeol &v wpooumy
Xpirrov). The concluding words appear to him to
present the outer and objective side of the experience
whose jnward aspect is described by the preceding
phrase, “who shone in our hearts” (8¢ \amber év
raiy kapéluiy guay). While we would not lay the
stress of any argument on this passage, Kloppers
interpretation ought not to be summarily dismissed.

1 Chap. ix. 3, mepjorpases gs; 3uD, 6, Tepaarpdipas pids; Xxvi, 13,
wephipfar . . . @ds,

* Heinrici refuses to allow such a reference, because he holds,
(1) that the expression of details in the passage is regulated by
the quntation of the creative word (5 Beds b elwiw &x oxbrovs ¢ls
Aduyer) in the opening clause, and (2) that the words “in our
hearts ” (¢» rafs xopBlacr i) exclude a gersonal confession on
the part of the apostle (see his notes ad Joc.), The latter
objection is by no means valid, for both in the preceding and
following verses it is plain that St Paul has himself chiefly in
view, although he invariably uses sueis. CF the convincing
verses at the beginning of chap. iii. As to the former, we
should have an equal right to assert that the creative word
about the light was introduced just because of its analogy with
the sxperience which the apostle had in his mind.
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Some weight has been attached to the important
expressions in Gal i 15: “When it pleased Him . . ,
to reveal His Son in me” (ev éuoi), as bringing into
prominence the inward nature of the experience.
But Lightfoot (ad /oc) gives excellent reasons for
taking this clause in close connecticn with the words
immediately following, “that I might preach Him,”
etc. (va edayyeiowuar avroy), and understanding
“He that called me by His grace” (6 . . . kaAéaas
Swa e xdpiros) as a reference to the actual event on
the Damascos road.

Although there are some variations in the separate
accounts of the occurrence as given in Acts, these do
not touch the central phenomena in the experience.
The following facts, at least, stand out in clear relief,
(2) A great light from heaven suddenly shone round
about the traveller, as he journeyed. (&) From the
shock of this dazzling appearance, Saul falls prostrate
on the ground. (¢) He hears a voice, which he dis-
covers to be that of Jesus, speaking to him in words
which he can understand. The divergences in the
narratives relate to his companions. It is easy to
realise how vague and conflicting reports of zkei» im-
pressions of the event would speedily circulate. In
the case of so unique and mysterious a phenomenon,
we have no criteria whereby to estimate their situa-
tion. They saw (é0edoavro) the light, but no person
(uydéva)l In Actsix. 7 they are described as dxodorres
-+« 7he gowns.  In xxii. g we read, v 8¢ gy ovx

1 Had the narrator of the story in Acts ix. been disposed to
embellish his history or to draw on his imagination, as some
critics have suggested, we can scarcely conceive of his leaving
the details in this colourless condition, He had a magnificent
Opportunity here of supplementing the tradition.



86 FORMATIVE INFLUENCES IN

fkovray Tou Aahovvros mor It is possible that this
variation, when examined closely, has real signifi-
cance, They may have heard a vague sound {(guwvrs,
genitive), and yet not the articulate, intelligible voice
{(parnfy, accusative), which fell upon St Paul’s ear with
a definite meaning (see Brugmann, &rieckische Gram-
matik, ¥ pp. 385, 386) In any case, their experience
cannot affect St Paul's part in the event, unless we
venture to assert that all percipient intelligences,
when placed in the same situation, must necessarily
be affected in the same manner and degree by some
phenomenon which comes within the field of sensation.
This would be a rash position to adopt, even with
reference to those objects for which we can account
by definable natural laws. But it is wholly precarious,
when we are concerned with the mysterious border-
land which lies between the physical and the spiritual.
A wise and comprehensive psychology will hesitate
to assert, in presence of the strange variety of evi-
dence which is brought within its ken, what is possible
or impossible in this dimly-ligchted region, When we
consider the extraordinary gradations of capacity in
human intellects for apprehending different aspects
of scientific or philosophical truth, when we bear in
mind the varied stages of refinement in the sense-
perception of separate individuals, it would be, in the
highest degree, hazardous to rule out as incredible an
abnormal intensity of sensitiveness to spiritual forces
expressing themselves in forms the most fitted to
achieve their aims. It is, indeed, useless to speculate
on the objective phenomena which came within St
Paul's horizon? But we know with certainty the

Y Gf. the incident narmated in John xii. 28-30.

? Prof James speaks of “one form of sensory automatism,”
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immediate inferences which he drew from them,
He became absolutely convinced that Christ was risen
from the dead and reigning in glory. These convic-
tions laid so firm a grasp upon him as to transform
his whole life and-aspirations. That he himself re-
garded the crucial event as more than a spiritual
experience, is clear from the plain, matter-of-fact
language which has been quoted above: “Have not
I seen the Lord.” And he uses these terms with the
express purpose of vindicating his apostleship against
his detractors, who reduced it to a lower level than
that of the other twelve apostles, partly on the ground
that they had seen and known Jesus, while he
had not. There is no trace throughout the
epistles of any doubts thrown upon the occurrence,
although no accusation could have been more con-
veniently brought against St Paul by his opponents
than that his apostolic status was based upon a mere
vision. The truth is, that the epoch-making crisis in
the apostle’s life can only be explained along the
lines which he himself has indicated. In view of the
manifold attempts which have been made to prove a
gradual, psychological development, terminating in a

which he calls a pkotism, an *“hallucinatory or pseudo-halluci-
natory” phenomenon. To this class he assigns St Paul’s
“vision ¥ and Constantine’s Cross in the sky (Varizties of Relig.
Experience, p. 252). He quotes several modern instances, but
we must confess that we fail to see that they are, in any sense,
valid parallels to the experience of St Paul. The subjects
of these phenomena immediately recognise that they were
altogether mental. Years after, St Paul with the utmost calm-
ness uses Christ’s appearance to him as a proof of Christ’s
“bodily ? (7.., as we shall see = possessing a spiritual organism)
resurrection, and hence also as a proof of the future *bodily”
(in the sense already described) resurrection of believers. (See
also Beyschlag, S.X", 1864, p. 226.)
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remarkable and entirely subjective experience, it is
interesting to note the verdict of so fearless and un-
prejudiced a critic as H. J. Holtzmann, “It is
certain,” he says, “that the apostle himself knows
nothing of a gradual process, which had led him nearer
to Christianity, but only of a sudden halt to which
he was brought in the midst of an active carcer. He
recognises only an instantaneous transformation, but
no bridge which had conducted him from one bank
to the other (Phil {ii. 5-g). He looks upon himself, in
2 Cor. ii. 14, as a suddenly-subdued rebel, whom God
leads in triumph about the world. . . . Wholly un-
assailable, personal testimonies, which corroborate the
essential contents of our narrative (7.c. in Acts) with
powerful demonstration” (Hand-Commentar,® Bd. i
Abtheil. i, pp. 70, 71)2

But account must also be taken of the development
of St Paul’s Christian experience. This meeting with
the risen Jesus does not remain an isolated event in
his history. It forms the starting-point of a remark-
able series of religious phenomena. Henceforward
he knows himself to be in real contact with the
exalted Lord. His inner life has been brought into
relation with the Divine wvebua, which is the life-
principle in the ascended Christ. The incoming and
indwelling of that mvetua produces a new creation.
His human existence receives a new basis. “ Christ
liveth in me” (Gal. ii. 20 ff.: perhaps the most crucial

1 Holtzmann notes the number of separate accounts of St
Paul’s conversion, a number without any paralle! in the book of
Acts, which is to be explained from the fundamental significance
of the event (a. c#2, p- 59). Cf. Gunkel (Wirkungen d. heiligen
Geistes bei Paulus,? p. 75), on St Paul’s conception of the Chris-
tian life as established by a break, by the inroad of the super-
natural, a new thing, £.¢, “the Spirit of God.”
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passage for his conception of the new life). We dwell
upon this entire experience, because it is of decisive
importance for St Paul's eschatological conceptions.
The Resurrection of Jesus Christ, indeed, may be
described as the foundaticn of all that is most vital,
all that is most central in the apostle’s view of the
Last Things. That tremendous fact is sufficient
proof to Paul of the life beyond death, The risen
Christ is the First-fruits of them that sleep (1 Cor. xv.
20). For those who have fallen asleep in Jesus,
resurrection is a certainty (I Thess. iv. 14). And
it will take place on the lines of the resurrection of
Jesus (1 Cor. vi. 14).

