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Arr., V—THE DEATH OF CHRIST.
(Comtimaued from page 320.)

AVING in the last number dwelt on thé authority of other

teachings to govern our interpretation of doubtful details

in the teaching of the ceremonial law, and on the witness of

these teachings to the death of Christ, and that alone as-the

true Atonement for sin, we must now pass on to direct attention

very briefly to the testimony of the Mosaic sacrificial ordinances
themselves as seen in the light of the Gospel of Christ.

‘We possess in the New Testament an inspired treatise, which
deals largely with the Christian interpretation of the ceremonial
law, It is full of most important teaching for the instruction of
the Christian Church. And we have two observations to make
on the teaching of the Epistle to the Hehrews, which we ask to
have very carefully considered.

I. First we observe that the imterpretation of the inspired
writer gives no samction to the idea of any sacrificial offering,
past or present, of life in the blood, or of blood at all, or of
anything else ot all, for atomement or propitiation by our
Qreat High Priest in heaven.

Here, in this Epistle, undoubtedly we should have looked for
such teaching if it were to be anywhere found; and here
undoubtedly some have thought to find it, and have assumed
that it has been found. But we venture to think the assump-
tion has been too hastily made. The writer has, indeed, set
before us just those typical particulars which, if any, would
most naturally point to such teaching concerning the Great
Antitype; and it -is, perhaps, not to be wondered at if this fact
has been seized upon by some, and made much of in the con-
troversy. Moreover, these particulars are set before us in
Janguage which might, not unnaturally, suggest some sacrificial
ideas. But, in truth, this fact does but make it all the more
remarkable that in turning to the work of the Great Antitypal
High Priest, he not only nowhere uses such language! and

1 Tt should be added that not only is the entire absence of all mention
of any sacrificial work in heaven unaccountable, if such there be ; hut, in
particular, it should be well observed that there are many passages in
which some notice of the offering of blood in the true Holy of. Holies
was, to be expected, and, indeed, may be said to have been demanded, if
it were indeed a part of our Christian faith to believe in it. Compare,
e.g., Heb. vii. 3 with 25, and ask whether the words ¢ ever liveth to make
intercession for us” could have been regarded as adequate if the writer
had had any conception of Ghrist’s perpetual Priesthood as involving per-
petual offering. Strangely inadequate also would be the iupaviefiva of
ix, 24 (mark the context) on such an hypothesis.
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never suggests such teaching, bqt he does use language which-
may be said distinctly to point in another direction'—bearing
witness, not to the need of any offering in heaven, but to the
all-sufficient efficacy of the oblation on the Cross. We allude
especially to the teaching concerning the work of the earthly
high priest on the great day of Atonement. Of his entering into
the Holy of Holies it is said: od ywpls alparos, b mpoodépe?

1 Thus Christ is set before us as entering the true Holy of Holies
(never as for the purpose of there bearing, or offering, or presenting His
blood, but) §id rov {diov aiparog (ix. 12).

The earthly high priest entered, & afpare d\\orplp (ix. 25), and we now
enter, & ¢ aipart "Inood (x. 19).

Christ enters heaven by the instrumentality of His blood ; not there to
make it effectual for its redeeming purposes, but because of the work
which it has already accomplished, and therefore of the efficacy which it
already possesses, and in which we also have access to the throne of grace
—the true Aaoripoy—in the Most Holy Place.

And the offering of His sacrifice is always set before us, not as the
offering of His blood, but of Himself, or His body. See vii. 27; ix. 14;
ix. 28, 25; x.10—(though Zere a * Western reading ” has aiuarog for odparag

See Westcott), an alteration which betrays and condemns itself”
(Delitzsch). And this offering of Himself is set before us as only once,
because “once for all,” and because “once for all” was all-sufficient.
See vii, 27, 28 ; ix. 12, 28 ; x. 10, 12-14, 18,

And this once-offering is identified with His suffering death upon the
Cross (see ix. 26, 28) ; so identified that the supposition of a wolAdks in
this oblation involves of necessity the idea of a woMAdrwe in His suffer-
ing (verses 25, 26). “ Christi non solum est corpus unum, sed una etiam
oblatio, eaque inseparabilis a passione ” (Bengel, “Gnomon,” on Heb,
x. 12). ’

Although the prepositions & and &id, as applied to the blood of Christ,
may seem to be used interchangeably, did seems, perhaps, rather to point
to the instrumentality of Christ's saving work, ¢ to the consequent in-
vestiture in the benefits of His passion,

Compare Eph. i. 7: &yoper tijy dmolirpwow Sid roii aiparog abrol, with
Eph. i1, 18: &yyde tyevfiiyre &v ¢ dipar Tob ypwrot; and Col. 1, 20:
onromouioag dut rob aipdrog Tol oravpol adrod, with Heb. x. 29 : 76 alux
Sabfrne . . . v ¢ yedofn, and with Heb, xiii, 12 : tva dyudoy &id rob (dlov
aiparog Tdv Nady. )
. Westcott, on Heb. ix. 12 (pp. 268, 269), remarks : ““The use of fut as mark-
ing the means, but not defining the mode (uera), is significant when taken
in connection with verse 7 (od ywpic). The earthly high priest took with
him the material blood ; Christ, ¢ through His own blood,” entered into
the presence of God; butwe are not justified in introducing any material
interpretations of the manner in which He made it efficacious.”

