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ARTICLE III. 

RESURRECTION AND FINAL JUDGMENT. 

BY THE IlEV. EDMUND B. FAIIlFIELD, D. D., LL. D., LYONS, FRANCE. 

[Continued from Vol. xlviii. p. IOJ.] 

"SANCTIFY them through thy truth; thy word is truth." 
Nothing but the truth is of real worth to any man. And 
in respect to all questions of eschatology the Bible is the 
only ultimate authority as to what the truth is. Thus far 
we all agree. 

Those who dissent from the views presented in my first 
paper, hold as follows:-

I. That dying saints do not go at once to heaven, but 
to a place which is called in the Hebrew of the Old Testa
ment .. Sheol," in the Greek of the New Testament" Hades;" 
and that they will only reach heaven at some point of time 
yet in the future. 

2. That that point of time is spoken of as "the end 
of the world;" and that the Bible teaches that this world 
is to be literally destroyed or burned up. Especially do they 
hold that the Second Epistle of Peter declares that to be 
the fact. 

3. That Paul teaches in I Cor. xv. 5 I that some 
Christians will die, and others will not; namely, those who 
are on the earth when the end comes. 

4. That Christ's resurrection was a type of ours, and 
that our natural bodies are to be raised and changed at the 
end of the world. 

S. That the term "last day" and other similar forms 
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of speech refer. to this end of all things which is yet in the 
future. 

6. That the Bible teaches that David is not yet in 
heaven (or was not at the first Pentecost after Christ's ascen
sion), and by logical inference others of God's redeemed are 
not yet there. 

It is my full conviction that all these are mistakes: 
whether or not this will be made to appear, the reader must 
decide. If it were possible, I would be glad to have him 
suspend his verdict till I am through with my argument. 

In committing my first paper to the type, I knew full 
well that many points demanded further elucidation; but 
lack of space forbade. I am happy to have the opportunity 
now to present what I consider to be the Bible teaching on 
these other points, involved in this discussion. 

In opening a second paper, I may be pardoned, in view 
of references which have been made to the first, for a few 
words personal. 

1. I am a spiritualist in the Bible sense; but not at all 
a believer in what is called" modern spiritualism." 

2. Whether or not anything I have written is in har
mony with Swedenborgianism, in any manner or degree, I 
do not know: if it is, I can only say, that it is not because I 
have borrowed it from Swedenborg, or any of his disciples. 
So far as I know, I have never read a page from any of their 
writings; certainly I have never heard a sermon or lecture 
from any Swedenborgian. Nor have I been taught my pres
ent views by any man. My chief books for study have been 
the original Scriptures with plenty of dictionaries, grammars, 
and concordances of all sorts. 

3. I accept the Se~ond Epistle of Peter as a part of 
the sacred canon, and find it thoroughly in harmony with 
the views hitherto presen.ted, as I will show presently. 

4. As to the question whether this view or that is " or
thodox" or not, it is not worth while to bandy epithets or 
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waste words. It has been both wisely and wittily said, that • 
.. orthodoxy is our dozy, and heterodoxy is other people's 
dozy;" and aside from that definition, I know of but one 
ultimate standard by which all beliefs on these subjects are 
to be tried; and that is, THE BIBLE. "To the law and to 
the testimony: if they speak not according to these, it is 
because there is no light in them." 

To this simple standard I submit all the questions be
fore us. My only inquiry is, wlzat the word of God, properly 
interpreted, teaches. We come, first, to the question as to--

THE MEANING OF SHEOL, OR HADES. 

Does this mean the abode of departed spirits--good as 
well as bad-between death and the final judgment? Is 
Paradise, or "Abrallam's Bosom," a portion of what is in
cluded under Slzeol in the Old Testament, and Hadt's in the 
New? The two questions are in substance one, and perhaps 
the most fundamental in the whole investigation; for if the 
affirmative cannot be fully maintained, and, above all, if the 
negative can be proven to be true, the citadel which I have 
assailed is in ruins. 

There are those who hold that the soul sleeps in utter 
unconsciousness between the death of the body and its ulti
mate resurrection at the end of the world: that none of 
the dead, save Enoch and Elijah, know anything, feel any
thing, enjoy anything, or suffer anything; neither will they, 
until some future day shall bring them up again from their 
graves. As I have before said, these pages are not written 
to disprove such views. We all alike reject them as unscript. 
ural and unspiritual. 

Others who do not agree with me that resurrection and 
judgment come at death, and heaven and hell at once there
after, hold to the doctrine of an intermediate abode for both 
the righteous and the wicked between death and a still fu
ture resurrection; that those occupying this abode are dis-
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embodied spirits-having consciousness, intelligence, and a 
high degree of happiness on the one hand, and misery on 
the other; and that this place is known in the Hebrew 
Scriptures as Sheol, in the Greek Scriptures as Hades. 

It is to this question that we now come. And, in view 
of its importance, it is not too much to ask the reader's can
did, and considerate, and even patient attention. I bring 
the question at once before the Supreme Cottrt of actual 
usage; for this is not only the highest court of final appeal 
from all the dictionaries and commentaries, but it is a court 
of original as well as appellate jurisdiction in all such cases. 

First in order comes the Old Testament, in which the 
word Sheol is found sixty-five times. In the Authorized 
Version it is thirty-one times translated "grave," thirty-one 
times "hell," three times "pit." In the Revised Version 
it is fifteen times translated" grave," sixteen times" hell," 
five times "pit," and twenty-nine times is not translated, 
but the word Sheol is transferred. 

I quote first the passages in which both versions agree 
in translating it " the grave":-

Gen. xxxvii. 35, .. I will go down into the grave unto my son mourning;" 
xlii. 38; xliv. 29, .. Then shall ye bring down my gray hairs with sorrow to 
the grave/" xliv. 31, II Thy servants shall bring down the gray hairs of thy 
servan t our father to the grave. " 

I Sam. ii. 6, .. The Lord killeth, and maketh alive; he 'bringeth down to 
the grave and bringeth up." 