We believe that the apostle arrived at his concep-
tion of the resurrection-body, the spiritual organism, by
reflection on this amazing event in his personal history.
He was convinced that he had met Jesus, and by
some marvellous method the risen Lord had im-
pressed upon him His own objective reality. It was
not a mere inward thrill of his soul, as under some
hidden spiritual influence, Tt was the stamp of a
personal revelation which was left upon him. It was
the same 4ind of revelation, in his judgment, as that
made to Siman Peter and John and the rest, after
the Resurrection (1 Cor. xv. 4-8). Plainly, they were
thoroughly conscious of a “bodily” presence, and
yet it was quite distinct from His former state, for
now He was raised above the ordinary conditions of
a material organism.! He could manifest Himself

! See some suggestive thoughts in Westcott, Revelation of
the Risen Lord,p. 68 ; and of. Forrest, Cheist of History, p. 153
“The temporary union in Him (i.e, the Risen Christ) of two
diverse mades of being will not seem strange to us, il we realise
that only by this means could God assure us that the redemption
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when the doors were shut. He could vanish from
their sight in a moment. St Paul believed his
experience to be in line with theirs. Does it not
seem probable, therefore, that he formulated his
doctrine of a spiritual “body” as a direct inference
from his wonderful contact with the risen Christ?
This conception would necessarily be corroborated
by the subsequent course of his religious experience.
Through faith in the living Lord, he was conscious of
intimate feHowship with Him. This fellowship was
mediated by the wvetpua. Occasionally he identifies
the wvetua with the living Christ (2 Cor. il 17, 18;
Rom. viii. 2). Sometimes he speaks of To wvetua +is
vioBeaiag (Rom. viii. 15), or 707 viot avrov (Gal iv. 6).
Sometimes he ascribes to the Spirit an independent
existence, the Life of God operating upon the life of
man in a personalised activity {(e.g., Rom. viii. 9, 14,
16; 1 Cor. ii. 10, xii. 3; Eph. iv. 30ezal). Inany case,
the wrevua is the death-conquering principle in Jesus
Christ. It was in virtue of the wwevua Tie dyiwaivne
that He rose from the grave (Rom. i, 4). It is this
wveoua,which is His life, that acts directly upon the souls
of those who cling to Him in lively faith (Rom. viii. 2).
They may therefore be said to possess the wvetua
(Rom. viii. ). And their possession is also the pledge
of their victory over death (Rom. viii. 23; 2 Cor. v.
4, 5). The flesh perishes, the spirit survives (Rom.
viii. 10). But it does not lose individuality ; that is
to say, it bears on the personality into the glorified
life. That personality retains its identity with its
of Christ was no less the rectification of the material than of
the spiritual universe. Yet it is precisely such an assurance
that is needed to give religious faith a final basis and guarantee,
by showing that it cannot be explained as a psychical hallugi-
nation.”
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past. The spirit has an “organism” (réua) corre-
sponding to itself (1 Cor. xv. 44 £). The organism of
humiliation (rarevdoens) is changed into the organism
of glory (84éns), which is the form {(odumopgpor) of
Christ’s exalted life (Phil. iiil 21).

We are also inclined to suppose that the circum-
stances of St Paul's experience of the risen Christ on
the Damascus road helped to contribute certain
pictorial elements, if we may so call them, to his con-
ception of the future glorified life. His qonception of
8é£a, by which, as we saw in our last paragraph, he
describes the spiritual organism of Christ (eoua e
dons, Phil. {ii. 21) is a highly suggestive one. We
must return to it in a future chapter, but it is neces-
sary at this stage to point out its connection with the
apostle’s impression of the exalted Lord. No doubt
the basis of the idea is to be found in express form in the
Old Testament. In ancient Israel, God’s real presence,
His actual self-revelation conceived as living energy,
was constantly associated with His glory (ma3).
Cf, eg., Exod. xl. 34, “The glory of the Lord filled
the Tabernacle”; Ezek. i. 28, “ This was the appear-
ance of the likeness of the glory of the Lord.” These,
and numerous other instances which might be quoted,
present the more material side of the conception,
God’'s presence, as it were, revealing itself to the
senses. From this aspect of the conception was
derived the notion of the Shekinah, so frequently
found in the Targums, ¢, Targum on Isa. Ix. 2: “In
thee the Shekinah of the Lord shall dwell, and His
glory shall be revealed upon thee.” The Shekinah is
the localised presence of God, ¢ Enoch xiv. 20: “ And
the great Glory sat thereon, and His raiment shone
more brightly than the sun” Hence light radiates
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from the place of His earthly abode. But the Old
Testament has also a more figurative conception of
God’s glory; see, eg:, Psa. xix. 1, “The heavens
declare the glory of God,” i.e., are a witness to His
omnipotent energy; Psa. civ. 31; “ The glory of the
Lord shall endure for ever,” ze, His power and
authority, as manifested in the universe; Hab. ii
14, “The earth shall be filled with the knowledge of
the glory of the Lord”; Psa. lxiii. 2, “To see Thy
power and Thy glory.” And there are many instances
which seem capable of being assigned to either aspect,
such as Isa. xL 5, “The glory of the Lord shall be
revealed, and all flesh shall see it together”; Ezek.
xxxix. 21;“ [ will set my glory among the heathen”;
Isa. lviii. 8, “Then shall thy light break forth as the
morning, and thine health shall spring forth speedily ;
and thy righteousness shall go before thee; the glory of
the Lord shall be thy rereward.” In close connection
with the conception of God’s glory, it must be borne
in mind that Zg#ks is the symbol of salvation in the
Old Testament. Hence, in many post-canonical writ-
ings, the life of the blessed is pictured as radiance,
the result of their fellowship with the God whose
most characteristic self-manifestation is conceived as
light. See, eg, Ps. Sol. iii. 16, “Their (Ze, the risen
God-fearers) life shall no more fade in the light of the
Lord”; Enoch xxxviii. 4, “ The light of the Lord of
Spirits is seen on the face of the holy and righteous
and elect”; civ. 2, “Soon ye will shine as the stars
of heaven; ye will shine and ye will be seen.”! In
the New Testament there are traces of the same

1 For numerous additional examples, see Grill, Untersuch-
ungen iiber die Entstehung d. vierten Evangeliums (Tiibingen,

1902), i. p. 265
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conception, kept, however, within careful limits
St Paul speaks, eg., of the “inheritance of the saints
in light” It is quite possible to exaggerate this and
other statements of the apostle in a grossly material-
istic direction, as, eg., Kabisch has done (passim)
in his Esckatologie d. Paulus! But it would almost
appear as if his experience on the journey to Damascus
confirmed or gave a new meaning to the familiar
imagery of the OQld Testament for the mind of St
Paul. There, at least, he received the impression of
a radiant light shining about him. And it is probable
that when afterwards he attempted to picture the
unseen future of those who should be with Christ, he
was led, under the influence of the supra-earthly
manifestation which had burst upon him, to conceive
a condition of glowing brightness, the effulgence of
the God of glory Himself. It would be hazardous to
press this conception of dofa (as we shall afterwards
see), for its Old Testament basis reminds us that its
content is apt to fluctuate between the actual and the
figurative; but it is highly probable that it formed a
real element in the thought of the apostle.

The recognition of a foundation for his ideas of the
Last Things in his personal Christian experience, is
supremely important in estimating the limits of his
Eschatology. We have already treated of its frag-
mentary character. We have already observed that
there are certain sides of the subject which he has
barely touched. Probably when we remember the
facts of his own history, which were of such paramount
importance in fixing the direction of all his religious

! For an excellent caution against literalising the metaphor

of Zight as applied to the Divine nature and Spirit, see Drum-
mond, Pkils, i, pp. 217, 218,
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thinking, it will be easier to understand why he has
merely alluded to, or even passed by in silence, some
aspects of the question, fraught with far-reaching
significance. Thus, in the light of the circumstances
which we have been considering, we can discover why
his utterances on Eschatology are chiefly positive.
This is not the usual trend of modern speculation.
Such topics as Eternal Punishment, the fate of the
Lost, the Intermediate State, etc., have called forth
the most animated discussion. St Paul does little to
satisfy his reader’s curiosity on such problems. His
letters are addressed to Christian communities. The
main interest for him and for them is the promise of
eternal life in Christ. And the certainty with which
he clings to this glorious prospect is founded on the
conviction, reached at the crisis of his history, that
Christ Aas risen, and become the First-fruits of them
that sleep. Hence even such apparently central
questions as that of a general resurrection receive
little elucidation on his pages. He looks out upon
the problems of the Last Things, not from a specula-
tive, very seldom even from a theological, standpoint,
almost invariably from that of Christian faith and
experience. And after all, is not this by far the most
momentous aspect of the field to keep in view? The
supreme fact which makes Eschatology a subject of
living interest, at least to Christians, is the pledge of
immortality assured through the risen Christ. Men
cannot, indeed, refrain from asking questions con.
cerning the fate of those who have passed away
without apparently laying hold of the mercy of God
extended to them in the Redeemer. The processes
of moral retribution press heavily upon human minds,
And it is possible to give the rein to innumerable
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speculations regarding the future destinies of the
world and its relations to the kingdom of God. Many
of those speculations never appealed to St Paul
Subjects like Conditional Immortality or Eternal
Punishment certainly did not present themselves to
Ais mind in the guise or in the terms which form the
battle-ground of modern discussions. Yet if we
endeavour to place ourselves at his point of view, and
to become familiar with the precise significance of
his language, we may at least gain valuable hints as
to the truths involved in such discussions. We
emphasise the “point of view” and the “precise
significance of his language,” because St Paul is often
cited in modern books as an autharity for views
which he would not have understood, as a witness to
theories foreign to his entire method of thought,
Keeping in mind, therefore, that his eschatalogical
ideas are, in the main, of a positive character, as
arising out of his personal contact with the risen
Christ, we shall be obliged in the subsequent chapters
to give more ample space to the Eschatology of the
Christian life and the Kingdom of God.

But, before leaving the present phase of our inquiry,
there is a further subdivision of the Formative
Influences in St Paul’s conceptions of the Last Things
which we must very briefly notice: the Christian
tradition of the eschatological teaching of Jesus. To
discuss this difficult subject with any degree of fulness,
would require a separate volume. It must suffice for
our purpose to endeavour to trace in a few sentences
the fundamental parallels between the thought of the
Master and that of His apostle. Both of them make
large use of the terms and ideas current in their time.
Both lay the basis of their Eschatology in the Old
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Testament revelation. Both of them employ as their
formal starting-point the hopes which possessed the
hearts of their fellow-countrymen. The background
and environment of the eschatological teaching of
Jesus, as of Paul, have been outlined in the former
part of this chapter. It remains simply to recognise
those transformations of Jewish Eschatology wrought
by Jesus, which Paul assumes as axioms in represent-
ing the Last Things both to himself and to his readers.

