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THE Old Testament is not an accidental collection of 
the literary remains of the Israelites in the sense in which 
we have an Indian, a Greek, or a Latin literature. In its 
highest and truest conception it is a revelation and the 
history of a revelation. Its chief virtue does not consist 
in its ability to furnish us the data for a clear conception 
of the intellectual, political, and social development of the 
most interesting member in the oriental family of nations; 
but its prime object is to hand down to us the revelations 
of God, through word and deed, designed to show fallen 
man the way back to reconciliation with God and to res
toration to a lost estate, as also to point out how this rev
elation took historic form and growth in the development 
of that nation which the Lord had chosen to be the bear
ers of its important truths. In other words, the chief 
burden and central thought of the Old Testament is the 
plan of redemption adopted by Jehovah to be inaugur
ated and developed by means of a covenant with his own 
peculiar people. More particularly then, the covenant 

I Based on a lecture delivered at the Hebrew Summer School, at Chicago. 
VOL. XLII. No. 166.-JULY, 1885. 27 
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between Jehovah and his people is the pivot around which 
all the other thoughts and facts of the Old Testament cir
cle, and in relation to which they find their importance 
and mission. Such is certainly the view entertained by 
Christ and his apostles concerning the character of the Old 
Testament canon, and the Saviour with his revelation 
knew himself to be in the most intimate connection with 
that of Moses and the prophets (Matt. v. 17, 18). To 
regard these books, then, as literary productions, in the 
ordinary sense of the word, as is done by those critics 
who claim to be "un biassed by dogmatical prejudices" 
in their Scripture studies, may be "scientific," but it is 
unhistorical and false. In fact, this fundamenta! error is 
the 7r:PWTOV t/Jtu8or; of the new critical school. As they 
expel God from Israel's history and religion, they elim
inate the divine element from his revelation.' 

Since God then, in the Old Testament dispensation, is 
working out his plan for the deliverance of mankind 
through his covenant with Israel, and is preparing salva
tion for man and man for salvation; and since the Old 
Testament revelation is the record of this covenant from 
its inception to its transition into another state through 
Christ, the character of this covenant will naturally be a 
matter of the greatest importance for the student of God's 
word. Manifestly Old Testament theology has no pro
founder theme than the elucidation of the character and 
nature of this covenant, and its bearing and influence 
upon the whole spiritual, religious, and social life of those 
who lived under it, as also its connection with the cove
nant of the New Testament as established by Christ. No 
problem, then, in the Old Testament can surpass in 
importance the one concerning this covenant, concerning 
God's commands and behests within the relationship it 

I Kuenen (De Godsdienst i. 5 sqq.), in defining his stand-point, says: .. Of 
the different religions, that of Israel is one; nothing less, but also nothing 
more." .. Judaism and Christianity belong to the leading religions, but 
between these two and all other religions there exists no specific difference." 

Digitized by Google 



1885.] Tlu Old Testament Covenant. 403 

established, the conditions of citizenship it imposed, its 
stages of development, the principles which guided the 
Lord of the covenant in his dealings with the people; or, 
in other words, the ground of righteousness and accept
ance before God under it, the basis of justification and 
the foundation of hope in the hearts of the faithful; in 
short, the whole nature, aim, and object of this pec;uliar 
relation between God and Israel. 