Observe the change of prepositions in the following comment of Cyril

8X.: b pdv kard vépov dpxiepedc dmwak eloja ele T ddvra, perd aiparog radpwy
cal Tpdywy & 8¢ Xpiorde Sut Tob {8lov aluarog eloiiNley &' dmwak elg Ta lyia,
‘ll'&liiréa-rw sl Tdv odpavéy (“In Ep. Heb” ix, 12 ; Op. Tom. vii,, ¢, 985, Edit.

gne). :

2 As)to the argument from the use of this word wpoogépey, in Heb. ix. 7,
see Marriott’s ““ Correspondence with Canon Carter,” part i, letter i,, and
Vogan’s “ True Doctrine of Eucharist,” p. 470.

. Tpospbpe is not necessarily a sacrificial word, and is not the word used
in Lev. xvi,, where the direction is thal the high priest eiooioet both the
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Umép éauTol kal TV Toh Aaol dyvomudrewy. If these words had
received a sacrificial interpretation in the teaching concerning
the work of Christ in the true Most Holy Place, they wounld

sweet incense (verse 12) and the blood of the goat (verse 15) within the
vail, So in Heb, xiil. 11 we have : "Qu ydp elogpéperar {dwy rd alpa wepi
apapriag, corresponding with dv 76 alpa elonvéxfy té\doacbar bv v dyip of
Lev. xvi, 27,

It must be admitted, indeed, that the expression wpospipe dmip has
apparently a sacrificial sound. IIgoogépw in the LXX, is constantly used
for the presentation of the fuvsic by the worshipper, as well as by the
priest, to Jehovah, But it should be observed that as applied to the
blood (o ywple aiparog, & wpooghpe) it is not of common occurrence. In
this connection it is nowhere else found in the New Testament, and four
times only, we believe, in the Old Testament. In two of these cases it
is used of the bringing of the blood by the sons of Aaron to their father
(Liev. ix. 9, 12). The other two examples are Lev. i b (where the priests
are enjoined to bring the blood—mpoasicovow 6 alua—previous to pouring
—«al wpooyeofor—it round about upon the altar) and Lev. vii, 23 (verse
33 in the Heb.), where the words & mpocgépwy 6 alpa roii cwrppiov are nused
to designate the officiating priest.

It is to be noted that elsewhere in this epistle the work of the high
priest within the wvail appears to be prominently represented to us as
consisting in the application of the Atonement rather than the consum-
mation of the sacrifice. See ix, 23 (compare verses 22 and 14),

Professor Westcott says : * This sprinkling of the blood is regarded in
a wider sense as an ‘ offering? (Lev. 1. 5).” (* On Heb.,” p.251.)

Dr, Owen says: “In the Most Holy Place there was no use of this
blood, but only the sprinkling of it ; but the sprinkling of the blood was
always consequential unio the offering or oblation properly so called. For
the oblation consisted principally in the atonement made by the blood at
the altar of burnt-offerings, Tt was given and appointed for that end—
to make atonement with it at that altar, as is expressly affirmed, Lev.
xvii, 11. After this it was sprinkled for purification. Wherefore, by
mpocgpéper the Apostle here renders the Hebrew N'1i], used in the institu-
tion, Lev, xvi. 15 ; which is only to dring, and not to offer properly, Or
he hath respect unto the offering of ¥ that was made at the altar with-
out the sanctuary, The blood which was there offered he brought a part
of it with him into the Most Holy Place, o sprinkle it, according unto
the institution ¥ (Works, vol. xxiii., pp. 231, 232, Edit, Goold). .