1 Kings ii. 6, .. Go, therefore, according to thy wisdom, and let not his 
hoar head go down to the grave in peace;" ver. 9, ., His hoar head bring thou 
down to the grave with blood." 

Ps. cxli. 7, .. Our bones are scattered at the mouth of the grave." 

In Prov. xxx. 16 both versions translate "the grave" as 
one of several things mentioned which are never satisfied. 

Eccl. ix. 10, "There is no work, nor device, nor wisdom, nor knowl· 
edge in tke grave whither thou goest." 

Cant. viii. 7, .. Jealousy is cruel as the grave." 
Isa. xxxviii. 10, "I said, In the noon tide of my days I shall go to the 

gates of the grave/ ver. 18, "The grave cannot praise thee; death cannot cele· 
brate thee." 

VOL. XLIX. NO. 193. 5 
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Hos. xiii. 14, "I will ransom them from the powel of the grav~: I will 
redeem them from death. U death, where are thy plagues? 0 grav~, where 
is thy destruction ?" 

In these fifteen instances the two versions agree in 
translating "grave": and it would be hard to find any fault 
with this rendering in any of these cases except upon the ex
treme ground that Sheol always means the place of departed 
;spirits, and never the place for depositing dead bodies. But 
the absurdity of such a position as that is manifest from a 
passage like that in Eccl. ix. 10, which declares that there 
is no work, nor device, nor wisdom, nor knowledge there. 
This surely cannot be true in any world of spirits, good or 
bad. It is not possible to conceive of a spiritual being with 
no power of thought or knowledge or device. The very 
definition of a spirit as distinguished from a material sub
stance is, that it is a somewhat that thinks, and knows, and 
chooses. Or from such a passage as Isa. xxxviii. 18, "The 
grave cannot praise thee; death cannot celebrate thee." 
Those who b€lieve that Sheol is the abode of all the ineffa
bly happy redeemed ones, between death and a resurrection 
yet in the future, would not object to rendering the word, 
"grave," in this passage. For to declare of all the saints in 
Paradise that they could not praise God, would be too much 
for the most extreme of all extremists. 

This much, then, we must admit as inductively settled, 
namely, that Sheol sometimes means" the grave." 

The following two passages are those in which both 
versions agree in translating the word "pit":-

Num. xvi. 30, .. If the Lord make a new thing, and the earth open her 
mouth, and swalloweth them up, with all that appertain unto them, and they 
go down alive into tlu pit, then ye shall understand that these men have pro
voked the Lord;" ver. 33, .. They and all that appertain unto them, went down 
alive into tlu Pit, and the earth closed upon them, and they perished from 
among the congregation." 

In these two cases, referring to the same event, the idea 
of a physical burial is too plain to be questioned. Sheol is 
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evidently not the place of departed spirits here. It was tlte 
earth closing over their bodies. And the word" pit" seems 
more appropriate than .. grave," though expressing the same 
general idea. 

The following passages are those in which both ver
sions agree in translating "hell":-

Isa. v. 14, .. Htll hath enlarged herself, and opened her mouth without 
measure;" xiv. 9, "Hdl from beneath is moved to meet thee at thy coming;" 
xiv. IS, .. Thou shalt be brought down to lull, to the sides of the pit;" xxviii. 
IS, "We have made a covenant with death, and with lull we are at agree· 
ment;" xxxviii. 18, "Your covenant with death shall be disannulled; and 
your agreement with lull shall not stand;" Ivii.9, .. Thou didst debase thy. 
II!lf even unto bell." 

Ezek. xxxi. 16, "I made the nations to shake at the sound of his fall, 
when I cast him down to "~II;" ver. 17, "They also went down into lull with 
him;" xxxii. 21, .. The strong among the mighty shall speak to him out of 
the midst of IItll/' ver. 27, "They sball not lie with the migbty that are fallen 
of the uncircumcised who are gone down to IIdl with their weapons of war." 

Hab. ii. S, .. Because he transgresseth by wiue, he is a proud man, neither 
keepeth at home, who enlargeth his desire as IItll, and is as death, and cannot 
be satisfied." 

Amos ix. 2, "Though tbey dig into IItll, thence shall my hand take them; 
though they climb up into heaven, thence will I bring them down." 

The remaining examples are those in which the two 
versions differ, and we will study them more carefully, one 
by one. In quoting I give generally the accepted version. 

Deut. xxxii. 22, "A fire is kindled in mine anger, and shall burn unto 
the lowest IItll." (R. V., pit.) 

Whichever of these versions we accept, is immaterial as 
to the question at issue. Sheol in neither case can be con
ceived of as the abode of the saints. 

2 Sam. xxii. 6, .. The sorrows of IIell compassed me about; the snares of 
death prevented me." 

"Prevented me," in the old English sense of " came in 
my way." The Revised Version reads:-

.. The cords of SIIeol were round about me; 
The snares of death came upon me." 

I should prefer translating thus:-
"The cords of the pave were round about me; 

The Boares of death came upon me." 
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My reasons are that this song of David is written in He
brew poetry; and the law of parallelism that runs through 
it is better sustained by making the first clause correspond 
closely in meaning to the second. 

But in no possible case is there any room left for con
ceiving of Sheol as a good place to live in. 

Job vii. 9, "He that goeth down to the grav~ shall come up no more." 

The Revisers have needlessly obscured this passage by 
transferring the word "Sheol." It incontestably means 
" grave" in many cases, and the whole connection in this 
passage is in favor of the accepted version. 

Job xi. 8, "It is lIS high as heaven; what canst thou do? deeper than 
lull; what canst thou know?" 

Here again the revision gives us the Hebrew word. 
Why, it is not easy to say; when in a similar case of con
trast in Amos they have made no change from the accepted 
version. But there is no suggestion of ineffable blessedness 
in any part of a place put into such violent contrast with 
heaven as Sheol is here. 