A brief exposition of this biblical problem may not be 
without a good purpose, not only on account of the intrin
sic importance of the subject matter itself, but also 
be.::;ause erroneous views are frequently entertained in 
respect to it. Not only is this done by negative critics, 
who frequently build their fantastic hypotheses on the 
foundation of a false conception of the religion of Israel, 
bu t also by devout believers. The notion is not infre
quently expressed, and still more frequently implied, that 
the basis of the Old Testament covenant is Mosaism; 
that the righteousness demanded and taught by the Old 
Testament is a legal righteousness; that it demanded such 
a strict compliance with the minutiae of the Mosaic legal 
code as would make a sinner just and acceptable in the 
sight of God; or, in other words, that the principle of 
righteousness in the old dispensation was a righteousness 
through the works of the law; and that the faithful, in 
order to be just before the Lord within this covenant, 
would have to earn this distinction by obedience. This 
view proceeds from the premises that Mosaism is identical 
with the Old Covenant and the Old Covenant with 
Mosaism; and it is entertained by those who find in the 
Old Testament only law but no gospel, only condemna
tion but no grace and pardon. No error could do greater 
violence to the essence and spirit of the covenant than 
this identification. Mosaism is not the Old Covenant, nor 
is the Old Covenant the same as Mosaism. The error of 
identifying the two, and of making obedience to the law 
of Mount Sinai the basis of righteousness and justification 
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in the pre-Christian dispensation, undoubtedly arises from 
a misconception of Christ's and Paul's attitude toward the 
law. Their explicit and emphatic rejection of all legal 
righ teousness, and their decided vindication - over against 
this false principle - of a justification by faith alone, are 
frequently considered as polemics against the law and its 
principles as such. In reality, however, both the Saviour 
and the great apostle, as indeed the whole New Testa· 
ment, contend for the truth of the new dispensation, not 
over against an error of the old. but only against an 
erroneous interpretation of the old. The theology of the 
schools in Israel in Christ's day, as this was taught by the 
Pharisees, who can fairly be considered as the representa. 
tives of the orthodox and popular beliefs of the times, did 
certainly teach the doctrines of legal righteousness and 
holiness. That they had deserted the true basis of right
eousness in the kingdom of God, and substituted in its 
place a self-righteousness through an obedience to the 
law, is very evident from Christ's scathing condemnation 
of their doctrines. Their teachings are the leaven of 
unrighteousness, because they teach a false righteousness. 
It is true that in his polemics against the popular teachers 
of the day, Christ does not give a systematic statement of 
their false views; but we need only to glance at such 
passages as Matt. xv. 1 sqq.; xvi. 6 sqq., and read the 
woes which he pronounces over them in Matt. xxiii. 13 
sqq., to recognize that they are 6""Ir"l t'u¥JAIII t'utpAw~ (Matt. 
xv. 14), because they proclaim a legal and self righteous
ness. Paul's repeated and emphatic vindication of the 
doctrine of justification by faith alone, with the avowed 
and entire exclusion of all righteousness by any sell-merit 
or work of the law, is to be attributed to the fact, thatthe 
whole Jewish theology of the times was entirely per
meated and leavened by this fatal error. How entirely 
and thoroughly this was the case is apparent from the 
doctrines laid down in the official records of the Jewish 
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faith,- the Talmud, Targums, and Midrashim. Although 
the codification of these does not reach up to the apostolic 
age, yet in their fundamentals they are, without doubt, 
correct representations of the beliefs entertained by 
Christ's contemporaries. And if any principle is plainly 
taught in these works it is the doctrine of righteousness 
before God solely and alone through the works of the 
law. The public teachers of the day maintained the 
nomistic principle in all its crudest outgrowths.' While 
they sat on Moses' seat (Matt. xxiii. 2), they did not teach 
Moses' doctrine. For that their conception and interpre
tation of the Old Testament was erroneous ill toto is evi
dent from the steady opposition of the New Testament 
teachers and teachings. Indeed, the very reason why 
the theologians of that day so bitterly antagonized the 
Saviour and his work, and he so terribly denounced 
them, was because an impassable gulf was fixed between 
their doctrines; because the basis and fundamental thesis 
of their whole system, namely, that entrance into the king
dom of God and acceptance before the Lord who had 
made the covenant with Israel, was dependent upon a 
righteousness conditioned by an obedience to the Mosaic 
code and the traditions of the fathers, was totally and 
fatally false. They were not correct exponents of the 
teachings of the Old Testament. Christ, who came with 
the full consciousness of standing in a living connection 
with the past revelations in the kingdom of God, finds 
this revelation misinterpreted and falsified by the teach-

I The most satisfactory and exhaustive work on this subject is that of the 
deceased pastor and missionary Ferdinand Weber, edited by Franz 
Delitzsch and Schnedermann, and entitled System der altsynagogalen Pallis
tinischen Theologie aus Targum, Midrasch, und Talmud, 1880, and on the 
point under discussion the nineteenth chapter, pp. 267-300, is to be compared. 
Excellent material, though more to show the genesis and historical unfold
ing of New Testament Judaism, is furnished by Edersheim in the introduc
tory chapter to his grand Life of Jesus the Messiah, 1884. A summary of 
the New Ttstament facts on this matter is found in Schnedermann's 
Judenthum und die Christliche. VerkUndigung, 1884, v. pp. 218-48. 

Digitized by Google 



The Old Testament Covenant. (July, 

ers in Israel. This is why he contends against them. He 
came not to overthrow the Old Covenant, but to fulfil it; 
and just in so far as the teachers of the people differed 
with him, in so far, too, they had departed from the truth 
of the covenant and set up error. 