This view of Dr, Owen appears to us to be less open to objection than
any other,

It is very observable how, in the application of the teaching of the
type to the work of the Antitype, there is an entire omission of all
langnage that has a sacrificial sound when reference is made to the work
of the Great High Priest in the true Holy of Holies. Nowhere, we
believe, either in the Fpistle to the Hebrews or in any other writing of
the New Testament, is the present work of Christ in heaven ever spoken
of in words which can fairly be said at all to convey any idea of sacri-
ficial offering. See Rom, viii, 84 ; Heb. ii, 18; iv, 14 ; vii. 25; viil. 1 ;
ix,24; x 21, On1 John il 2, see Bishop Wordsworth’s “ Commentary »
and Oremer, in woc, aopdg, and Heurtley's “ Form of Sound ‘Words,”
p. 206. It isalso observable how, with the idea of Christ's Priesthood
before him, the writer of the Rpistle to the Hebrews continually inter- -
changes the term “ Priest” with other terms, which would naturally lead -
our thoughts away from such a notion, Seeii. 10; viil. 6; v. 9; vi, 20;
vii. 22 5 ix, 15,
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certainly have afforded substantial support to the theory of the
true offering of Christ’s sacrifice, after His ascension, in heaven:
But how are they interpreted? In what language concerning
the Blood is Christ’s entering into heaven set before us? TLeb
the reader give careful attention to the study of this question;
and we are persuaded that he cannot but be struck with .the
fact that when this point comes before him to be spoken:.of, tha
writer uses language which can only fairly be understood as.in-
timabing that Christ enters heaven mnot in order to offer: Hist
Blood in sacrifice, but because of His Blood already shed, and ¢
virtue of the efficacy of His atoning death already offered upon.
the cross. o
TI. We observe next that inm this Hpistle we ure very dis-
tinctly taught to see the ome propitiatory sacrifice and
oblation of the New Testament im the death of Christ, and
that alone. ,
It wmay be worth while to notice separately the evidence
furnished by this Epistle that this propitiation was perfected :
(&) Before the session at God’s right hand. For this see
chapter 1. verse 8: “ When He had made purification of sins
(Rev. v.: 8 éavrov kabapiouor momoduevos Tdv duapridv) He
sat down on the right hand of the Majesty on high.” o
See also chapter x. verses 11 to 14: “Rvery priest standeth
daily ministering and offering oftentimes the same sacrifices
which can never take away sins. Bubt this Mun, after He had
offered one sacrifice for sins for ever, sat down oun the right hand
of God, from henceforth expecting till His enemies be made His
footstool. For by one offering He hath perfected for ever them
that are sanctified.”
(b) Before the Ascension into heaven. “By His own blood
(“through His -own blood,” R.V.: 8id 76v idlov aluatos) He
- entered im once (épdmaf) into the holy place, having obtained
eternal redemptionforus” (alwviay Mrpwow edpduevos).t (ix. 12).
Observe the force and importance of this saying. If we
accept the translation of the Authorized and Revised Versions
1ts witness is clear against the notion of the atonement-price
having been once for all paid down on the entrance into heaven,
between the ascension and the session. The entrance into the

. In Heb. viii, 3 our version, * Wherefore it is of necessity,” may mislead.
00ev dvayratow (% whence a necessity ) might equally admit the sense {as
rendered by the Syriac) ““it wus necessary.” And the change of tense
from the present to § mpooeviysy can scarcely have been without desiEn, .
See Marriott’s Correspondence with Canon Carter,” part i, p., 5, Y»Sﬁ?,e*
also Owen'’s Works, vol. xxiii., pp. 28, 29 (Edinburgh, 1862), , See il #7, .
and compare ix. 9 and 11, and especiallyj x. 18 with xiii, 20. See also
Morton * On Eucharist,” p. 421. )
! Bes note below, pp. 375, 376. .
2 E2



372 - The Death of Christ.

holy place is here stated to have been after Redemption (not
price to be paid for Redemption—compare v. 16) acquired, and
in virtue of the shed blood; or, in other words, because of the
death which accomplished it.

(c) Before the Resurrection. For witness to this we ask
special attention to chapter xiil. 20: “The God of peace, that
" brought again from the dead our Lord Jesus, that Great Shepherd
. of the Sheep, through the blood of the everlasting covenant.”
The Greek here is év afuar.. The Revised Version renders
“ with the blood,” adding in the margin, “Or by, Gr. in* A
comparison of x. 19, “Having, therefore, brethren, boldness to
enter into the holiest by the blood of Jesus” (& 7@ alpare

1 Compare  Rom. v, 9, &wawbévres dv rg alpar adred, and iii. 25,
By wpotbero 6 Bede Naorhipow, dud THig wioTewg, dv 1 abrod alpary, and Ephes.

ii.'18, dyydc dyeviifyre by 14 aipare rod yporol—(where the expression “in
the blood of Christ” compared with verses following, has been well said
to'show that the blood of the crucified Saviour is the instrument whereby
reconciliation to God is effected. * This recongiliation takes place in
virtue of the sacrificial death of Christ.” See Dr. W. Saumarez Smith,
“Blood of the New Covenant,” p, 18, and Heb. ix. 25, domwep & dpyrepedg
slotpyerar eic T& dya kar’ bravrdy by aipar @Norpip (which is parallel with
3¢ aparog rpdywy kal péoywy of verse 12). And see mote of Dr, W, Sau-
marez Smith in * Blood of New Covenant,” p. 21.

Dr. W. Saumarez Smith says: “ The use of the preposition in the
Greek version of Zech, (ix. 11) is in favour of regarding the & as guasi-
instrumental, or as indicating the cause in viriue of which something takes
place. On the other hand, the fact that in ix. 12 dut is used, and not &,
and that in ix. 25, where the presentation of the blood by the high priest
in the holy place is spoken of, the preposition & obviously means ‘with®
(accompanied by or, as it were, Invested in), would corroborate the
rendering *with., According to the former interpretation, ¢ the blood of
the covenant’ is the instrumental basis of the 1isen and renewed life ;
according to the latter interpretation, it is the virtue of the accomplished
sacrifice which accompanies the great Deliverer in the new stage of His
administrative work ”. (“ The Blood of the New Covenant,” p. 24).