It is quite self-evident that, after his conversion,
St Paul must have gone back to the teaching of
Jesus as authoritative for the Christian Church.
While the glorified Christ who had appeared to him
would always remain the predominantly normative
factor for his religious thought,' we can easily con-
ceive with what eagerness the apostle, in the light
of his new and wonderful experiences, would inquire
into the actual views of God and the world which
the Master had set forth in His earthly career. That
through converse with the Twelve and others he
became acquainted with these, is plain from the back-
ground of his thinking throughout the Epistles, The
intimate relation of his doctrine to that of Jesus is
sometimes ignored because it does not always appear
upon the surface. But a deeper penetration reveals
a remarkable kinship of spiritual ideas. Compara-
tively often he directly refers to words of Jesus.?
And these references are, no doubt, merely a sample

1 For the subordination of interest in the detailed sayings of
Jesus and the events of His earthly life to that in the crucified
and risen Messiah, in the early Apostolic Age, see the
remarkable essay of Von Soden, Das Inferesse d. apostol,
Zeitallers an der evangel. Geschichte in Theolog. Abhandlungen
C. v. Weigsicker gewidmet, pp, 113-16g (Freiburg i. B., 1892).

¥ See Titius, pp. 11, 12,
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of his practice in his oral instruction. Numerous
ifiportant parallels to the sayings of Jesus may be
noted in his ethical teaching.® But more important
than these, which may often be accidental, is the
common basis of their central religious conceptions,
We can only call attention to those which seem most
decisive for Eschatology. We shall have occasion to
show in a subsequent chapter how, in what may be
called the more “ pictorial” conceptions of the Last
Things, Jesus, as well as His apostles, used the
current imagery of His time, an imagery which had
descended from the prophets, and was extended,
often in grotesque directions, by the apocalyptic
writers, to set forth the great crises of the future, the
Parousia and the Judgment. He spoke with absolute
conviction of His own coming, His personal inter-
venticn in the consummation of all things. He
proclaimed His place as Judge in the final decision
of human destinies. To express these momentous
facts, He employed the only kind of terms which
would convey the lessons He sought to enforce upon
His hearers. As will be clearly seen at a later stage,
St Paul was very directly influenced by the tradition
of Jesus’ teaching concerning the Parousia and Judg-
ment. For the same pictures appear in the Epistles,
and the same elements in the situation are empha-
sised. For the Parousia, we may quote the following
parallels:? Mark xiv. 62=Rom. xiii, 11ff; Matt
xxiv. 19ff=1 Thess. iii. 4; 1 Cor. vii. 26, 28 (pre-
paratory woes); Matt. xxiv. 43=1 Thess, v. z2; Matt.
XXiv. 31 =1 Thess. iv. 15 ff.; Matt. xxiv. g2=1 Thess.
v. 6t On the Judgment, the following are note-
! See Titius, pp. 13-15; ¢f. Von Soden, of. o7t pp. 127-129.
* See Titius, pp. 15, 16
G
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worthy : Matt. xxv. 31, 32=2 Cor. v. 10; Matt. xix.
28=1 Cor. vi. 2 ; Mark xii. 36=1 Cor. xv. 25.

But more decisive for St Paul’s relation to the
teaching of Jesus are the deeper elements of his
eschatological thought. Two of these we would
emphasise: his conceptions of the &asis of the
Future Life and the mature of the Future Life

Again and again Jesus uses the term “Life” ({w})
to sum up the whole range of the blessings of salva-
tion which the believer is to inherit. In the Fourth
Gospel the attribute “eternal” (alévios) is usually
added. The objection may be raised that the pre-
valence of the epithet in that Gospel is due to the fact
that our Lord’s conceptions have passed through the
mind of the writer, who delights to view the Christian
verities sub specie eternitatis, but for whom “eternal”
means primarily that which belongs to the coming
ZEon, the higher order of things, and thus is virtually
equivalent to “supra-earthly.”! Whether this objec-
tion have force or not, it is plain that in the Synoptic
Gospels, where the epithet aiwviogs occurs very seldom,
{w} by itself really includes all that is involved in the
idea of “eternal.” This appears even from the ideas
with which it is contrasted. These are amdhea
(Matt. vii. 13, 14), 70 70p T0 aldviov (Matt. xviii. 8),
iy yéewvay (Matt, xviii. 9; Mark ix. 43, 46). In Matt.
xix. 16, 17, he answers the phrase {wyw aidviov, spoken
by the young ruler, with the simple {wjr. This usage
had already existed in Jewish literature, see eg., Ps.
Sol. xiv. 6, ix. 9; 2 Macc. vii. 142 It was not, there-
fore, the conception of “Life” (virtually equivalent
to participation in the Kingdom of God) that was

1 See Haupt, Esckatol. Aussagen Jesu, p. 841,
% Se¢ Dalman, Wortz Jesu, p. 129.
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new on the lips of Jesus. The difference consisted in
the conditions which He laid down for possessing it;
and the spiritual view of the Kingdom in which
it was to be possessed, which He substituted
for that of Judaistn. The knowledge of God as
the Father, and the fellowship which was the out-
come of that knowledge, constituted the idea of
Life for Jesus. In this real relationship, a sharing in
the very life of God, the whole future was embraced.
It was indeed the pledge of immortality. The truth
is tersely stated in His discussion with the Sadducees:
“God is not the God of the dead, but of the living”
{Mark xii. 27). To be brought into genuine contact
with God, to know God in His actual character, was
in itself the assurance of perfected life in communion
with God for ever (¢/. John xvii. 3). This is precisely
the position which is occupied by St Paul The God
who has revealed Himself to him in Christ is worthy
of all confidence. He has “sent forth the spirit of His
Son into our hearts, crying, Abba, Father. Therefore
thou art no longer a slave, but a son; and if a son,
then an heir (ze. of the eternal inheritance) through
God” (Gal. iv. 6, 7). It is on that fatherly love which
has been proved towards him by the death of Christ
{Rom. v. 8) that St Paul takes hisstand. “I am con-
vinced that neither death, nor life, nor angels, nor prin-
cipalities, nor powers, nor things present, nor things
to come, nor height, nor depth, nor any other creature,
shall be able to separate us from the love of God,
which is in Christ Jesus our Lord ” (Rom. viii. 38, 39).
As already a son of God in Christ Jesus, he possesses
the earnest of the Spirit. This is the pledge of com-
Pleted redemption in the future, And his confidence
is marvellously corroborated by his actual experience
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of the risen Christ. He was raised from the dead by
the glory of the Father (Rom. vi. 4). “Now, if the
Spirit of Him who raised Jesus from the dead dwell
in you, He that raised from the dead Christ Jesus
shall quicken also your mortal bodies through His
Spirit dwelling within you” (Rom. viii. 11).

St Paul is also in harmony with his Master on the
all-important question of the wature of the Future
Life. Here again we must refer to our Lord’s
discussion with the Sadducees. In a single sentence
He describes the condition of the risen.  “ When they
rise from the dead they neither marry nor are given
in marriage, but are as the angels of God in heaven ”
(Mark xii. 25). In Luke it is given in the following
form: *The sons of this age marry and are given in
marriage, but those accounted worthy to attain that
(coming) age and the resurrection from the dead
neither marry nor are given in marriage: nor can
they any more die, for they are like the angels
{locayyehoi), and are sons of God, being sons of the
resurrection” (xx. 35, 36). That is to say, they
possess a heavenly or spiritual organism, and are
conformed to the likeness of God. Jesus merely hints
in these words at the non-earthly nature of the risen
life. There is no trace of the idea, so prevalent in
~ Judaism, that, in the first instance at least, the dead
should be raised in the form in which they had been
buried! The whole process is conceived to be of

1 &f. Apoc. Bar. L 2: “For the earth shall then assuredly
restore the dead, which it now receives, in order to preserve
them, making no change in their form, but as it has received, so
shall it restore them, and as [ delivered them wnto it, so also
shall it raise them.” It must be noted, however, that the ffna?
form of the righteous, after their resurrection, is often tepre-
sented as angelic, See,e.g., Enoch li, 4; Apoc. Bar. 1. 5, 1o,
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a supra-earthly character.! The apostle follows the
same lines. Titius has pointed out parallels to or
reminiscences of Jesus’ interview with the Sadducees
in 1 Cor. xv. He compares 1 Cor. xv. 34 with Mark
Xii. 24, and 1 Cor. xv. 33 with Mark xii. 24, 27. He
regards xv. 35 ff. as an illustration of the “power of
God” (Mark xii. 24). And in the contrast between
xotxds and émoupdvios (XV. 40, 47-49) he finds a remini-
scence of &y dyyehar év Tois ovpavoly (Mark xii. 25).2
It is easy to recognise the intimate connection
between the conception of Jesus and that of Paul
The “image of the heavenly” (eikova Tov éxoupayiov)
which risen believers are to wear in virtue of their
gwuaTa Trevparikd is the precise equivalent of the
l’a'u’yye)&o:, which is found in Luke xx 36. Both of
these ideas find a fitting expression in the sdua =5
8ofns avrrov of Phil iii. 20, which is to be the trans-
figured form of the earthly organism. In Jesus and
in Paul, as contrasted with Judaism, the emphasis
is laid on heaven, not as a new and glorious dwelling-
place, but as a new type of life, the perfected life of
God. In this idea there has been accomplished a
transformation of the current Eschatology.

We have attempted no more than a bare outline of
the close kinship between Jesus and Paul as that can
be traced in the two basal conceptions of their eschato-
logical teaching. Frequent occasions will occur in
subsequent chapters of pointing ont the influence of
the Master on the apostle.

! See Haupt, gp. oif,, pp. 89-92 ; Feine, Jesus Christus u,
LPaulus, pp. 181, 182,
¥ Pp. 15, 16.