If, then, the views of Christ's contemporaries are a false 
expression of the character and spirit of the Old Testa
ment covenant, and if the righteousness which it does 
demand is not the righteousness of the law, what, then, 
is its correct principle, and what is the nature of the 
righteousness it calls for? To learn this the best method 
will probably be to view the Old Testament in the light 
of the New. Augustine, whose works abound in terse and 
epigrammatic statements of great truths, says: "In Veler; 
Tutamento Novum latel, £n NO'Z10 Velus patel." I The New 
Testament is the best exposition of the Old; Christ and 
the apostles are the best exegetes of Moses and the 
prophets. In its fulness of meaning the Old can be under
stood only in the light of the New. Biblical hermeneutics 
certainly teaches this truth. For however much critics 
may debate over the propriety of admitting the testimony 
of the New Testament in the discussion of the literary 
problems of the Old, certainly every fair-minded Christian 
must instantly concede that for the theological study of 
the Bible no better aid can be found than the Bible itself. 
" Let Scripture interpret Scripture" will always find ac
ceptance among believers." It will be best, then, to begin 
our investigations from the New Testament. 

In regard to the question of the character of the old 
dispensation and the righteousness and justification it 

I Quest. in Exod. 73. 

t The process is in no wise a violation of the historico-critical method of 
biblical research, which correctly claims for a passage only that meaning 
which it was intended to convey at the time it was revealed, for whatever 
interpretation revelation gives to earlier revelation must evidently have 
been within the scope and intent of the latter. Studying the Old with the 
vision enlightened from the New Testament is not a false "ys/~ron prtJ/~ro" 
exegesis. 
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taught, the New Testament sedes doctrinae are Rom. iv. 
and Gal. iii. 6-14, where the apostle Paul explicitly and 
ex professo discusses this problem. The burden of Romans 
is the doctrine of justification by faith alone, without the 
deeds of the law. In the progress of his argument, the 
logician Paul, in chapter iv., appeals to the earlier revelation 
and history of God's kingdom on earth, to prove that the 
true righteousness before the Lord is the righteousness 
by faith alone. He here produces the scriptural, i. e., the 
Old Testament, proof for his thesis. To prove his point, 
he adduces the accounts given by the Old Testament of 
those two men who were undeniably the best representa
tives of the spirit and character of the covenant between 
God and Israel,-namely, Abraham, the father of the 
faithful, and David, the man after God's own heart; and 
he shows that, according to these accounts, they were 
justified before God not on account of any obedience to 
the laws, but because they had faith in the promises of 
God. In other words, their righteousness was one of 
faith, and not one of works. In verse 3 he cites the words 
of Gen. xv. 6 as conclusive in Abraham's case; and in 
verse 6 he quotes David's own words in Ps. xxxii. I, 2, to 
show that the great singer of the Old Covenant puts his 
trust and hope in God alone. The rest of the chapter is 
devoted to an elucidation, on the basis of Old Testament 
citations, of Abraham's case, and the apostle draws his 
conclusion in verse 22: " And therefore it [t". e., his faith] 
was imputed to him for righteousness." Abraham, then, 
the historical head, and, as acknowledged by revelation 
and the author of revelation, the most faithful exponent 
of the Old Testament covenant, was justified because he 
had faith in the promises of God. He is, argues Paul on 
scriptural basis, as is also David, a convincing proof, that, 
also under the old dispensation, acceptance before God, 
or, what is the same, righteousness and justification, was 
based not upon merit or worth, but upon faith and grace 
alone. 
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The passage in Galatians is even clearer. The object 
of this Epistle is to vindicate the great doctrine of justi
fication by faith alone, which Paul had been preaching to 
the Galatian congregations, but which Judaizing teachers 
had attempted to overthrow by maintaining that the 
Christians were yet bound to an observance of at least 
certain portions of the law, and, in consequence, had 
attacked also the apostolic character and mission of Paul. 
This gives the apostle an opportunity of explaining the 
relation between the observance of the law and the nature 
of justification for those who had lived under it. In the 
course of his argument he gives in iii. 6-14 the scriptural 
proof that the Old Testament saints were justified not 
because of their obedience to the laws of Moses, but on 
account of their faith. Here, too, citing the instance of 
Abraham as proof of this position, and basing his argu
ment on Old Testament citations, this conclusion is drawn 
in verse 1 I: . "But that no man is justified by the law in 
the sight of God, it is evident: for, the just shall live by 
faith" (d. Hab. ii. 14). Of course, as it is Paul, the 
defender of the doctrine of justification by faith alone, 
who employs this argument, the faith of Abraham must 
have been of the same character and had the same object 
which the faith demanded by the New Covenant has (d. 
also John viii. 56). 