The argument in the text will hold equally well, whichever interpreta-
tion may be adopted.

Delitzsch quotes Ag.: * Virtute ac merito sanguinis ipsius in morte
effusi ? (p. 401).

Professor Westcott says: “The raising of Christ was indissolubly
united with the establishment of the covenant made by His blood, and
effective in virtue of it” (* On Heb,,” vol. ii,, p. 448).

See also Dr. Kay’s note in “Speaker’s Commentary.” )

“In a remarkable prophecy in the Book of Zechariah the Father is
represented as addressing the Son: ‘As for Thee, by the blood of Thy -
covenant I have sent forth Thy prisoners out of the pit wherein is no
water. Here is an evident prediction of the deliveranmce of Christ’s
people from the dreary dungeon of death. ... Now compare with this
those words of the Epistle to the Hebrews (xiil. 20), . .. Here is the
same covensant ratified by the same blood, securing the deliverance of
Christ from the pit wherein was no water, which by the prophet is
spoken of as securing the deliverance of Christ’s people, Nor, truly, are
they diverse deliverances ; Christ’s deliverance is the deliverance of His
people”’ (Heurtley’s “ Sermons on Recent Controversy,” pp. 79, 80),
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Inodv), will leave no doubt that, by whatever English preposi-
tion it is rendered, the force of & here Yequires us to understand
that it was in virtue of the blood of the covenant, because of its
availing efficacy, because, having been shed for many for the
remission of sins, it had accomplished its work, that the Lord
Jesus was raised from the dead. A comparison of ix. 15, 16, 18,
29, will make this, we believe, still more abundantly clear.
And if this be so, then, not only have we evidence here that the
blood of the Sacrifice had been effectual, and had been accepted
as effectual, before the resurrection of Christ, but also an
agsurance that the New Covenant in that blood was, before the
Resurrection, already established and confirmed, and in full forge
—even that Covenant concerning which the Holy Ghost had
witnessed that it not only contained the Lord’s promise: “I will
put My laws in their hearts, and in their minds will T write therm,”
but also the assurance: “Theirsins and iniquities will I remem-
ber no more;” concerning which the Epistle adds : “ Now, where
remission of these is, there is no more offering for sin”
(Heb. x. 18).* It follows from this that, from a date previous
to the resurrection of Christ, not only all sacrificing for sin, but
all offering for sin was for ever excluded.

And thus all question is removed as to the time of the
offering once made, of which the writer tells usin chapter ix. 27:
““As it is appointed unto men once to die, but after this the
judgment: so Christ was once offered to bear the sins of many,
and unto them that look for Him shall He appear the second
time unto salvation.” That offering must have been the
offering, not after the ascension, in heaven, but the offering
completed upon the Cross. It must have been the sacrifice
of His death on Calvary. Then and there it must have been
that “through the Eternal Spirit He offered Himself withoub
spot to God” (Heb, ix. 14). Then and there it must have been
that He offered “the one sacrifice for sins for ever” (Heb. x. 12).
Then and there it must have been that He made, by His one
oblation of Himself once offered, a full, perfect, and sufficient
sacrifice, oblation and satisfaction, for the sins of the whole
world.2

! 8o St. Chrysostom : Tnv Juabikyy did riig Buotag L8wrew, B rolvuy doijke
Tdg dpapriae diud tiig pdg Ouoiag, obkéri ypela devripas (“In Bp, Heb.,” cap. x.,
Hom. xviii., Op. Tom. xii.,, p. 175, Bdit, Montfaucon).

2 Liet 1t be furtber suggested for consideration whether the full sig-
nificance for us of Heb. ix. 8 has been guite clearly and fully exhibited by
the commentators in general. There was a Divine meaning in that veil
which shut out all from the Most Holy Place, The Holy Ghost was
teaching by it that “the way into the holy place hath not been made
manifest while the first tabernacle hath still an appointed place” (West-
cott). So—to look at the Antitype—there was no way inbo the trn‘e
Holy of Holies all the time that the type had its standing. Bub there is
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III. All this; it may be said, is very simple and very obvious.
No doubt it is so, Bub it is also very forcible. We think it
needs no addition. Nevertheless, we desire very briefly to draw