Job xiv. 13, "Oh that thou wouldst hide me in the grav~." 

The Revisers transfer Sheol again. But the whole con
nection abundantly justifies the accepted version: 

Job xvii. 13, .. If I wait, the grav~ is mine house;" ver. 16, .. They shall 
go down to the bars of the pit. " 

In both these verses the Revisers say "Sheol." But the 
law of parallelism requires, and the entire connection de
mands, that the reference should be understood to be to the 
place of deposit for the dead body, not the place to which 
the spirit is to go. Notice the words that intervene: "I 
have said to corruption, Thou art my father; to the worm, 
Thou art my mother and my sister." These plainly refer to 
bodily decay. 

Job xxi. 13 ... They spend their days in wealth, and in a moment go 
down to the grav~;" xxiv. 19 ... Drought and heat consume the suow-waters: 
aD doth tM grav~ those who have sinned." 
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For some reason the Revisers seem very reluctant to 
allow Job to speak of the grave; so they say .. Sheol." 
There is no reason for not translating the word in both these 
verses as the old version has done. .. Grave" meets the con
nection entirely. My views of the main question do not at 
all affect my judgment in reference to these passages. For 
you will find that if you interpret Sheol as the place of the 
departed spirit, instead of the dead body, it is a place simply 
of retribution for those who are described as saying unto 
God, Depart from us, for we desire not the knowledge of thy 
ways; and as living unrighteous lives and doing not good to 
the widow. They are persons of unmitigated badness who 
are here spoken of as going to Sheo!. 

Job xxvi. 6, "Udl is naked before him; and destruction hath no cov
ering." 

Once more Sheol must do service for the new version. 
But I think the reader will agree with me that to render the 
word" grave" is better than either. The parallelism is com
plete if we say:-

" The grave is naked before him: 
Destruction hath no covering." 

Ps. vi. 5, .. In death there is no remembrance of thee: in taegrave who 
shall give thee thanks?" 

A most manifestly correct translation; the two clauses 
illustrating the Hebrew parallelism most happily:-

.. In death there is no remembrance of thee: 
In the grave who shall gi ve thee thanks?" 

Sometimes the Revisers would seem to be so possessed 
of Sheol as to be well-nigh dispossessed of all critical sense 
or reason. But I am not concerned in this for the sake of 
my cause: because if Sheol means here. the place of de
parted spirits and not the grave, then to say that there is 
nobody there to give God thanks would settle it forever that 
it is not the place for the redeemed saints. For if anything 
is taught in the Bible, and accepted by Christians generally, 
it is that the saved in the world to come are full of praise 

.. 
~oog 



70 Resurrection and Final 'Judgment. [Jan. 

and thanksgiving. If I could believe honestly that the word 
here ref~rred to the abode of departed spirits, this passage 
alone would prove beyond the possibility of a doubt that 
none but lost spirits are there. But I think it means grave; 
and other passages must be relied on to prove that truth. 
And here is one-the very next in regular order:-

Ps. ix. 17, "The wicked shall be turned into lull with all the nations 
that forget God." 

Surely the Revisers, inasmuch as they have fifteen times 
translated the word" hell" as the accepted version does here, 
will let this stand without change! But no I The Sheol 
craze happened to be on them, and so the Hebrew word ap
pears untranslated. But no foreign speech can disguise the 
meaning of this passage. Let Sheol stand if you please. 
It only becomes another synonym for the place of punish
ment. The wicked shall be turned into Sheol. Is it any
where said that the righteous shall be turned into Sheol? 
Never once! And yet, according to the view which I am 
told by my critics 1 is the" orthodox" doctrine, it is equally 
the place, and always has been the place, for the righteous 
who are saved, and the incorrigibly wicked who are lost. 
N one of the redeemed spirits, except Enoch and Elijah, have 
as yet gone anywhere else! N or will they go anywhere else 
until this world is burned up! Alas, if that event should 
yet be a thousand millenniums off! 

It is agreed, most reasonably I think, that Sheol could 
not be here translated" grave," because the connection shows 
that this consignment to Sheol is putlishmmt meted out to 
the wicked; and to say that the wicked should be turned into 
the grave with all the nations that forget God would have 
no force, because everybody knows that all-good and bad 
alike-die and are buried. But do not those who reason 
thus, so logically and unanswerably, see that, by the same 
reasoning, Sheol cannot be the place of all departed spirits--

1 Bibliotheca Sacra, April, 1891, pp. 339-346. 
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good as well as bad? For in that case, as the grave is the 
common receptacle of all bodies, so Sheol would be the com
mon receptacle of all spirits: and to· say that the wicked are 
sent there would be saying just nothing at all! There would 
be no sense in representing that which comes alike to an as 
the punishment of the wicked, and them only. And yet the 
whole context shows that it is a most emphatic denunciation 
of divine judgment upon evil-doers. Hear the words:-

"Jehovah hath made himself known; he hath prepared for judgment: 
the wicked is snared in the work of his own hands. The wicked shall be 
turned into Sluo/ and all the nations that forget God." 

Surely, then, the righteous shall not be sent there! 

Ps. xviii. 6 is but a repetition of 2 Sam. xxii. 6; and I 
need not repeat what is said above. 

Ps. xxx. 4, "Lord, thou hast brought up my soul from the grav~; thou 
hast kept me alive that I should not go down into the pit." 

The Revisers say "Sheol." But I see no reason what
ever for hesitating to stand by the accepted version. "Grave" 
corresponds to "pit" in the parallel clause. The Psalmist 
had been delivered from threatening death. Ncplll:sll, which 
is here translated "soul," is often translated "life." "My 
soul" is in numberless cases the equivalent of " me." But 
if anyone insists on reading Sheol, and understanding it as 
the place of departed spirits, it is still evident that it is not 
tIle 'lame of a good place to go to. The Psalmist didn't 
think of it as "Abraham's bosom" from which he had been 
rescued. 