From both these passages it is evident that the apostle 
Paul contends that faith in the words and promises of 
God, or in the work of the promised Redeemer as the 
real content of these promises, is the conditio sine qua non 
for justification under the Old Covenant as it is under the 
New; and that, as far as the cardinal principle and funda
mental character are concerned, there is no difference of 
kind between the two dispensations. For, in the nature 
of the case, it can admit of no doubt that what the 
apostle here proves from the Old Testament records, as 
having been true in the cases of Abraham and David, is 
true, also, of the whole covenant and of all who lived 
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under it. For these two are true and correct representa
tives of the life and spirit of that covenant, and are 
acknow ledged as such by both revelation and history. The 
point proved in their case proves it for the whole old dis
pensation. Paul, as it were to make assurance doubly 
sure, continues his argument, and shows how these indi
vidual cases are typical and furnish the principles of the 
whole covenant of which they were such representative 
examples. For the Abrahamic covenant is the Old 
Covenant, and is the same covenant under which all the 
children of Abraham lived and which overshadowed the 
Israelitish theocracy; and there are no indications of any 
sort, in the records of later revelation, that God ever 
changed, abrogated, or recalled the conditions of justifi
cation which were in force in the case of Abraham. Paul 
is careful to prove this, and to show that what is true in 
Abraham's case must be applicable, also, to the whole prc
Christian dispensation. The promise of grace, once given 
to the father of the covenant and based upon grace and 
faith, could not be, and was not, changed. In Gal. iii. 17, 
18, this important truth for the understanding of the 
whole Old Testament religion and history is clearly 
expressed: "And this I say, that the covenant, that was 
confirmed before of God in Christ, the law, which was 
four hundred and thirty years after, cannot disannul, that 
it should make the promise of none effect. For if the 
inheritance be of the law, it is no more of promise: but 
God gave it to Abraham by promise" (i. e., by faith). To 
paraphrase: The covenant existed before the law; this 
covenant conditioned, as is proved by Paul's exhaustive 
argument from the Old Testament citations, justification 
and an acceptable status before God on the principle of 
faith: now when the law came, it could not change this 
cardinal principle of the covenant, as it was not the pur
pose of the law to supplant the existing covenant by a 
new one, or to essentially change its character and condi
tions, but to be of service in making this covenant all the 
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more effective. Thus then, argues the apostle, even after 
the coming of the law there were no changes in the cove
nant relation between God and his people, and all later 
generations of Abraham's children must be justified before 
God as was their father Abraham,-namely, by faith in 
the promises of redemption through Christ.' The Old 
Testament covenant does not begin at Mount Sinai, but 
in Ur of the Chaldees, when Abram was called to settle 
in Palestine (Gen. xii. 1--9). The Noachian covenant 
(Gen. viii. 15; ix. 17) had proved to be an abortive attempt; 
and with the emigration of Abraham a new and import
ant step was undertaken in the realization of God's plans 
for the redemption of mankind. With him the covenant 
was established which later in history assumed the 
national form of the theocracy. The importance of 
Mount Sinai and its laws consists not in the overthrow 
of the old and the introduction of a new plan of Jehovah, 
but it was an epoch in the growth of this covenant, 
externally in its transfer from the individual and family to 
the national life, and internally, and really resultant- from 
the external change, in the giving of a law by which this 
national organization of God's people was to be governed 
and educated for their historical mission in the unfolding 
and development of the kingdom of God on earth until 
the fulness of time. 

With this exposition of New Testament revelation to 
guide us, we shall know where to begin our investigations 
of the nature and peculiarity of the Old Testament cove
nant in the Old Testament records themseives,-namely, 