CHAPTER III
ST PAUL'S CONCEPTIONS OF LIFE AND DEATH

IT is obvious that if we are to form a true concep-
tion of St Paul’s forecast of the Last Things, we must
endeavour to discover with as much accuracy as
possible the precise force of certain fundamental
terms which constitute the elements, so to speak, of
his eschatological construction, Pre-eminent among
these are the basal ideas of Life and Death.

Nothing has been the cause of greater confusion and
error in estimating the apostle’s point of view than
the tacit assumpticon that his use of terms is identical
with ours. Indeed, the more familiar the terms, the
more unhesitating the assumption. As a consequence,
lines of argument have been frequently drawn from
statements of St Paul, which he would not ave under-
stood, far less sympathised with, We believe that
this erroncous hypothesis is especially misleading in
the instance before us. Life and Death are notions
belonging to the common stock. It scarcely occurs
to us to inquire whether their connctation is the
same for us as it was for a Jewish apostle in the
first century of our era. But the inquiry is of supreme
importance, as we shall find, for our whole discussion.
As an example of the misconceptions which may arise

from neglecting to penetrate to the foundation of an
102
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idea, we may quote a few sentences from Matihew
Arnold’s Sz Paul and Protestantism. “ Paul's concep-
tion of life and death,” he says, “inevitably came to
govern his conception of resurrection. What indeed
. . . is for Paul life, and what is death? Not the
ordinary physical life and death ;—death, for him, is
living after the flesh, obedience to sin ; life is mortifying
by the spirit the deeds of the flesh, obedience to right-
eousness. Resurrection, in its essential sense, is there-
fore, for Paul, the rising, within the sphere of our visible
earthly existence, from death in this sense to life in this
sense” (p. 143). -There could scarcely be found a more
glaring misrepresentation of the apostle’s thought than
that contained in these sentences, as we hope immedi-
“ately toshow. And the words are the more misleading,
inasmuch as they emphasise to the exclusion of all
others, an element which, of course, does belong to St
Paul’s ideas of life and death. The error really springs
from an ignoring of the Old Testament background,
out of which the apostle’s conceptions emerge. This
source of confusion too frequently reveals itself, even
in the discussions of trained theologians! The in-
ferences, therefore, which may or may not be deduced
from many important afhrmations of St Paul regard-
ing Life and Death must depend on the exact content
which these terms held for him,

Let us deal with the negative concept in the first
place. Careful readers of the Old Testament must

1 See, e.g., Kabisch’s discussion of ddvaros in St Paul (Eschafol.
4. Paulus, p. 101). So, 1o a slighter extent, Prof. Deet’s treat-
ment of “life ” and “death” (Expos. iv. 1. pp- 203-207) suifers
from a neglect of the roots of these conceptions in the Old Testa-
ment and Judaism. It is more important to keep these sources
In view than te refer to the Homeric ideas.
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have observed the horror which death inspires in the
Hebrew mind. One or two instances may be quoted.
In Ps. Ixxxviii. 2-5 we have this appeal: “Let my
prayer come before Thee: incline Thine ear unto my
cry; for my soul is full of troubles, and my life
draweth nigh unto Sheol. I am counted with them
that go down into the pit: I am as a man that hath
no strength: cast off among the dead, like the slain
that lie in the grave, whom Thou rememberest no
more : and they are cut off from Thy hand.” A similar
note is heard in Ps. vi. 3-5: “My soul also is sore
vexed: and Thou, O Lord, how long? Return, O
Lord, deliver my soul: save me for Thy loving-
kindness’ sake. For indeath there is no remembrance
of Thee : in Sheol who shall give Thee thanks?” In
giving thanks for his recovery, Hezekiah expresses his
fear at the approach of death: “I said, In the noon-
tide of my days I shall go into the gates of Sheol;
I am deprived of the residue of my years. I said, I
shall not see the Lord, even the Lord in the land of
the living: I shall behold man no more when I am
among them that have ceased to be. My habitation
is removed, and is carried away from me as a
shepherd’s tent: I have rolled up like a weaver my
life ; He will cut me off from the loom. ... Like a
swallow or a crane, so did I chatter; I did mourn as
a dove: mine eyes fail with looking upwards. . . .
But Thou hast in love to my soul delivered it from the
pit of corruption . . . For Sheol cannot praise Thee,
death cannot celebrate Thee: they that go down
into the pit cannot hope for Thy truth” (Isa. xxxviii.
IO, 12, 14, 17, 18). The description of Sheol in Job
x. 20-22 sheds light on their shuddering apprehen-
sions : “Let me alone . . . before I gowhence I shall
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not return, even to the land of darkness, and of the
shadow of death: a land of thick darkness, as dark-
ness itself; a land of the shadow of death, without
any order, and where the light is as darkness”
According to the Gld Testament conception, life is
the opportunity for all joy, for all good. Death,
indeed, is inevitable, And its calamity is mitigated
when it presents itself as the close of a long earthly
career, rich in well-being. The man who dies full
of years and honour is like a shock of corn reaped
when it is wholly ripe (Job v. 26). The life of such
an individual is carried on in his descendants (Ps. ciii.
17)' But death under any other conditions is an
utterly doleful fate. It robs men of all prospect.
It shatters human power and capacities It is a
paralysis of the entire personality.?* For throughout
the earlier stages of Hebrew religion, there is no
thoupght of one part of the prrsom surviving death,
The spirit, indeed, the rua4, which has been imparted
by God, cannot die. It returns to Him who gave it
(Ps. oxlvi. 4; Eccl xii. 7). But the mephesk the
natural principle of life, which is closely dependent
on the suak, and is the bearer of the petsonality,
shares in the fate of the physical organism, It is
not a mere separation of soul and body. For the
conception of a disemboedied soul is foreign to Old

! These conditions diminished the horror of death alse for
the Greeks. Cf Kaibel, Epigramm, Gr. 68, v ciydpun
Leofaay] , . . ripPos 88 eidy [ayor] . . . & ; also C.1.A.
2, 2541, eddaiuwp & Eavor Taldwy waidar xarakelrolr] (Herkenrath,
Studien zu d, griech. Grabschsiften, Feldkirch, 1896, p. 27).

* Death, in the Old Testament, “is the phenomenon which
e observe® (A, B. Davidson, #.D.8,, 1. p. 733). The recogni-

tion of this tersely stated truth would often have saved pages of
useless discussion,
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Testament thought. It belongs to Hellenism, as ¢¢,
Plato, Cratylus, 403 b.: 871 Te yap, émwelbav dwaf Tis
quey arolavy ael éxel éori, poSovvrar, kal e 7 Yruxn
Yuury Tov gduaTes wap €KElvov GTEpXETal, KAl TOUTO
wepoByrrar: “ For they fear that, when once any of
us dies, he is always there, and of this also they are
afraid that the soul, disembodied, departs to him”
(f.e. Pluto). For the Hebrew, death is the reducing
of the person, in the sum-total of his energies, to a
nerveless and phantom-like existence in Sheol, the
place of assemblage for the dead. There, no moral
distinctions prevail. There isa dreary equality among
the shades (repidim). Up to this point, we may find
parallels in other ancient civilisations. Thus the
Greeks reveal the dark shadow which death casts
across the gladness of their life by the epithets which
describe it on their sepulchral inscriptions, epithets
such as “bitter,” “ruinous,” “relentless,” etc. Euphem-
isms were far rarer in this connection than in
modern times. The under-world stretches hope-
lessly before the wistful gaze of men. Itis called
@Ouuévov dévaos Galapos, “the eternal chamber ot
those who have withered” (so an inscription in
Kaibel, Epigr. Gr. cxliii. 2, quoted by Herkenrath, p.
cit, p. 22. See also pp. 19, 21, 24). The bucolic
poet Theocritus has the mournful line, éAniSes &
{woiow, avédrwwTor 66 Bavdyres: “ Among the living
hope endures, but hopeless are the dead” (Zdy/. iv. 42).
It was the same in the Roman world. Catullus
laments: Nobis quum semel occidit brevis lux, nox est
perpetua una doymienda: “ When once the short-lived
light has vanished, we all must sleep through an
unbroken night” (v. § £). And Seneca, speaking of
the courage of Socrates, tells how he remained in
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prison, #t duarum rerum gravissimarum kominibus
mietum demeret, mortis et cavceris @ * that he might set
men free from the fear of two most grievous fates,
imprisonment and death.”

But there can be litftle doubt that the horror of
death was heightened for Hebrew minds by the
predominantly religious cast of their thought. The
value of the present life is immensely enhanced by
the fact that it is only with the living that God can
enter into relation. He is conceived pre-eminently
as the Zwving God, and only the living can respond
to His claims. The true purpose of life, indeed, is
fellowship with God. It has often occasioned surprise,
that so devout a people as the Hebrews should, for
generations, have rested content with the conception
of an earthly relationship to Jehovah. Probably the
explanation is due to the circumstance that that
relationship was one of peculiar intimacy, of unique
power and reality. They felt the Divine presence with
a wonderful thrill of immediate consciousness, Human
life from beginning to end could be alive with God.
Hence a long and prosperous existence is the
recognised mark of God's approval, the most con-
vincing evidence of true piety. “ Honour thy father
and thy mother, that thy days may be long upon
the land which the Lord thy God giveth thee”
(Exod. xx 12). “If thou were pure and upright,
surely now would He awake for thee and make
the habitation of thy righteousness prosperous” (Job
viiiL 6). “For evil-doers shall be cut off, but those
that wait upon the Lord, they shall inherit the earth.
For yet alittle while and the wicked shall not be : yea,
thou shalt consider his place, and it shall not be, But
the meek shall inherit the earth, and shall delight
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themselves in the abundance of peace” (Ps. xxxvii,
10, 11). For the earlier stages of their religious
reflection, death is that which robs of all blessedness.!
They that go down to Sheol cannot praise God.
All bonds of intercourse with the Most High are
snapped. Sometimes the dead are described as if
existing in the under-world almost beneath the sway
of another tyrannical power. There is a kind of
personification of Death, resembling that of the
Greek Hades, when it is said in Ps. xlix. 14:
“Like sheep they are laid in Sheol; death shepherds
them.” 2

But further elements disclose themselves in the
conception. It may be difficult to fix the time at
which the connection between sin and death came to

! On the special horror of death felt by the Jews, see Smend,
Alttest. Religionsgeschichte, pp. 504, 505. An interesting aspect
of the same fundamental idea appears in Pkilo, who, as
Drummond points out, regards the Jody as antagonistic to
the soul, “not because it is material . . . but because it is
phenomenal, transient, mortal” (Pkilo, ii. p. 297).