Ps. xxxi. 18, .. Let the wicked be ashamed, and let them be silent in the 
gra71~." (R. V., Slt~ol.) 

Whichever version we accept, this passage is evidently 
an imprecation upon those deserving punishment for their 
unrighteous deeds. Sheol in any case is certainly not Para
dise. 

Ps. xlix. 14, IS, .. Like sheep they are laid in the grav~; death shall feed 
on them. And the upright shall have dominion over them in the morning; 
and their beauty shall be for the grav~ to consume, that there be no habitation 
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for it. But God will redeem my soul from the power of the gravl; for he 
shlLll receive me." 

In each of these three cases the Revised Version uses 
"Sheol." The reason for this change is not very obvious. 
When the writ~r says of those whom he is describing, that 
they" abide not;" that "they are like the beasts that per
ish," it would seem plain that the accepted version, which 
speaks of their beauty consuming in the grave, must be the 
true one. To this employment of the words "my soul," there 
is not the slightest objection. The word nephesh is defined 
by all the lexicons "the animal soul," "the bodily life," and 
sometimes is used of the body even after it is dead, as we 
shall see presently. But if Sheol is allowed to stand, it is 
still very apparent that the Psalmist is representing the out
come of a merely worldly life as anything but desirable. 
Such as live it are not on their way to" Abraham's bosom." 

Ps. Iv. 16, .. Let death seize upon them, and let them go down quick 
into lull, for wickedness is in their dwellings and among them." 

The Revised Version, instead of "quick into hell," trans., 
lates "alive into the pit;" which, I think, is a preferable ren
dering. In either case it is a woful doom that is invoked 
upon" bloody and deceitful men." But in view of what is 
said, that such" shall not live out half their days," it is plain 
to me that it was an ea~ly removal from the scene of their 
violence and treachery, that was invoked upon them, rather 
than any future punishment in Sheol. By no possible inter
prefation, however, is any room left for encouragement that 
those who are consigned to this region will find any Elysian 
Fields in its entire domain. 

Ps. Ixxxvi. 13, "Great is thy mercy toward me: and thou hast delivered 
my soul from the lowest lull." 

The Revisers translate" pit." But witH any translation 
or no translation, the context makes it too plain for question 
that the Psalmist praises God with all his heart, and prom
ises to do it forever, because in the divine mercy he has been 
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delivered from going to Sheo!. I don't think it had ever 
entered into his remotest thought that Abraham, and Isaac, 
and Jacob, and Joseph, and Job, and Moses, and Aaron, and 
all the rest of the glorious dead, of whom the world was not 
worthy, had gone there, and nowhere else; and gone to stay 
through unnumbered centuries! 

Ps. lxxxviii. 3, .. My soul is full of troubles: and my life draweth nigh 
unto the grav~." 

The Revisers find a chance for their favorite Sheol here. 
And yet when one marks the connection it is hard to see 
how they could bring themselves to abandon the accepted 
version. Read right on and see:-

.. My soul is full of troubles: 
My life draweth nigh unto the grave. 
I am counted with them that go down into the pit; 
Cut oft' among the dead, 
Like the 51ain that lie in the gTRVe. 
Thou hast laid me in the lowest pit; 
In dark places, in the deeps. 
Thou hast put mine acquaintance far (rom me ; 
Thou hut made me an abomination unto them; 
I am afflicted and ready to die from my youth up." 

The writer of this psalm is unknown. It is evidently 
the work of some one terribly afflicted by some loathsome 
and unclean disease, of long standing. Who knows but it 
was some old man dying of the leprosy? 

Ps. lxuix. 49," What man is he that liveth and shall not aee death? Shall 
he deliver his soul from the hand of the grav, , " 

The parallelism here is better sustained by the accepted 
version than by any other. "His soul," as in so many 
cases, is the equivalent of "his life," or "himself." And 
besides: ",-,plush is not the Hebrew word appropriate when 
a disembodied spirit is spoken of. Yet the Revisers find an
other place for Sheol! The argument is all on the side of 
the accepted version. There is absolutely no reason for not 
translating it " grave." 

Pa. CXTi. 3, .. The sorrows of death compaased me; and the pain! of Mil 
gat hold upon me." 
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The Revised Version says "Sheol, or, tke grave." II The 
grave" is obviously the better rendering. This makes the 
two clauses parallel. But it is plain, upon the face of it, that 
if " Sheol " be here understood as referring to the abode of 
departed spirits, the passage gives no countenance to the 
theory that Paradise is a part of it. It is an abode of pain 
and sorrow. I do not think, however, that it should be 
rendered anything but" grave." 

Ps. cxxxix. 8, .. If I ascend up into heaven, thou art there: if I make my 
bed in lull, thou art there." 

The Revisers write "Sheol." But failing to translate can
not disguise the true meaning. It is in contrast with keaven. 
Heaven is above; Sheol is below. Heaven is the abode of 
happiness; never once is Sheol.represented as the abode of 
anything but sorrow and sufferings. Heaven is a place of 
holiness; it is the wicked who are sent to Sheol. Never 
once are the good spoken of as going there. Nt?Ver once! 

Pr~v. i. 12, .. Let us swallow them up alive as the grav~: and whole as 
those that go down into the pit." 

The Revisers change to "Sheol." But I can see no good 
reason for hesitating to translate "grave" as the old version 
does. This is a suitable parallel for "pit" in the other mem
ber of the distich. 

Provo v. 5, .. Her feet go down to death; her steps take hold on lull." 
(R. V., Sluol.) 

If death is used here in the literal sense, then grave 
would constitute the proper parallel in the second member. 
If it is used in the figurative sense of moral or spiritual death, 
then the accepted version should stand. Of the path of the 
strange woman, death in every sense is the end. The con
text will justify either interpretation. I would prefer to 
stand by the accepted version. 

Prov. vii. 27, "Her house is the way to lull, going down to the chambers 
of death." (R. V., Sluol.) 