a way now. The way has been made open. There is no veil now. The
shadow which had the veil has passed away, .And we have to do now
with the ¢ruth. And in the fruth we have to do with no weil, because
there was a time when the ¢uth, of which the veil was a shadow, was
done away ; and at that same moment the typical shadow ceased to have
its standing. When was that moment? Will any doubt that it was
then, when the veil of the temple was rent in twain from the top to the
bottom ? "What a signification of Ai-twain-ment taken away and Ai-one-
ment made, at that moment when at the word “ It is finished ” the dark-
ness passed and the light shone upon the dead body of the Son of God,
even of Him who is the Resurrection and the Life! Now we have
(through a no-veil) wappnoiav eic iy eloodor T@» dytwy in the blood of
Jesus (%E[eb. x, 19), And.now the teaching of the veil is the teaching of
that which to the Christian faith (though not to the eye of sight) was,
but is not; and is not because Christ has made peace by the blood
of His cross, and so has made nigh those who in their exclusion were
far off.
See Owen’s Works, vol. xxiii,, pp. 242, 501 and 504, and Martensen,
“ Christian D ogmatics,” p. 314. .
- The words rjc saprdc avrot of verse 20 should be understood, we believe,
of our Lord’s human mortal life upon earth in the days of His flesh
(compare tii¢ caprdc avrod of v.7), in which (summing up our mortal
life) was summed up, in some sense, the veil of separation between earth
and heaven. In the rending asunder of that in His death—destroying
death and taking away the condemnation—we have the new and living
way tonsecrated for us by His own entering in by the same way in His
" resurrection-life. But, however verse 20 may be interpreted, the words
But Tob raramerdoparog should certainly not be understood as implying any
vail mow standing. The dedrepov Tob karamerdoparoc of vi. 19 is only the
" name of the Most Holy Place (see Lev. xvi. 2, 12, 15 in L XX.), and must
not be forced into giving evidence as to the existence of the veil now.
“One entrance left the way open for ever. The ‘veil’ was ‘vent’”
. (Westcott, p. 259). _
This truth is well expressed by Cyril Alex. : Awpphyrvro cal rd karamt-
raopa Tob vaod, Toig ee abrdv morebovowy fekaNdwTov 1oy Td Gy TEY aytww,
kal 7a* dowrdra Sewpior: G¢ odkbri ptv Eyobone ordow ric mpdryg crgprig,
mrepavepwpbmg Ot 110y rije TdV dyiwy 8008, Sn\ov 8¢ Bru riig elg ra dya rov aylwy
(¢ Ady, Nestor.,” lib. v., cap. v., Op. Tom. ix., ¢, 286, Edit, Migns, p. 136,
Edit. Bene.).
"* Rightly, we think, it is said by Dr. T. G, Edwards : “ The larger and
more perfect tabernacle is the holiest place itself, when the veil has been
removed, and the sanctuavy and courts ave all included in the expanded
Lioliest” (“ Ep. to Heb.,” p. 158), : C
If the truth taught by the rent veil had been kept in the full view of
faith, as a veal opus operatum, the accomplished work of the Divine
- Redeemer—the one only true High Priest of our profession—it would
surely have been impossible for the Christian Church to have sanctioned
—in its natural sense—the teaching of such tords as spoke of the open-
ing of heaven by the words of the Mass-priest, by the opus operatum in the
Eucharistic sacrifice. Lianguage which bade men believe ““in ipsd immola-
tionis hord ad sacerdotis vocern, coelosaperire” (see Gratian,  Decret.,”
par. iii.; “ De consecratione,” dist. i1, can. 1xxii,, p. 1288), may, at first, have
been comparatively innocent, because the belief of Christ’swork mighthave
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attention to three passages in the ninth chapter of this epistle.
‘Rach of these has an evidential value of its own. All three
combine to show most clearly that (whatever subordinate
position may be asgsigned to ‘the report or evidence of death, or
to the application of the atoning efficacy of’death as by the sprink-
ling of blood) the real benefits of 'the sacrifice—the remission of
sins, the purging of the comscience, the promise of eternal
amheritance—is, by the Christiom faith, to be ascribed to the
death of Christ, and, to that alome.

() The first passage is Heb. ix. 11-14. Tt compares and
contrasts the legal and ceremonial purification by the blood of
sin-offering, or by the water of separation—with the purging or
ganctifying (in its relabive sense) whereby the blood of Christ
purifies the conscience of the sinner. Does the sprinkling of
the blood of Christ purge because it is presented after an
interval (either as life or as death) in Heaven ? Nay; but it
purges the conscience because it is the blood of Him who entered
into the holy place after he had obtained eternal redemption for
us. It purges because it is the blood of Christ, who, through
the Eternal Spirit, offered Himself without spot to God.

deprived them of their dangerous meaning, and left in them only what
faith might see in the memorial, clothed in a *holy excess of language
(see “Romish Mass and English Church,” p. 92). But there is good reason
to believe that even in the mind of Gregory they were not free from
suggestions of superstitious ideas (see Neander, *Ch, Hist,” vol. v.,
pp. 173, 174, Bdit. Clavk)., And in after ages, as the atoning work of
Christ became obscured, their natural sense must have acquired a reality
in the popular mind which can only have ministered to a spirit of
delusion.

Much of popular misconception concerning the High Priesthood of
our Blessed Lord might have its correction in the full view of the truth
that the priesthood after the order of Melchisedec is the priesthood not
of “the priest behind the veil ” (Ezpositor, June, 1888, p. 419), but of an
opened heaven and a rent veil—of Redemption accomplished by His
death—of Atonement perfectly made by His blood.