2 In ancient literature it is hard to distinguish between a
person and a personification. Amnimistic ideas lie deep in the
naive, popular consciousness. Bousset, grouping together
such passages as Isa. xxv. 7f ; 4 Ezra vili. §3 ; Apoc. Bar. xxi.
23 ; Test. Levi 18; 1 Cor. xv. 26, 55, all of which treat of the
destruction of death at the end, would relate the figures of
6dvaros, Hades (cf. Rev. xx. 13), and the angel of Hades closely
to that of the devil, finding in them personal opponents of God
(Religion d. Judenthums, p. 241, note 3). So also Kabisch on
1 Cor. xv. 20 (Esck. d. P., p. 162) and Titius, p. 220 (on sin and
death in Paul). We need hardly refer to the frequency of
such personifications in Greek literature. A striking instance
is Pindar, Olymp. ix. 35-38. “In the Vosges ... Death’s
personality is accepted as an act of creation. ‘Votre vie
aura un fin, God said to Adam, ‘et 1a mort fut créée’” (Edin,

Review, 1902, p. 381).
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be emphasised in the popular consciousness.! Inany
case it was a natural inference to draw. Sin separates
from God. In their view, this is also true of death,
Unrelieved death was felt to be a judgment, a doom.
Sin and death were inextricably interwoven. “The
soul that sinneth, it shall die” (Ezek =xviii 4;
¢. the Genesis-narrative, chap. ii. 17: “In the day
thou eatest thereof thou shalt surely die”). In the
prophetic period the religious horizon is extended.

1 Probably this doctrine was based on a literal interpretation
of Gen. iii. So Denney on Rom. v. 12. See especially Wisd.
il. 23 8re & eds Exrioer TOv Evlpuwrov i ddbapoly, kel clkbva Tis
1Blas iBbryros fmoinoer . . . ¢fdry 8¢ BwaBbhov Gdparos eleiAfev,
St Paul was in all likelihood acquainted with this book. Cf.
1 Clem. ad Cor. iii, {FAov ddwor . . . dvekngdras, 3’ of xal
Gdraror eloiNfer cis To¥ kéopov; and Evang. Nicod., chap. xxiii,
P. 730, & dox:ddSohe, § Tol fuvdrov dpxd, 7 Mfa rs dpsprlas. Mr
F. R. Tennant has sought to show in his recent work, Z#%e
Sources of the Doctrines of the Fall and Original Sin
(Cambridge, 1go3), that the earliest indication of the idea that
death is a consequence of our first parents’ sim, occurs in
Sirach xxv, 24. From that time onwards it appears frequently

_in Judaistic literature—e,g:, Enoch Ixix. 11; Slavon. Enoch
xxx, 16; Apoc. Bar. liv. 15; 4 Ezra iii. 7. It was the usual
teaching of the Rabbis. In commenting upon 4 Ezra vii. r16f,,
which he compares with Rom. v. 12f, Mr Tennant remarks :
“In neither place is it explained how Adam’s sin made his
posterity sinful. Perhaps in neither case had the writer
developed or received any definite theory on the point* {p. 229).
His own view is that St Paul has “clothed the current notion
of Adam as the cause of human death, and the root of human
sin, in the language of his mystical realism  (p. 266). Certainly
St Paul has given us nothing in the nature of a theory on the
subject, but is not his conception of race-solidarity somnething
deeper than a Judaistic speculation? Strangely enough, to
mast primitive peoples, death seems an abnormal event, and
unmortality the normal course. (See C. P. Tiele, Jnleiding
::f: de Ga?.rdz‘emtwetamcﬁaﬁ, it p. 197 . ; qu. by Stderblom, 6.

s Pe 52,
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The vision of the future glory of the Kingdom of
God dawns upon the broken nation. Thus the dark-
ness of death is deepened. Not only is it an event
which deprives of the present opportunity of fellow-
ship with Jehovah, but it also shatters all prospect of
coming blessedness. Further, the frailty and transi-
ency of which it is the crowning proof, the sharp pangs
which accompany its approach, the unsightliness and
decay which follow its presence, the bitter pain of soul
it inflicts on those who are left behind-—all these, its
‘associations, impress them as an outrage upon a
creation made in the image of God. Plainly, there-
fore, we may say that for the Hebrew mind the
physical fact has a spiritual significance. And so
viewed, it is only typical of that remarkable strain
of thought, discernible throughout their reflection
on the universe, which assumes that the physical
is always the medium, the vehicle of the moral, such
being its purpose and meaning in the Providential
order. Thus death is only intelligible to them in
the light of the weakness and sinfulness of humanity,
And surely at this point their conception bears
witness to the great truth of the ultimate unity of
the physical and spiritual worlds, a unity which we
regularly break up in our theoretical arguments, and
as regularly presuppose in our working, personal
experience.

We know that a striking change passed over the
Jewish view of the condition of things ushered in by
death. This was stimulated by the powerful influence
of the doctrine of a Divine retribution, a doctrine
which took shape, as we have seen, amidst the strange
revolutions of the fortunes of the Jewish nation.
There had been various isolated yearnings for unin-
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terrupted fellowship with God. Several remarkable
psalms give ample proof of that. We can scarcely
suppose that the idea of a resurrection, as we under-
stand it, passed before the psalmists’ minds. Rather
was it the passionate cry that, in some miraculous
manner, God would deliver them from the gloomy
lot of Sheol. But in the Maccabzan period these
cravings and hopes took a more concrete form.
Victory had roused afresh the sense of national
unity., God's people were still a factor to be reckoned
with. The glorious heritage of the past could still be
honoured and defended. The triumphal mood was
not, indeed, of long duration. Too soon the people
again became conscious of their bondage. But an
inextinguishable hope had been kindled. The
present was the Aon of distress and anguish, in
which God’s arm seemed to be shortened. But it
was only the precursor of the great Zon to come,
when the holy seed should be vindicated, when the
Divine purpose for Israel should be laid bare in the
eyes of all the nations. Who, then, were to share in
that era of felicity ? Necessarily, the remnant of the
people, the survivors of the chosen stock. Yet, as we
have noted, this did not satisfy the sentiment of the
nation. Were the heroes of their history, the men |
who had shed their blood for the faith, to have no '
part in the joyful restoration? The sense of justice .
revolted from the thought. The omnipotent God
could rectify the inequality. His power could invade '
Sheol. He could bring the righteous dead to life
again. This bold conviction laid the foundation for :
the great resurrection-hope. Now they could follow
the workings of the Divine retribution. Resurrection
would be the recompense at least of the eminently



112 ST PAUL’S CONCEPTIONS

righteous. Nevertheless, the expectations of many
devout hearts must have been mingled with fear,
Would they live to see the redemption of Israel? If
not, had they any right to expect a place amongst
those favoured ones whom God should ransom from the
grave? The more tender their consciences, the more
hesitating would be their hope. Superficial minds
might picture a resurrection which was little more
than a mechanical scene amid the events of the end.
The deeper and more earnest thinkers, conscious of
failure and transgression, would still view death with
gloomy forebodings, for the hope which shone beyond
was flickering and dim.

Perhaps enough has been said to account for their
dread of death, as that appears in the Old Testament
and in the Hebrew mind. It is time now to ask,
What relation does the Pauline conception of death
hold towards that which we have been considering?
Unless we have strong evidence to the contrary, we
must believe that the apostle uses the term in its
current significance. But we have distinct corrobora-
tion of the fact. As it happens, St Paul makes very
definite statements concerning death. “As by one
man sin entered the world, and death by sin, and so
death hath come upon all men,in that all have
sinned” (Rom. v. 12). “The wages of sin is death”
(Rom. vi. 23). “O wretched man that I am, who
shall deliver me from the body of this death?” (Rom.
vii. 24). He speaks of “the law of sin and death”
(Rom. viii. 2). He describes “the sting of death” as
sin (1 Cor. xv. 56). Death is the last enemy to be
destroyed in God’s warfare with evil (1 Cor. xv, 26).
The final issuc of God’s redeeming purpose is that
death is swallowed up in victory (1 Cor. xv. 53).
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These examples, and there are many mare, may help
us to realise the prominent elements in the apostle’s
view of death. Of course there are passages where he
uses it in an apparently colourless sense, but it is only
by following such'clues as these just given that we
can penetrate to his real inner thought.