This passage is like the last. The same remarks apply . 
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Prov. ix. r8, II He knoweth not that that the dead are there: and that 
her guests are in the depths of lull." (R. V., S"~ol.) 

Let the accepted version stand. There is certainly in 
any case no suggestion of Paradise anywhere in either of 
these three verses. Death, not life. Woe! Woe! I Nothing 
else. 

Provo xv. II, II H~II and destruction are before the Lord." (R. V., 
SMol.) 

There is certainly no hint· of an abode of blessedness 
lurking anywhere about this proverb, whatever the transla
tion may be. 

Provo xv. 24, II The way of life is above to the wise, that he may depart 
from ",11 beneath." (R. V., SMol.) 

This is a case so plain that no strange sounds in any 
foreign tongue can possibly disguise the meaning. The wise 
are travelling in a different direction from Sheol. They are 
going up; Sheol is beneath. But if all the saved as well as 
lost are bound to go there, and abide there for centuries with
out number, then the wise man couldn't depart from il by 
any possible degree of wisdom. This is one of the pas
sages that must settle the question. Sheol when used un
equivocally of the abode of spirits is always of spirits lost 
through folly and sin. The way of the wise is above, so that 
by following that, he shall keep oul of Sheol! There is no pro
vision made for him there. Paradise that he seeks, is entirely 
in Ihe opposite direction. 

Provo xxiii. 14, "Thou sha.lt beat him with the rod, and deliver his soul from 
lull." (R. V., S",ol.) 

This is another of the same class of passages that are 
too clear and absolutely unequivocal to be hidden under any 
unknown tongue. 

Parental discipline is here recommended as a means ot 
correcting a wayward boy so as to save him from going to 
Sheo!. But if Sheol is the place of all departed spirits
good and bad alike-how could good conduct save him from 
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going there? Evidently the writer of this proverb had not 
been enlightened in the theology that teaches that Sheol 
embraces Abraham's bosom in its domain. In his limited 
knowledge of his mother tongue ke thought that Sheol was 
simply a place of punishment for the incorrigibly wicked, 
and recommended even a most rigid discipline, if necessary, 
to save a bad boy from going there! He ought to have 
known that good boys, as well as bad, must go there; for in 
that very country Paradise was a most important section I 
Alas, that even Solomon, with all his wisdom, didn't know 
about Sheol ! 

Provo xxvii. 20, "H~l/ and destruction are never full." (R. V., SII~ol.) 

This proverb is equally true whether Sheol be translated 
" grave" or " hell." 

There remains but one more passage of the sixty-five 
in which Sheol is found in the Hebrew Bible. It is-

Ps. xvi. 10, "Thou wilt not leave my soul in IId/, neither wilt thou suffer 
thy holy one to see corruption." CR. V., SMO/.) 

I have reserved this to the last because it is in the New 
Testament as well as the Old; and because it is more relied 
on than any other to show that Sheol means the abode of 
departed spirits, good as well as bad. For this is a Messi
anic psalm-a prophecy of Christ. And his spirit is not 
to be thought of as being even for the shortest time in hell. 
The general interpretation makes this passage to mean that 
the spirit of Christ at his death was to go, like all other dis
embodied spirits, to Sheol, while his body was in the tomb; 
but it was soon to be recalled from Sheol to be reunited to 
the body before decomposition took place. 

This was my former understanding of it; but I am per
fectly convinced that it is not the true one. 

I. This interpretation would require that the Hebrew 
word which is here translated" soul" should refer to the dis
embodied spirit of our Lord. But nepkesk is scarcely the 
proper term for that. The Hebrew word ruack rather. If 
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any of my readers will take a Hebrew concordance and go 
through the passages in which the two words are used; or if 
he will take Young's Concordance and under the words 
"soul," "life," and" spirit," examine their usage, I think he 
will agree with me. 

2. Nepkesk, which is here translated" soul," frequently 
refers to the person in general; as, e. g., Job ix. 21, .. I am 
perfect; I regard not myself" (RV.). In the Hebrew it is" my 
soul." In innumerable'instances everywhere, for" my soul," 
"his soul," etc., may be substituted the personal pronoun 
.. me," "him," etc. l For example: " Lest he tear my soul 
like a lion;" "delivered my soul from the sword;" "he re
storeth my soul;" "delivered my soul from the wicked ;" 
.. they lie in wait for my soul," etc., etc. Substitute" me" 
in place of .. my soul," and the meaning is complete. 

3. Nepkesk is sometimes used for the human body 
even where the adjunct "dead" is applied to it. I give the 
instances, that the fact may appear beyond dispute. 

Lev. xxi. II, .. Neither shall he go into any dead fJody." 

Num. vi. 6, "All the days that he separateth himself unto the Lord, he 
shall not come near to a dead fJody/" xix. 13, "Whosoever toucheth the dead 
body of any man that is dead," etc. 

Hall:. ii. 13, "If one that is unclean by a dead fJody touch any of these." 

In all these passages the word nepkesk is the Hebrew 
which is translated" body;" and the connection is such as 
to justify it most manifestly. Both the Authorized Version 
and the Revised Version agree. I know of no critic that 
questions it. And these examples show how broadly the 
word is applied to the personality of the human being; and 
how little it is limited to what we call the" soul," even in the 
lowest sense of that term. 

Were we to translate the passage before us: "Thou 
wilt not leave my body in the grave," we should be fully 
sustained by these instances. Were we to translate: " Thou 
wilt not leave me in the grave," many passages would show 

1 See Gesenius's Lexicon. 
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that we should be justified in so doing. Which of the two 
would be preferable will appear hereafter. 

4. It has been seen that by the agreement of both 
versions, and by the imperative demand of the context, 
Sheol must often be translated "grave," and nothing else; 
and that in a few other instances where it is translated" pit" 
it means a place of physical burial. 

5 . We have also seen that in every case where the 
word is used unequivocally of the abode of spirits, it is 
always of wicked spirits; never otherwise. 