It has been truly observed of the writer of the Epistle to the Hebrews
bow central to his system of thought “is the conception wf Christianity
as the religion of free access, and with what truth that conception may
be represented as the dogmatic kernel of the epistle” (Dr, Bruce, in
Eapositor, December, 1889, p. 434),

! The argument of our text will hold even if the interpretation given
of alwwiay Mrpwow edpduevoc be thought doubiful, Delitzsch, indeed,
approves of Ebrard’s translation, ‘“accomplishing thereby an eternal
redemption.” And he regards the redemption as not fully obtained
before our Liovd’s entrance to the Father, that entrance being itself the
conclusion of the great redeeming act (on ix. 11, 12, vol. ii., p. 82, Engl.
Trans.). But he acknowledges that Liinemann’s rendering, *after He
had obtained,” is “not ungrammatical » (p. 82).

. Against this view, which is approved by Alford, and is vegarded as not
madmissible by Professor Westcott, the following remarks of Dr. Owen
seem very forcible :

“What they say, that the sacrifice of Ghrist was performed or offered
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~(b) The second passage is Heb. ix. 15-17. Tt is a passage,
the interpretation of which is much disputed. But, however
interpreted, it bears witness to death as the means for the re-
demption of the transgressions under the first covenant, and,
teken in connection with the previous passage, sets this death
simply as death before us as constituting Christ the Mediator of
the new covenant. ' '

in heaven, and is yet so offered, utterly overthrows the whole nature of
His sacrifice. For the Apostle everywhere represents that to consist
absolutely in one offering, once offered, not repeated or continued.
Herein lies the foundation of all his arguments for its excellency and
efficacy . . . In this place the ‘redemption obtained’ is the same upon
the matter with the ¢ purging of our conscience from dead works’ (verse 14),
_which is ascribed directly unto His blood.” T[It may be added, “and to
His blood as the application of the one offering on the Cross.” See
v.14.] (**On Heb. ix. 12,” Works, vol, xxiil,, p. 277, edit, Goold.)

“Tt is a vain speculation, contrary to the analogy of faith, and destruc-
tive of the true nature of the oblation of Christ, and inconsistent with
the dignity of His persou, that He should carry with Him into heaven a
part of that material blood which as shed for us on the earth. This
some have invented, to maintain a comparison in that wherein is none in-
tended. The design of the Apostle is only to declare by virtue of what
He entered as a priest into the holy place. And this was by virtue of
His own blood when it was shed, when He offered Himself unto God.
This was that which laid the foundation of, and gave Him right unto the
administration of, His priestly office in heaven,” [bid., pp. 280, 281. See
also Gouge on Heb., vol. ii., p. 242, edit. Nichol.

The argument which follows, beginning with verse 15, Kat &ud rodiro, in
its natural interpretation connecting the drolirowoic with 8avdrov yevoubvou,
seems a very strong confirmation of Dr. Owen’s view, which is certainly
the one which commends itself to ordinary minds as the ‘natural and
obvious meaning of the Apostle’s language. The very words dut roii I8tov
atparog (verse 12) seem to imply that the redemption has been made, not
is about to be made, by the blood. He already has wappneia elc v cloodor
7@ dylwy in virtue of His blood shed (see x. 19).

The Vulgate has “eterna inventa redemptione ;” the O.L., * sterna
expiatione reperta,’ Cyril Alex, says: Té idwov alpa rjc dwdvrov Lwijp
dvrd\aypa Sodg, lparo ¢ xdopp rabryy My deviay Nirpwow (“InEp.Heb.,”
ix. 12, Op. Tom. vii,, c. 984, edit. Migne).

But whatever question there may be about the possible sense of
€Updpevog in verse 12, there can hardly be any fair question (uotwith-
standing Dr. Milligan’s argument in “ Resurrection of Our Lord,” p. 254)
as to the meaning of éavrdv wpoohiveyrer in verse 14, “ The sacrifice upon
the altar of the Cross preceded the presentation of the blood. The phrase
taurdy wpoohveykey clearly fixes the reference to this initial act of Christ’s
high-priestly sacrifice” (Westcott, in loc.,, p. 261; see also Westcott's
note on wpospépy iavrdy in verse 25, pp. 273, 274).

Even Delitzsch says : “'We give up any reference of wposhweysey here
to Christ's heaveI{l){ mpoopopd, such as that assumed by Bleek and the
Socinian and Arminian commentators, Whenever the sacrifice of Christ
* ig typically and antithetically compared with the sacrifies of the Old
Testament, it 1s His self-oblation on the altar of the Cross which is the
point of comparison ” (* On Heb.,” vol. ii., pp. 95, 96, Engl. Trans.).

" This suffices for the argument in the text, which is meant to rely mainly
on this unquestionable teaching, '
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(¢) The third passage is Heb. ix. 18-22. It shews from the
‘history of the first covenant, the connnection of blood—the
blood of sprinkling—with this necessity of death. This last
‘passage is specially valuable and important, because after speak-
ing of the sprinkling of the blood, the blood of the covenant, it
-adds ¢ “ And almost all things are by the law purged with blood,
and without shedding of blood is no remission.” The force of
this passage lies especially in the fact that it does not say
e without sprinkling of blood is no remission,” but it says,
‘yapls aipaTekyvalas ol yiverar dgeais, thereby showing us the
true subordination of the sprinkling as a means merely of
applying the efficacy which is to be viewed as resulting only
from the blood-shedding’—that blood-shedding which, in the
case of the great High Priest of the good things that were to
come, has its account given us in the words of verse 26 : “ But
now once in the end of the world hath He appeared to put
away sin by the sacrifice of Himself.”