Evidently, for St Paul, as for the men of the Old
Testament, death signifies something far deeper than
the natural close of life. Too commonly a false
analysis has been made of his conception. His'idea
of death has been qualified by various limiting
adjectives. Thus the apostle is supposed in some
passages to speak of “physical” or “natural” death ;
in others of “ethical,” in others still of “spiritual”
In some places he is assumed to have “temporal”
death before his mind, in others “eternal” We
believe it is no exaggeration ta assert that such dis-
tinctions would have been meaningless for St Paul
In this respect he is thoroughly true to the essential
nature of Hebrew thought. Theirs was a synthetic
view hoth of lite and of death.!! And no fact has to
be borne more carefully in mind than this when we
attempt to estimate the conceptions of St Paul. For
him death is one indivisible experience. It is the cor-
relative of sin, Like all the Biblical writers, he never
distinguishes between *moral” (or “spiritual ) and
“physical” It is to miss the permanpent ethical
element in the apostle’s thinking, when the assertion
is made that the physical experience of death in itself
was the supreme evil to the mind of St Paul. Thus
Kabisch, to whom the merit belongs of emphasising
the bearing ot this aspect of that experience on the

! See this admirably brought out by Dr Davidson in Zxgos

V. 1, p. 330.
H
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apostle’s feelings, is led into exaggeration and con-
sequent misconception by ignoring the other aspects
which have to be reckoned with. “Sin” he says,
“came (according to St Paul) into the world. But
this, in itself, is not the evil, were it not that by it
death also came into the world. TFor we actually
find the apostle dwelling upon the thought, that
without law, sin is not imputed. Therefore the
misery does not lie in sin itself, but in that which
is decreed on account of it" (ie. death, Esch d.
Paulus, p. 86)* This appears to us a complete
distortion of the apostle’s teaching. However obscure
may be the reference to the imputation of sin in
Rom. v. 13 (a statement belonging to a passage
which, as Dr Denney well expresses it,? “in spite of
the enormous place it has filled in the history of

1 Cf. Kabisch, pp. 88, 8g: “There are religious views which
receive no support from this deep, overpowering impulse to live,
which puts other ideas in the background. To them pure death,
the mere cessation of existence, is not the most dreadful thing
which can be conceived. . . . (For Paul) death, passing away, is
the sum of all that is fearful. . . . By the zsthetic, equally with the
ethical side of his consciousness, it {#.e. death) is abhorred.” Such
assertions are untrue to the whole basis of Pauline theology.
They cannot be supported by any relevant evidence. The same
misconception, arising frem an illegitimate partition of the
apostle’s thonght, is found in an otherwise most suggestive dis-
cussion of Steffen’s: “ How greatly at times, in certain moods
of his religious life, the physical-hyperphysical outweighs the
ethical, may be recognised for Paul in the fact that his power-
lessness under the law culminates in the crushing utterance of
woe, ¢ Who shall deliver me from the body of this death.! He
sighed, as none other has done, beneath the curse of thetransiency
of all that is earthly,” (ZN.T.W., 1901, H. 2, p. 124). 1t is the
transiency, as ckazged with the issues of sin, that weighs him
down. ‘

2 Expos. vi. 4, P 304.
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dogma, is hardly more than an editer dictum in the
Epistle to the Romans™), St Paul asserts in the pre-
ceding sentence that death passed upon all men,
becawse all sinned (8¢ § wavres fuaprov). In whatever
speculative fashiont the apostle may have conceived
the connection between the sin of Adam and that of
his descendants, we know from his whole religious
outlook that when he makes the statement, “all
sinned,” he can never have in view an unmeaning,
mechanical fiction. Apart from any theorising on
inherited guilt, we have his position clearly stated in
Rom, {ii, 23: “all sinned (W(I’L'TES‘ ')’&P ﬁpaprav) and
fall short of (Serepovyvras) the glory of God.” All are
blameworthy. Death, therefore, in St Paul’s view, is
not something which works, as it were, mechanically,
It is, as it speaks to the sensitive conscience, the
shadow of the wrath of God. It is for that reason
the apostle shrinks from it in terror. “Who shall
deliver me from the body of this death” (Rom. vii
24). He exults to think of a time when its sway
shall be abolished, “O death, where is thy sting?
O death;! where is thy victory? The sting of death
is sin ; and the strength of sin is the law : but thanks
be to God, which giveth us the victory through our
Lord Jesus Christ” (x Cor. xv. 55-57). The latter
passage is decisive for the view we advocate, Not
the mere physical experience, not the mere conscious-
ness of mortality, nor, on the other hand, a spiritual
doom ushered in by death, but viewed as belonging
entirely to the squl, and out of relation to the physical
€xperience :—not with alternatives such as these have
we to deal in estimating St Paul's standpoint, but
with an event which includes and implies them all.

1 So &' BCD as against g° A,
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This quailing in the presence of death is very
marked throughout the New Testament, and a
careful appreciation of it is of real importance for
the comprehension of early Christian thought. We
may recall the striking instance in Heb. ii. 14, where
Christ is said “through death” to destroy “him that
hath the power of death—that is, the devil "—and to
set free “those who through fear of death were,
throughout the whole of their life, subject to
‘bondage.”? Plainly, this recoil from death is precisely

1 An ‘Interesting passage may be quoted from Boswell’s Life
of Johnson :—%“1 expressed a horror at the thought of death.
Mrs Knowles : “ Nay, thou shouldst not have a horror for what
is the gate of life.” Joknson (standing upon the hearth, rolling
about, with a serious, solemn, and somewhat gloomy air): “ No
rational man can die without uneasy apprehension.” Mrs
Knowles: “The Scriptures tell us, ‘the righteous shall have
kAope in his death!” Joknson: “Yes, madam ; that is, he shall
not have despair. But, consider, his hope of salvation must be
founded on the terms on which it is promised that the media-
tion of our Saviour shall be applied to us—namely, obedience ;
and when obedience has failed, then, as suppletory to it, repent-
ance. But what man can say that his obedience has been such
as he would approve of in another, or even in himself upon close
examination, or that his repentance has not been such as to
require being repented of? . . .” Boswell: “ Then, sir, we must
be contented to acknowledge that death is a terrible thing.”
Joknson: “Yes, sir. 1 have made no approaches to a state
which can look on it as not terrible ” {IV. 297, 298, Birrell’s ed.).
Cf. the dictum of La Rochefoucauld: “Everything that is most
calculated to persuade that death is not an evil has been written
. . . Yet I doubt whether any sensible person ever believed it,
and the trouble taken in order to persuade others as the writers
themselves of it shows plainly that it is no easy enterprise.
Every man who can see death as it is, feels it a terrible thing.”
Prof. Shaler treats the fear of death from a very different stand-
point. ‘It is well to remember,” he says, “that the instinctive
fear of death is not, as our forefathers deemed it, a dread of
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in line with that which we have noted in the Old
Testament. Death is regarded as separation from
God. The tender conscience shudders at the prospect
as merited separation. So death, conceived as the
final word on human destiny, becomes the synonym
for hopeless doom. Probably, therefore, St Paul
could not picture a more appalling penalty for sin
than death, and all that death, in its complete
paralysis of the personal being, must involve. With
his tremendous experience of the inner conflict
between self and the holy law of God, and of all the
misery which that conflict stirred within him, he
perhaps felt little need of emphasising extraneous
penalties in addition to the awful crisis of death. A
death which was death pure and simple, with the
sharp sting of sin in if, with nothing to mitigate the
soul’s isolation from the living God, with no hope
or prospect in it, an existence robbed of all that
makes existence worth having, would loom before
his eyes as an overpowering judgment. As we shall
see presently, this view of death sets in an extra-
ordinarily vivid contrast the revelation of eternal
life made in Jesus Christ. Indeed, to recognise its
significance to the full, we require to have before our
minds the apostle’s view of the “life everlasting.”!
coming to a place ot judgment, thaugh that idea has added to
thepang, Its source is to be locked for in our apimal ancestry,
where this fear, blind and unconscious of its object, was
absolutely demanded for the fit preservation of the indi-
vidual® (Fhe Fndividual, p. 200). But does this explanation
lead ws any deeper into the meaning of the experience for a
rational, ethical being?

1 It is not our aim in this investigation, even if we were com-
Petent for the task, to examine St Paul’s conceptions of such
experiences as death or life in the light of current scientific
theory, Ungquestionably, biological science would rufe out ag
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But before we leave St Paul’s conception of davartos
as a bare and gloomy fact of human existence, a fact
which, in the words of Professor Kihler, “as we