6. The parallelism of the two clauses of this six
teenth verse throws important light upon the proper transla
tion. The law of parallelism as illustrated, for example, in 
the tenth chapter of Proverbs, and often elsewhere, requires 
that the two parts of the distich should form a contrast with 
each other; thus,-

"A wise son maketh a glad fa.ther: 
A foolish son is the heaviness of his mother.' 

"The memory of the just is blessed: 
The name of the wicked shall rot." 

But in the Psalms almost uniformly, and obviously in 
the sixteenth psalm, which is under consideration, the two 
parts of the distich express the same thought in varying 
forms of speech. Thus, for example, in the sixth verse:-

" The lines are fallen to me in pleasant places : 
Yea: I have a goodly heritage." 

Applying this law to the tenth verse, let us see, first, 
what is the obvious meaning of the second clause. It is 
translated thus: "Neither wilt thou suffer thy holy one to 
see corruption." Peter in Acts ii. 31 paraphrases this: 
II Neither did his flesh see corruption." And this is the 
obvious meaning of it, for the plain reason that we have no 
conception of a soul going to decay, but only the body. 
Translating the two members of the distich:-

"Thou wilt not leave my body in the grave: 
Thou wilt not suffer my flesh to lee corruption"-
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makes the parallelism complete. It is the prophecy of an 
early bodily resurrection-both parts of the verse plainly 
referring to the body, neither of them to the spirit. 

This completes the examination of the Old Testament. 
We come now to the New. As the Greek Septuagint ordi
narily translates Sheol by Hades, this is the word found in 
the New Testament, the usage of which we are called to ex
amine. It is found eleven times in the Greek text from 
which the Authorized Version was made; only ten times in 
that from which the Revised Version was made. The pass
ages are the following:-

Mlllt. xi. ~3, .. Thou Cllpernllum, shalt thou be exalted unto heaven? 
Thon shalt be cast down to lull." 

The Revisers have adopted the uniform plan of transfer
ring the word Hades. But this passage is clear. Hades is 
contrasted with heaven. And it is evidently a bad place to 
go to. The whole context shows that it is a place of pun
ishment. And if we assume that the term is used figura
tively, as applied to the city and not to the people living in it, 
the whole force and significance of the figure depends upon 
this idea of its being a place of punishment. For Christ 
goes on to say that it shall be more tolerable for Sodom 
than for this city which had rejected the overwhelming testi
mony of his divine mission. 

. Matt. xvi. 18, .. On this rock I will build my church, and the gates of !tell 
shall not prevail against it." 

The gates of those old-time cities were often used as 
the place for the assembling of the rulers. The gates of 
Hades means the powers of Hades. But was Hades the 
abode of redeemed saints as well as lost souls? Evidently 
not. The gates ot Hades were plainly conceived of as being 
Q unit against the church. They were the powers of dark
ness, and nothing else. 

Luke x. ISis a repetition of Matt. xi. 23. 
Luke xvi. ~3, "In lull he lifted up his eyes, being in torments." 
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This is in the parable of Dives and Lazarus. No intro
duction of a strange word can disguise the meaning here. 
This Hades is a place of torments. And when Dives would 
see Lazarus he must look up. "He Itfted up his eyes." And 
Lazarus was afar off, and there was an impassable gulf be
tween them. Hades was no good place to be in. And Abra
ham's bosom was not a part of it, but another place" far 
off." 

Acts ii. 27 and 31 are quotations from Ps. xvi. 10. And 
this verse has already passed under review. 

I Cor. xv. 55, .. 0 graTH!, where is thy victory?" 

This is a quotation from Hos. xiii. 14; and is properly 
translated graz1c. The Revised Version is from a different 
Greek text-" 8avaTE"-CI 0 death!" 

The remaining passages are in the Apocalypse: Rev. i. 
18; vi. 8; xx. 13; xx. 14. The last reads thus: j'Death 
and Hades were cast into the lake of fire." This is too 
plain for comment. The redeemed of the Lord were not a 
moiety of those in Hades, who are thus represented as cast 
into Gehenna. 

The other passages in the Apocalypse are of the same 
sort. 

What, then, is the conclusion of the whole matter? 
Every reader will draw his own. To me three things are 
plain. 

I. That these words Sheol and Hades are sometimes 
used of the place of physical burial; 

2. That they are sometimes used also as the place of 
punishment after death; 

3. That they are never used in speaking of the future 
abode of the righteous dead. 

This examination through which we have gone should 
be deemed the more satisfactory in determining the question 
of the meaning of these words, as understood by the Jews, 
and by Christ and the apostles, in view of the fact that 
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they are used so many times; and by so many of the sacred 
writers, extending through so many centuries. A word 
used only once, or used only two or three times, might be 
very clear in its meaning from the connection in which it is 
found; but whether it might not also have another meaning 
equally well established, but of which no examples were 
found in the Bible-might be a very reasonable question to 
ask. But here is a word used seventy-five or seventy-six 
times--used seven times in the Pentateuch, four times in 
Samuel and Kings, eight times in Job, sixteen times in the 
Psalms, eleven times in the writings of Solomon, nine times 
by Isaiah, five times by Ezekiel, five times by the Minor
Prophets, ten or eleven times in the New Testament, from 
Matthew to Revelation-used, first and last, in writings ex
tending through fifteen hundred years-and yet never once a 
clear case of its being used of the abode of the righteous 
dead; and several cases in which its usage absolutely pre
cludes the idea that it could possibly have been understood 
as providing an abode for them. 

Whence, then, the notion sprang, that all the dead, ir
respective of character, are consigned to Sheol for any period 
of time whatever-whether it is originally a mythological 
tradition, or rabbinical, or papal--or a mixture of the three 
-I do not care to discuss. But it is entirely (dear that it is . 
pure tradition, without so much as a single verse of the Bi
ble upon which to rest the sole of its foot. 