We believe it is very important to distinguish clearly between
the true efficacy of the blood which makes atonement, the death
which effects our reconciliation, the shed blood of the everlasting
covenant, on the one hand ; and on the other hand the ordained
means for the application of the atoning sacrifice to our souls,
the appointed seals which warrant our faith’s appropriation of
the merits of Christ’s passion, the Divine pledges which teach
each Christian heart to look by faith to the Redeemer’s cross
and say: “ He loved me, and gave Himself for me.”

. If this distinection is not always very distinctly visible in the
Old Testament, it ought certainly to be very clearly seen in the
light of the New Testament.

It is essential, no doubt, that by the application of the blood

1 Attempts have been made to evade the true meaning of this declara-
tion by translating aiparecyveia © sprinkling of blood.” See Kurtz, *Sac.
Worship,” p. 104, But Luke xxii. 20 is decidedly against this. See
Delitzsch as quoted by Alford in loe. See also Cremer’s Lex ¢n woc.

Besides, the Writer has another term by which he expresses the
sprinkling of blood (xi, 28), and he is not likely to have coined a word
to express the same thing here. And even if he had coined a word for
the purpose, it would hardly have been aiuarecyvoia.

Alua keytery denotes only the shedding of the blood as the act of killing.
# Fuarther, in favour of the signification blood-shedding . . . the expression
employed concerning the blood of Christ, Liuke xxii, 20 . . ., tells. And
finally, the word occurs in patristic Greek—where it is not generally used
in any specially ritualistic or Christian sense—simply with the meaning
blood-shedding, slaying, murder ” (Cremer, p. 71), .

Bengel says : “Sine effusione sanguinis non fit remissio ; hoc axioma
totidem verbis extat in Tr. Talmudico . Joma. vid, imprimis Lev.
xvii, 11.” ' ¢

In the case of the dwebixy with Abraham, in Gen. xv. (see verse 18 of
LXX)), there was aiparexxvoia, but apparently no sprinkling,
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we should .be ¢sanctified”—* washed, and sanctified, and
justified.” How else can we have the blessedness of those
whose iniquities are forgiven, and whose sins are covered %
And it is just this application of the Atonement whereby we
are “sanctified ¥ in this relative semse—a sense, however con-
nected, separate from the idea of inward and spiritual change,
But this sanctification involves no renewal or repetition of
offering, no perpetuation or continuation of. sacrificial oblation,
Faith 13 to see all as the outcome of the one sacrifice of the
Cross. We are sanctified for admission into the most holy
presence, and into His sacred service “through the offering of
the body of Jesus Christ once for all” (x. 10). “For by one
offering He hath perfected fov ever them that are sanctified ”
(x. 14)—that is, those whose hearts are thus “sprinkled from an
gvil conscience” (x. 22), whose conscience is “purged from
dead works” (ix. 14), purged in that purging—the fountain
open for sin and for uncleanness—of which we read in the begin-
ning of this epistle, that when the Son of God had by Himself
made a purgation for sins (xafapicudv momoduevos TdY duap-
Tiiv), He *“ sat down on the right hand of the Majesty on high ™

(i 8).

1Tt is most important to observe that there is an ambiguity in the term
 perpetual sacrifice.” (1) It may mean a sacrifice to be offered perpetually.
(2) Or it may be taken as the equivalent of the language of Heb. x, 12,
piay brrtp dpapridy wposevbyrag Quoiaw, e v Smvectc—a juge sacrificium, be-
cause by reason of the ume gffering it is perpetnally available, insomuch
that because of its being one and once, and in that once having perfectly
accomplished the work of propitiation, all other ofering is for ever
excluded.. :

There is an important element of sacrifice—t/e important element in
view of present controversies—the idea of which is necessarily included in "
the one sense, and ezcluded from the other.

The fivst sense involves the assertion, the second the denial, of perpetuity
of oblation. An example will show the importance of this distinction :

In the first sense the term is used by R. I Wilberforce in ¢ Doctrine
of Incarnation” (p. 252, edit. 1885; see also Canon Carter’s Correspond-
ence with Marriott, part ii,, p. 86); and he quotes in support of it a
passage which goes to give countenance to it only in the second sense (*a
sacrifice of everlasting virtue, to be the continual propitiation for our
sins”). Itis a quotation from Dean Jackson, whose testimony is clear
against it in the first sense. e says of Christ : * He is gone before us
into the sanctuary to make perpetual intercession, Who before had made an
everlasting atonement for us here on earth” (Works, vol. x., p. 38, Oxford,
1844), Again: “The.Apostle could not prove the legal services to have
been imperfect for this reason, that they were often offered, unless this
universal were tl'ue,‘ and taken by him as granted, ¢ that no sacrifices or
sacrifice, of what kind soever, which is.offen offered, can be perfect, or
sufficient to take-away sins.’ . . . If it had heen of value infinite, or all-
sufficient to take away sin . , . there had been no more offering either
required or left forsin . . . forif once offered, it were in the nature of
an-offering infinite ; it necessarily took away all other offerings or manner
of offering for sin ? (Ibid., vol, ix,, pp. 584,:585).  °




The Death of Christ. 379

But we pass on. The more the Epistle to the Hebrews ig
carefully studied as a whole, thfe stronger, we believe, will be the
impression conveyed of the veil rent, the way opened, the pro-

itiation made, the expiation accomplished, and all by the very
death of Christ, by the shed blood of Atonement, the blood of
the New Covenant shed for the remission of sins. How exceed-
ing blessed is the assurance of this testimony to the truth of
sin quite put away by the sacrifice of Christ !