irrelevant the intimate connection between sin and death which
is so important for the apostle. And yet science can only go a
very short distance in pronouncing upon the meaning of death,
“It must be admitted,” says Weissmann (and we quote from
him as a representative biologist), “that we can see no reason
why the power of cell-multiplication should not be unlimited,
and why the organism should not therefore be endowed with
everlasting life. In the same manner, from the physiological
point of view, we might admit that we can see no reason why
the functions of an organism should ever cease. It is only from
the point of view of u#/ity that we can understand the necessity
of death . . . I consider that death is not a primary necessity,
but that it has been secondarily acquired as an adaptation . . .
Death is to be looked on as an occurrence advantageous to the
species as a concession to the outward conditions of life, not as
an absolute necessity, essentially inherent in life itself ...
(Death) is an adaptation which first appeared when, in conse-
quence of a certain complexity of structure, an unending life
became disadvantageous to the species” (Essays upon Heredity,
ed. 2 (E. Tr.), i. pp. 23, 25, 111). Of course, this theory regards
man merely as an animal. But, viewing him as a self-conscious
ethical being, must not the union of his rational life with the
bodily organism be conceived differently from the relation of
the vital functions of the “lower ™ animals to theirbodies? And
keeping in mind the break, which science has never sur-
mounted, between rational and merely animal life, may we not
conceive, even from the scientific standpoint, a situation in
which, for self-conscious gersons, “utility,” coinciding with a
domination of the spiritual over the material, might have
demanded the transition of the individual into a higher stage of
life, without the occurrence of the adaptation]called death? In
the event of man’s acting in perfect harmony with his highest
good, might not the whole organism have followed other lines
of development which would have still further differentiated it
from that of inferior species, and more directly and immedi.
ately assimilated it to the nature and existence of God?
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sinners experience it, has remained the preacher of
responsibility,” it is necessary to examine briefly the
closely related term 4mdAeia, *destruction,” as it is
employed in the Pauline Epistles. This is of import-
ance, because many arguments have been based upon
it, in the attempt to establish the theory of annihilation,
which forms so essential an element in the hypothesis
of Conditional Immortality, We must confine our-
selves to St Paul, but his use of the term and its
cognates is sufficiently clear and instructive. The
noun gwoAee occurs but rarely in the apostle’s writ-
ings, There are about a dozen instances of the verb,
drodAdvar.  In 2 Thess. ii. 3, he describes the “man
of lawlessness " by the epithet, “zon of gradewa.” In’
Rom. ix. 22, he speaks of "vessels of wrath fitted
out for arwheie.” The camaraderie of Christians in
courageous adherence to their faith is to be to their
adversaries a proof of their awrdieia, but of the
Christian's geTypia (Phil. i. 28). And to the same
Church he writes of a group of nominal members
of the Christian community, who are * enemies of the
Cross of Christ, whose end is ard)e:a” (Phil iii. 18,
1g). The verb occurs most frequently as a desig-
nation of those who reject the Gospel of Christ: they
are ol grwoAivpuevor as opposed to of swlduevor (so
I Cor. i 18; 2 Cor. ii. 15,iv. 3; 2 Thess. ii. 10). In
Rom. ii. 12, it is said of those who sinned without
having the law (avduws), that without having the law,
drodovvrai. The fate of those Israelites in the
wilderness who were bitten by the serpents (Num.
xxi. 6) or died of the plague (s4. xiv. 37) because of
their murmurings, is described by the same term
(Uwd Tou Spewy GreAivyro . . . amwdAovro vmd Tab

6NoBpevrof, I Cor. x 9, 10). If Christ be not risen,
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then those who fell asleep in Christ ardAopro (1 Cor.
xv. 18). The apostle, in recording his own trials as
a worker for Christ, speaks of himself and his fellow-
labourers as “cast down, but not awoAAduevor”
(2 Cor. iv. 4,9). In two interesting passages where
he is dealing with Christian liberty and its responsi-
bilities, he warns his brethren to walk warily: un vo
Bpduar! oov éxeivoy dmoA\ve, trép od X pioTos améBaver
(Rom. xiv. 15), “ Destroy not with thy meat him for
whom Christ died”; dxd\\vrat yap 6 asBeviv év =4
op yvéoet, 6 adehgos 8¢ &y Xptaros améBavev (1 Cor. viii.
11), “For he who is weak is destroyed by thy know-
ledge, the brother on whose account Christ died.”
The only other occurrence of the verb is in 1 Cor. i.
19, where he quotes part of Isa. xxix. 14 from the
LXX.: awoAd ™ copiay Tav copdv, kai Tiv clvesw
rav owerdv aferiow, “1 will destroy the wisdom of
the wise and make void the understanding of the
prudent” This quotation is interesting as oceur-
ring immediately after his use of the phrase of
dmoM\duevor, indicating that it is in harmony with
the usage of the Septuagint. It is evident that in
all of the above passages which bear on the future
destiny of men, dréAeta is used as the antithesis of
cornpia, and arédiveBar of swferBai. The question of
existence is not before the apostle’s mind at all.
Blessedness and its converse are the ideas which
concern him. In one or two of the instances quoted,
the verb is exactly equivalent to grofvioren {so I Cor.
x. g, 10; also 1 Cor. xv. 18, where ardhorro="died” in
the ordinary sense of the word, “died without the pos-
sibility of a blessed resurrection”). The verse from the
LXX. is, of course, figurative, thus showing the wide
sense in which the apostle knows the verb can be used,
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And in this respect, the two remaining passages are
extremely suggestive. He is warning against the
damage which may be done by a reckless and selfish
use of Christian liberty. Hence we may translate,
“ Do not ruin by what you eat, that brother for whom
Christ died”: “For he that is weak is damaged (or
ruined) by your knowledge, the brother on whose
account Christ died.” Quite obviously, there is no
hint of “destruction,” or “extinction” here. He

speaks, as we speak, of one man “ruining * another
~ without in any way meaning to specify in what this
ruin will formally issue?!

We have already pointed out how largely St
Paul’s terminology, as well as the complexion of his
thought, was affected by the usage of the LXX. Now
amdAea and its cognates are frequently found in the
Septuagint. In the numerous examples which we
have examined, its significance varies from what we
should call a “calamity ” to *“destruction” in the
sense of death, and the doom which that involves.
Thus, Ezek. xxix. 12 (of Egypt), ddew 7ip yiv avris
ardAetay, where it means *“desolation,” or “devasta-

1 Many instances of this sense of dxéA\\vu can be given from
later Greek. The following are taken from an interesting paper
by Prof. Massie in Exper. ii. 2, pp. 64-70. Polyd. xxxii. 19:
“They did not wish the peaple in Italy xar’ otééra rpéror drbNivefar
(to become in any way demoralised) ? 8 rhv mohvxpiviow elpfvmr.,
In Diann Chrysost. xuxi. 348 ¢, the phrase Tois éoxdrws droAwddos
is used as a description of immoral character, “ those who are
utterly abandoned.” Plutarch (De Crgid. Divit chap. vil.),
pointing out the bad training which misers give their children,
says: “ The children they think to educate dxo\dovor xai wposda-
orpégova (they ruin and pervert).” In his Vita M. Antonii, 66,
he describes Antony at Actium as fleeing after the woman
(Cleopatra) rip drowhenviar #dn xail mposaworobrar alrdr (* who
bad already ruined him, and would ruin him yet more.”)
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tation” (Heb ﬁbﬁ@), Jlld vii, 23, xa-ram-rpwﬂqyal
R an,bn kal arwAelq pte'yakn, co-ordinated with
“thirst ” = * sare calamlty ; Prov. vi. 15, éfawivns
épxerar % awwheta avTov, Where arwreia = Heb, Ty,
distress, calamity (lit. =that under which one bends,
B.D.B); Isa liv. 16, &Ticd ge ovx el Gmibheiav
oOeipar=destruction (in the sense of “kill”=Heb.
noe).  Perhaps our word “ruin” would most ade-
quately cover the various applications of drdheia.
Of special importance and value for our discussion is
the use of areheia and kindred words in the Wisdom
of Solomon, a book which shows some singularly
interesting points of contact with Pauline thought!
The godless, we read, are to be wholly destroyed
by God: efc #8pwv év vexpois 8¢ aidvos. OTL pifer abrove
agvove Tpnvels . . . kai ews éoxdTov xeprwlicorTa
(Wisd. iv. 19). This last expression, fws éoydrov
xepowdiaovrai, is one of the strongest conceivable for
destruction. The verb has a more intense force than

Y Grafe (in Abkandiungen C. v. Weiesicker gewidmet, pp.
253-286) attempts to show that St Paul derived from Hisdom “a
large number of words, ideas, and illustrations” to express
“conceptions and convictions gained from other sources?;
while. “in a few not unessential points he shows himself
materially influenced by H/ésdom, in his doctrine of predestina-
tion, in his eschatology, and in his criticism of heathenism and
its idol-worship® (p. 286). We are unable to accept his argu-
ments for the latter position (see Additional Note, p. 344 f.). But
there is much to be said in favour of his statement *“that Paul,
even if Wisdom were not his source, repeatedly shows a contact
in expression with significant conceptions and groups of con-
ceptions belonging to Hellenism, conceptions which, on the one
hand, exercised the most powerful influence on the higher part
of the heathen world, and on the other, by reason of the depth
and earnestness of their content, could most readily form an
alliance with Christianity” (Je, cit.).
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améAiuvue.  Yet the writer continues, xal érorrar &
d8dvy, “and they shall be in anguish.” Thus their
destruction is by no means conceived as annihilation,
although it is descrjbed in the most drastic and vivid
terms. They still possess a conscious exisfence, which,
however, is sheer #uzn, so far as the idea of life is
concerned. The same notion is met with in
apocalyptic literature. Thus, eg., Enoch cviii 3
has the following description of the ungadly:
“ Their names shall be blotted out of the book of
life and out of the books of the holy ones, and
their seed shall be destroyed for ever, and their spirits
shall be slain, and they shall cry and make lamentation
in a place that is a waste wilderness, and they shall
burn with fire where there is no earth.” 7 Enoch
xcix. 11, xxii. 13 This is true to the Hebrew
standpoint. The ungodly are destroyed. That is,
they lose all true life, all that would count as life to a
Jew. But they do not lose conscious existence?
Here, for example, they are still in anguish. The
same interpretation will be found to hold strictly for
St Paul. In his Epistles, ardiea and awdAAveGar
are the exact antithesis of gwrnpia and cdleaBar.
Both sides of the contrast are concerned with the
true life of the individual It may be noted that
repeatedly in the LXX,, aroheia is the translation of
i3y, the place of ruin in Sheol for the lost or ruined
dead. All that makes life worth living is destroyed