In the Old Testament, Sheol is the place for the wicked; 
but never once is anyone of the righteous spoken of as go
ing there. What is said respecting their future? "Surely 
goodness and mercy shall follow me all the days of my life, 
and I will dwell in the house of the Lord forever;" "Thou 
wilt guide me by thy counsel, and afterwards receive me to 
glory;" "Thine eyes shall see the King in his beauty; they 
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shall behold the land that is very far off,"-these, and such 
as these, are the words spoken of the righteous. 

In the New Testament it is in Hades where Dives lifted 
up his eyes, being in torments: but to the righteous it is 
said: "Great is your reward in 'uaven;" "your names are 
written in heave1z;" "your treasures are in heaven"" "your 
·citizenship is in heaven;" "your inheritance is reserved in 
hea71en." Never once a word as to a part of the believer's 
reward and treasure and inheritance being in Hades--never a 
word! When Christ exhorted his hearers: "Lay not up 
for yourselves treasures on the earth, but lay up for your
selves treasures in heaven," why didn't he say to them, that 
as they were to spend a few thousand years in Hades, they 
ought also to have a good store there? The only reason I 
can think of is that he didn't know anything about their 
going there! His words are: "I go to prepare a place for 
you, that where I am, tlure ye may be also." And the writer 
to the Hebrews tells us: "Christ is entered into hea'lIen itself" 
(Heb. ix. 24). There is not a shadow of any other teaching 
in the New Testament but that Christ's abode is in heaven; 
and that the dead in Christ are with him in glory. But-

WHERE IS THE PATRIARCH DAVID? 

Did not the apostle Peter declare in his sermon at the 
Pentecost that David had not at that time entered into his 
heavenly reward? Some of the old writers speak of a kind 
of interpretation that" sticks in the shell" C" h.eset in cortice "). 
We do well to guard against such superficial interpretation 
in this instance. Let us turn to the sermon of Peter and 
study it carefully with reference to this question of David's 
status. It is reported in the second of Acts. The apostle 
quotes from the sixteenth psalm, and applies it to Christ. 
It was a Messianic prophecy. He shows that the words of 
the psalm could not apply to the" patriarch David," because 
they manifestly refer to a ,iteral resurrection of the natural 
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body soon after death-before it had undergone decay. This 
could not apply to David in his own person, because he had 
had no such resurrection. .. Therefore, being a prophet," 
Peter continues, .. and knowing that God had sworn with an 
oath to him, that of the fruit of his loins he would set one 
upon his throne; he, foreseeing this, spake of the resurrec
tion of Ckn·st, that he was not left in the grave, nor did his 
flesh see corruption." He then goes on to set forth that Jesus 
was thus raised from the dead, of which fact the apostles 
were witnesses; and that God had exalted this same Jesus to 
a place of power in heaven, whence the Holy Spirit had 
corne according to promise; adding: .. David did not ascend 
into the heavens" (that is to say, to any such place of power 
and dominion), "but he himself had said" (quoting from 
the one hundred and tenth psalm), "The Lord UEHOVAH] 
said unto my lord, Sit thou on my right hand, till I make thy 
foes thy footstool. Therefore let all the house of Israel know 
assuredly, that God hath made that same Jesus, whom ye 
crucified, both Lord and Christ." 

Christ had been exalted to be lord:-not David. The 
phrase "ascended into the heavens" is used to express this 
idea of a peculiar exaltation to power and dignity, as is shown 
beyond question by Peter's quotation from the one hundred 
and tenth psalm, which immediately follows, and which oth
erwise would not be at all in point. To paraphrase what the 
apostle says, it would run thus: "David did not prophesy of 
himself as exalted to any place of special power and pre
eminence: but it was of Christ that he thus spoke. For he 
elsewhere calls this Christ "Lord," saying: "Jehovah saith 
unto my lord, Sit thou on my right hand till I make thy foes 
thy footstool. Let all the house of Israel, therefore, know 
assuredly, that God hath made that same Jesus, whom ye cru
cified, both LoRD and CHRIST." 

This rendering of the thought gives force to the apos
tle's quotation, and unity to his discourse; and such cogency 
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to his reasoning, that we are not surprised to be told that 
those who heard I. were pricked in their heart." But now, 
upon the hypothesis that Peter intended to affirm simply that 
David was not in heaven when this sermon was preached at 
the Pentecost, see how utterly inane and inapt the apostle's 
utterance becomes. On that hypothesis this is what he said: 
"Men, brethren, and fathers, David is not in heaven; for he 
himself declares, The Lord said unto my lord, Sit thou on 
my right hand till I make thy foes thy footstool." It seems 
to me the hearers, instead of being pierced by the sharpness 
of the preacher's logic, would have said one to another: 
"What has the preacher's quotation to do with David's 
not being in heaven? What is he driving at; any way?" 
There is neither logic nor force nor point to it unless David's 
"ascent into heaven" means more than his simply being 
there as a common citizen. When Peter declares that he did 
not ascend into heaven, the whole connection shows that he 
means simply to deny that David was exalted to any such 
special glory and authority in the heavens as the sixteenth 
psalm would require; and that that psalm therefore was a 
prophecy of the Messiah, and had been fulfilled in Christ 
Jesus. 

With all due deference, then, to the good brethren who 
appeal to Acts ii. 34 as a writ of quo warranto against Da
vid's rightful citizenship in heaven along with other redeemed 
sinners, I most respectfully claim that these words of Peter 
have no bearing upon that question. 

MISCONCEPTIONS OF THE FINAL JUDGMENT. 