The otfering and sacrifice of the Cross is épdmaf. Tt is “once
for all,” because in that one sacrifice, once offered, the great
work has been perfectly done, the Atonement for sin has been
perfectly made. “ Once for all * Christ hath “put away sin by
the sacrifice of Himself” (ix. 26).

And with the light thrown upon this sacrifice from the other
teachings of the Old Testament and of the New, from a com-
prehensive view of the testimony of Holy Scripture to the death
of Christ, we are more than confirmed in the persuasion that the
divine teaching of sacrificial propitiation leads wus, with no
doubtful leading, to the view of the Redeemer’s cross as a
Pena Viecaria, endured by Him who knew no sin, bearing as
our substitutional representative the sinner’s awful death, the
law’s terrible curse, and cancelling by payment the sinner’s
tremendous debt. _

Here we close an argument which, however incomplete, we
cannot regard as insufficient.

We are often reminded that in speaking of sin as a debt we
are using a metaphor which admits only of a partial application,
and that we should beware of thinking that the doctrine of the
Atfonement can ever be perfectly conceived of under the idea of
anything like any sort of a commercial transaction. The state-
ment is quite true, and the caution may be many times needed.
Yet, we are persuaded, there is a prevailing tendency to a very
dangerous error, which might be corrected by ever remember-
ing the authority of One who has, in a parable, set before us the
view of sin as a debt, and the sin of each individual as a debt
of ten thousand talents. Let the Christian’s faith be taught to -
take a view of that immeasurable debt, with its terrible con-
demnation. And then let the Christian’s faith be assured that
that debt is all remitted, and remitted because paid, and paid
because the Incarnate Word has died ; paid by the blood of
the Cross, so that thereis now no condemnation to them that are
in Christ Jesus. :

This view is unquestionably prominent in the patristic con:
ception of the Atonement, and that because, as we be]ievg,, the
Fathers rightly saw it underlying one true aspect of sacrificial
death. If we would have ouy faithin the blood of Christ made
effectual to the inward purifying.af our hearts, we must have the
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eyes of our faith enhchtened to see how the b]oodof Chrlst purgeth
or cléanseth from allsin (vabapile &md wdons apaprias, 1 Johni.7)
in the way of taking away all the guilt and all the curse, as the
application of the Atonement omce for all made when that
blood was shed on Calvary. ZThen in the visible sanctuary the
veil of the temple was rent in twain from the top to the bottom,
and then for sinners was access -made into the Holiest by thie
blood of Jesus. Then were heaven and earth brought together,
Then was a fact accomplished, a burden borne away, a debt paid,
an enmity taken away, a peace made, a victory won, won by
Him Who now lives and reigns at God’s right hand, to Whom
all power is given in heaven “and in earth. Let none say with
their lips or think in their hearts that they have to choose
between the faith of a dead Christ and the belief in a living
Saviour. Let no one imagine for a moment that because we
insist on the true view of the precious blood of Christ as the
great and wondrous propitiation for the sinner’s sin, therefore
we must make light of the ascended Saviour's might, or despise
the grace of our great High Priest upon the throne of God.
Nay, the true faith of Christ’s atoning death is also the true
faith of Christ’s victorious resurrection-life, the life which has
triumphed over all the powers of darkness, and trampled under
foot the dominion of death and of Hades, It is the faith of a
present, mighty, living, loving Saviour. It is the faith which
ever desires to hear His voice and follow Him. It is the faith of
Him, the Good Shepherd, Who laid down His life for His sheep,
havmd power tolay it down and to take it again. It is the faith
of Hlm, the Great Shepherd of the sheep, brought again from
the dead by the blood of the everlasting covenant. "It is the
faith which rejoices to drink in His Word, the Word whereby
He still speaks to the hearts of all who come to Him, and says,
“I am He that liveth and was dead, and behold I am alive for
evermore. Amen. And have the keys of hell and of death”
(Rev. 1. 18).
N. Dimock.

T

Arr. VL—THE ARCHBISHOP'S COURT.

IT was a miserably cold and foggy morning in one of the early

days of February when we wended our wayin the semi-
darkness from the West End towards the venerable pile of
buildings known as the Archiepiscopal Palace at Lambeth, with
its gray weather- beaten tower, its great hall (now the library),
and its chapel, which has been a national shrine for the last
seven centuries, its guard-room and gallery, and its mansion,