I ¢f. the Babylonian conception : “The body decays in the
grave (Shalamtu=name given to the corpse, ‘that which is
done with*), but the soul lives in the gloom of Hades, and in
that abode of horror leads an immaterial shadow-like exist-
ence; (Jeremias, Babylonian Conception of Heaven and Hell,
P 31).
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for them. The existence they still possess cannot be
called life at all That has been lost, shattered.
But even able writers ignore this distinction between
“life” and “existence.” Thus Ménégoz: “It is not
only Paul's anthropology, but also the Pauline
idea of redemption that is opposed to the under-
standing of death as anything else than the
abolition of existence”; and again, “The whole
theological system of Paul falls to pieces if death be
understood to mean anything else than the suppres-
sion of existence” (Le Péchd et ln Rédemption £apres
St Paul, pp. 78, 84)' Similarly, Mr Edward White,
commenting on the words eis GAefpor xal arehear
{1 Tim. vi. 9), affirms that * the Greek language does
not afford two stronger expressions than these for
denoting the idea of literal death and extinction of
being” (Life im Christ, p. 383). A closer acquaint-
ance with Hebrew and Jewish modes of thought
would have shown those writers who have established
their view of annihilation on such New Testament
terms as damddein, amorivaba, SheBpos, xr.A., the
impossibility of such a deduction. What moderns
are apt to forget is, that for the Old Testament
writers and for St Paul, the question of the existerce
of the person had no interest whatsoever. They

! Dr Petavel, a leading exponent of this theory, defines
Annihilation in his sense of the term as “the pradual diminu-
tien of the faculties possessed by the individual gge, and the
final extinction of that master faculty by which we take
passession of the other faculties® (Prodiem of Immoriality, p-
202)., We are not here concerned with arguments for or against
Annihilation as a theory, but we have no hesitation in asserting
that a definition like the above would have appeared altogether
irrelevant to St Paul. He deals with a differen; sef of

categories..
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were not concerned at all with cansiderations of
immortality in the abstract. It was /¢ which
occupied their thoughts: the life of the community
or the individual : that is, exsstence in touch with God.
When that contact was lost, the outlook for the
person was the most hopeless they could imagine.
For death could then signify for him (in St Paul's
view) nothing else than the experience in which the
meaning of sin for God should be most over-
poweringly felt, This is unmitigated disaster,
" awoteta, ruint :

From the positions that have been stated, it is
not difficult to approach St Paul's conception of Life,
which is, perhaps, the most important of which we
have to treat in view of the discussions before us,
Let us begin, as before, with the Old Testament back-
ground of the conception.

Zwi and {4y, the terms employed by the apostle,
are almost invariably in the Septuagint translations
of the Hebrew o®n and mn, These Hebrew words
are, of course, frequently equivalent to “life,” “ live,”

1 ¢f A, B. Davidson (Exfes. v. 1, p. 333): “They (fe. Old
Festament saints and prophets) did not reason that the soul
was immartal from its nature—this was not the kind of immor-
tality in which they were interested—though for all that appears
the idea that any human person should become extinct or
be annihilated never occurred to them” Similarly, Prof,
Robertson Smith: “We have no reason to suppose that
there ever was a time when the Hebrews held the annihilation
of the soul in death. But the continued existence of the
Rephaim . . . is never thought of as life: nay, it is the very
contrary of life, opposed to it as darkness is to light? (Zagos, i,
4, P. 356). See also for St Pauls view, an admirable paragraph
by F. Kostlin, jukrd, f, deutsche Theol., 1877, p. 275. For in-
stances of drddes and cognates in Judalstic literature, see Volz,

op. cib, pp. 28z, 283,
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in our common usage, as applied to the ordinary
physical existence of mankind. Briggs, Brown, and
Driver, in their Hebrew Lexicon, remark of mp that
it often has “the pregnant sense of fulness of life in
the divine favour.” Instances are, eg., Deut. viii. 3,
“Man doth not live by bread only, but by everything
that proceedeth out of the mouth of the Lord doth
man live”; Isa. xxxviil. 16, “O Lord, by these
things (God's promises #) men live, and wholly therein
is the life of my spirit”; Ezek. xxxiii. 19, “When
the wicked man turneth from his wickedness, and
doeth that which is lawful and right, he shall live
thereby”; Hab. ii. 4, “A righteous man by his
faithfulness shall live ” (“ such a character has in it the
quality of permanence,” Davidson, ad %c.); Ps. 1xxx.18,
“Quicken Thou us,and we will call upon Thy name ”;
Eccl. vii. 12, “The excellency of knowledge is that
wisdom preserveth the life of him that hath it”;
Deut. xxx. 15, “See, I have set before thee this day,
life (o™n) and good, and death and evil”; Prov. viii.
35, “ Whoso findeth me, findeth life”; Ps. cxxxiii. 3,
“There the Lord commanded the blessing, even life
for evermore” (n'gﬁpqﬂy o"r).

The lexical note quoted above does no more than
justice to the Old Testament conception of Life. It
emphasises the large content that is included in it,
a content amply attested by the examples which
have been given. This wide significance of the idea
of life is in full accord with the essential attitude of
the Old Testament to natural phenomena. Their
importance, for it, consists in their capacity of
revealing the moral forces which work in and behind
them. The Old Testament writers have no abstract
interest in the meaning of life. Such statements as
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those of modern biological science that “ perfect cor-
respondence (to environment) would be perfect life ”
(so Herbert Spencer, Principles of Biology, i. p. 88), lie
outside the region of their reflection. And yet, by a
slight alteration we' might affirm that, for them,
perfect life consists in “ perfect correspondence” with
God! It is just because He is the all-absorbing
environment for their thought, that Life, like every
other fundamental conception, assumes in the QOld
Testament a predominantly religious cast. We may
gather, therefore, from the instances cited above,
that there is a blending of the physical and the
religious. Take Deut. viii. 3: “Man doth not live
by bread only, but by everything that proceedeth out
of the mouth of the Lord doth man live.” We should
be apt, in such a statement, to distinguish between
the physical and the spiritnal. The Old Testament
writers are conscious of a unity in which the physical
is always included, but taken up, as it were, into a
higher synthesis. Of typical significance is the
affirmation of Ps. xxxvi. 9: “With Thee is the
fountain of life” Life, in its fulness, springs from
God. This truth is emphasised by the Creation-
narrative of Gen. ii. 7, in which it is said of God
(we quote the Septuagint on account of its import-
ance for St Paul’s thought): éuegianaey el 76 mpdow-
mov alrob wvony {wns, xai éyévero avBpwmos els
Yruxny (@oav, “ He breathed into his face the breath

fCﬁ Mr Mivart's interesting admission from the scientific
point of view : “It is impossible to adequately define life with-
out taking into our definition the idea of ‘as e#4” in the orderly
d}an_ges which it presents, and it seems needless to include
within it a reference to the environment® (Contemp. Review,
Xxxv. p. 707).
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of life, and man became a living soul.” Life, that is
to say, is the result of the impartation of the rza’k of
God. Ruak (wvebua in the LXX. and St Paul) is the
energy of God, going forth and acting, the energy of
God in its definite operations. God, to the Hebrew,
is pre-eminently the Living One. The chief factor in
his conception of God is that of activity, an activity
whose power cannot be limited. See, eg., Jer. x.
10-12, “The Lord is the true God; He is the living
God, and an everlasting King: at His wrath the earth
trembleth, and the nations are not able to abide His
indignation, . . . He hath made the earth by His
power, He hath established the world by His wisdom,
and by His understanding hath He stretched out the
heavens”; Dan. iv. 34, 35, “ I blessed the Most High,
- and I praised and honoured Him that liveth for ever:
for His dominion is an everlasting dominion, and His
kingdom from generation to generation: and all the
inhabitants of the earth are reputed as nothing: and
He doeth according to His will in the army of heaven,
and among the inhabitants of earth: and none can
stay His hand, or say unto Him, What doest thou?”1
Kleinert points out that that side of the life of God
which is related to “enjoyment” is scarcely found in
the Old Testament : it only appears inrelation to His
activities; see,eg., Ps.civ. 31: “ The glory of the Lord
shall endure for ever: the Lord shall wejoice in his
works"” ; also, Zeph. iii. 17 ; Isa. Ixii. 4; Josh. iii. 10,

1 Grill (Unfersuchungen, etc., i. p. 237) calls attention to the
interesting fact that the New Testament writers, when they
speak expressly of God as the “living,” conceive the being of
God as Power, in thorough accordance with the Old Testament
usage and conception {¢f. Matt. xxvi. 63; Acts xiv. 15; Matt.
xvi. 16, I8, 19; I Thess. 1. g; Heb. ix. 14; 2 Cor. iii. 3).
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(S.K, 1895, p. 701). He notes further that all
God's living energy is borne along by the constant
knowledge and willing of itself: that is to say, it is
personal (op.ciz, p. 706). This conception of God as the
Living is most intimately related with the Hebrew idea
of Him, not precisely (in the earlier stages of thought)
as Spirit, but always as kawving Spirit! Thus His
most characteristic operation is the breathing out of
His spiritual energy (r«ak, N.T. mvelua). The result
in the creation of man is that he becomes ek Yruysv
" {waav, “a living soul.” That is to say, man is con-
stituted a “person.” He possesses a principle of life
(nephesk, in the New Testament, Juys), a rational
principle with an intelligent side, or faculty, which St
Paul designates by vy The Divine side of his
personality may be termed the swa#, the human the
nephesk, yet it would be hazardous to draw too sharp
a distinction between them. It is important to nate
that in the Creation-narrative this “living soml” is
ascribed only to man? * It is this capacity for moral
and spiritual action,” says Kleinert, “in short, the dis-
tinctively human, which entirely determines the
specific appreciation of life and the value of life, in the
Old Testament” (Joc. ciz., p. 679). At death, accord-

1 See Siebeck, Zeitschr. fo Volker-Peychol, xii. p. 302.

2 ¥ According to Bammidbar rabba, chap. xvi,, the first man, as
the image of God, received eternal life : his transgression made
bim mortal* (Weber, Lehren d. Talnud, p. 208). CF. the rela-
tion of Wisd. ii. 23 f. to Gen. L 26, ii, ¥, iii. ; and see Grimm’s
instructive note on Wisd, ii. 23. Philo draws a sharp contrast
between the Bvveps fwrue, ar physical prin