One of my friendly critics thinks, that in stating that 
the judgment as ordinarily represented and conceived of 
would require many thousands of years, I did not correctly 
represent" the orthodox doctrine." By referring to pages 
79 and 80 of the January number for 1891, the reader may 
see just what was said, and so I will not repeat it. As illus-
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trating the notion of the judgment to which I alluded, and as 
showing that I did not overstate the matter, I quote from a 
recent work on "The Moral System and Atonement"-a 
book of great ability and of undoubted orthodoxy-what 
is there said in reference to the day of judgment:-

.. It i. a definite time at the end of the world and of the race. • • • • 
DIU flllIIU ,,,., its d,riK" tJr.d """ Not that Christ, the judge, may acquire 
any knowledge of the character or deeds of any before him, for his previoua 
knowledge of them is perfect; nor to increase the self-knowledge of any 
of them, although in connection with their perfectly revived memory it 
may have this effect. But the design is to make a perfect" revelation of the 
righteous judgm~nt of God' in the cue of each of all the myriads of man
kind, and of angels gathered before him. By this revelation all the 'numbers 
without number' fIIill p"/IC'ly j1ft1flJali '''t! u,rt!'s tI/ t!a," tI/'''t!'"' tU fIIt!II as 
JU flltlrlu au fIIMIt! ,!.drattt!r, au ''' .. s pruiuly fII"y ", is j .. aKt!d tU "e is, 
whether with merciful and gracious acquittal through Christ, or with sentence 
to just, retributive, positive punishment according to his deeds done in the 
body. Thus the absolute righteousness of the judgment in every one's case, 
will be nnivenally known and vindicated. It will not make the condemned 
any more certain of their destiny than they were before; but II will Dpe"ly 
Ike/art! II au '''t! rt!aSDIfI /Dr iI be/Dre tIlt! .. 'fiversal pw.6/i, .. and not only will 
all holy beings forever perfectly approve it, but every wicked being will cer
tainly do the same" (p. 63). 

The italics are my own, simply designed to call atten
tion to those sentences which plainly indicate the writer's 
view on the one point towhich I referred. How ml,lch time will 
this day of judgment-which is for the very purpose of ena
bling all who have ever lived to "perfectly know all the secrets 
of every other soul as well as his own, and all their works and 
their whole character, and thus precisely why each one is 
judged as he is "-how much time will this require? Think 
of it! No doubt our capacity for taking in knowledge will 
be greatly increased in the future state. But how much time 
would the greatest genius that the world has ever known 
require to perfectly know the secrets and all the works and 
whole character of any single human being, even though that 
being had lived but thirty years, and lived a most unevent
fullife? Twenty-four hours, surely, would be far too short. 
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But let this world's history close at the end of six thousand 
years since the Adamic race began; and for every minute of 
those years it is estimated that on the average ten persons 
have lived and died thirty years old and upwards. And if 
only one hour be allowed for the review of each such human 
life, it would require three million and six hundred thousand 
years of sleepless and unremitting work for this judgment
day! And even then the three times as many persons under 
thirty years of age would not be judged at all! In truth, 
angelic powers of receptivity and comprehension would not 
be adequate in a million of years to pass judgment upon a 
quarter part of those who have thus far lived in this world's 
history. A scientific statement of such a theory of the judg
ment is its sufficient refutation. 

I quote this paragraph from the volume in which I find 
it-a volume which I had not read until after my first paper 
was in the hands of the printer-not only to make good the 
words I then indited, but to show how such a strong, clear
headed man as the author of it finds it necessary to explain 
and sustain his notion of the judgment-day. And in this 
way of putting it he but falls into line with many others who 
have preached and written in a similar strain. 

My conception of the final judgment is very different. 
Every human soul comes to its final judgment at death. It is 
plainly declared that it is for deeds done in the body-nothing 
else. It is God's judgment. It will be sufficiently vindi
cated by its intrinsic equity. The loyal soul will, with 
respect to all others than himself, have perfect faith that the 
Judge of all the earth will do right; and every soul, loyal or 
disloyal, will, in his own conscience, have fullest assurance 
that he himself has not been dealt with unjustly. Instead 
of sixty minutes which I shall give to finding out "the se
crets and works and character" of each member of the human 
race,-thusspending ten thousand millenniums-I shall accept 
the sentence which Christ has pronounced with unfaltering 
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assurance; though I imagine (should I be found at last among 
the redeemed) that it may take me many long hours to feel 
that I had a right to such a place. Instead of spending 
ages of ages in listening to the "open declaration of each 
soul's destiny and the reasons for it," I hope, according to 
the promise, to be as one of the angels of God, who are "all 
ministering spirits, sent forth to minister to them who shall 
be heirs of salvation." The absolute righteousness of the 
judgment to come will be sufficiently assured simply because 
it will be known to be the righteous judgment of the righteous 
God, our Father, and of the redeeming Christ, our Elder 
Brother. 

That the position I have taken" is a flat denial of any 
general judgment," is a misconception. Every human soul 
will be brought into judgment, and every deed done in the 
body, with every secret thing, whether it be good or whether 
it be evil. What more "general judgment" can be con
ceived of than that? It is a judgment not only" general," 
but absolutely universal. No being escapes it; no outward 
act escapes it; no secret thought or purpose of the heart 
escapes it. 

I simply deny in regard to it absolute impossibilities. 
I deny its postponement to some imagined future spoken of 
as the end of this material globe, because (I) The Bible, 
properly interpreted, nowhere speaks of any such event; (2) 
The teaching-both directly and indirectly-both explicitly 
and impliedly-is, that it comes immediately after death; 
(3) The doctrine of the Bible everywhere is that the saved 
are in heaven; and it would be absurd to admit them to 
heaven before they had been judged worthy to go there; 
(4) The rich man is represented as being in hell, while his 
brothers were still living upon the earth-with an impassable 
gulf between him and Lazarus, and it would be preposter
ous to send any man to hopeless perdition before judgment 
had been passed upon him; (5) We have fou nd that in the 

.. 
~oog 



88 Resurrection and Final Judgment. [Jan. 

biblical Sheol or Hades there is no spot left for the saved,
not one; (6) The theory of one judgment at death, and an
other at the end of this material globe, is a pure invention, 
unsustained by any Scripture, properly interpreted. 

[To be concluded.] 
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