I The views expressed in these two places can fairly be regarded as the 
teachings of the whole New Testament, both directly and by implication. 
On Abraham's faith and justification consult, also, Kurtz' Sacred History, 
translated by Schaeffer, §24-<}. In Heb. xi. the power of faith in the saints 
and heroes of the Old Testament is itemized in ex/mso. This chapter is 
not so much of an argumentative character, and its facts are not cited by 
the author to prove a thesis, but it is rather illustrative, and is to serve a 
parenthetical purpose, belonging to the practical and exhortative part of the 
Epistle. 
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with the history of Abraham. After the deluge the Lord 
had promised to Noah (Gen. viii. 21, 22) that he would 
not again destroy mankind from the face of the earth on 
account of their sins. But the history of the sons of 
Noah, as far as the knowledge and worship of the true God 
are concerned, was beginning to prove a repetition of the 
very same sinful development that had caused the dire 
destruction of the deluge to come over the descendants 
of Adam. In order, then, that the divine plans for the 
redemption and salvation of mankind might become a 
reality and a fact, God selects from among the children 
of Shem, who had, comparatively speaking, maintained 
the purest knowledge of God, one man, and with him 
begins a new development looking toward the successful 
realization of the ideals which had before always proved 
a failure through the sinful course of man. The nature of 
this new development is that of a covenant between 
Jehovah and the chosen one Abraham.' The germs of 
the principles of this covenant are contained in the very 
first words addressed to Abraham by God (Gen. xii. 1-3), 
although the official establishment of the covenant takes 
place only some years later. In the case of Abraham, as 
later in that of Israel, Jehovah does not invite man to enter 
into a covenant with him before the latter has received 
from the divine hands sufficient testimonials of God's 
ability and desire to promote man's welfare. Abraham 
had been some years in Canaan, and during that time 
had sufficiently experienced the presence of the Lord's 
protecting and bountiful hand, before the covenant, as 
such, was established; just as Israel had witnessed the 
terrors of the ten plagues in Egypt, had been delivered 
from the house of bondage, and had passed miraculously 

I The etymology of the word n',;:), and whether it is originally the equiv
alent of JuJJIilC1/ or of ~IC1/, i. ~., whether it originally meant simply a di
vine ordinance, or an agreement between contracting parties, is a matter of 
less moment for our purpose. Oehler (0. T. Theology, ~8o) and Gesenius 
(Handwllrterbuch), maintain the former; Bredenkamp (Gesetz und Prophet
en, p. 22 f.) the latter. 
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out of the hands of Pharaoh and through the Red Sea. 
before at Mount Sinai they were called upon to pledge their 
allegiance to the new covenant arrangement between 
their Lord and themselves. The covenant with Abraham 
is recorded in Gen. xv. The call to Abraham is given in 
these words: " And the Lord said to Abraham, Get thee 
out of thy country, and from thy kindred, and from thy 
father's house, into a land that I shall show thee: and I 
will make of thee a great nation, and I will bless thee, and 
make thy name great: and thou shalt be a blessing: and 
I will bless them that bless thee, and curse him that 
curseth thee: and in thee shall all families of the earth be 
blessed." Here Jehovah promises great blessings to 
Abraham, and to mankind in general, if Abraham will put 
his trust and confidence in Jehovah alone and follow his 
guidance.' The condition under which Abraham is to be 
the recipient of the promised blessings is that he renounce 
all trust in his earthly relations, and allegiance to country, 
family, and home, -and in absolute and, so to say, blind, 
adherence to the Lord obey without faltering and hesi
tation the words of the Lord, and go into a strange 
country, knowing assuredly that Jehovah would make 
good his promises and redeem his pledges. The princi
ple involved here is evidently the principle of faith; 
Abraham will prove acceptable before the Lord in case he 
has faith in the Lord's promises; or, to use the phrase
ology of later revelation, he was justified and deemed 
righteous with God through his trust and faith. 

What is here implied finds clear expression in the estab
lishment of the covenant itself. That the events in chap
ter xv.- whether these are to be regarded as having 
taken place in a dream or state of ecstacy (d. "in a 
vision," vs. I), or as perceptible to the senses-are to be 
considered as the formal conclusion of the covenant 
between God and the patriarch is evident from verse 18: 

I Cf. K6hler. Lehrbuch der Bib!. Geschichle Alten Testamentes. 1875. p. 
99 fl. 
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"In that same day, the Lord made a covenant with 
Abram, saying, Unto thy seed have I given this land, 
from the river of Egypt unto the great river, the river 
Euphrates." The Lord says, "Fear not, Abram: I am 
thy shield, and thy exceeding great reward." When the 
patriarch complains that he is childless, the Lord tells him 
to go forth, and says, "Look now toward heaven, and tell 
the stars, if thou be able to number them. So shall thy 
seed be." Not withstanding all the difficulties, or almost 
impossibilities, in the way to an entertainment on the part 
of Abraham of such a belief, the biblical record continues: 
" And he believed in the Lord; and he accounted it to 
him for righteousness." Abraham's part of the covenant, 
then, was faith (mn':l ''OKn, to belie'lIe, to trust, in the LordI). 
The result of this compliance with the conditions of the 
covenant was, that God counted it to him for righteous
ness (n~), i. e., agreement of the human will with the 
will and commands of the Lord as normative for human 
conduct and life: This feature in Abraham's conduct 
was the mark that distinguished him from all his contem
poraries. They put their trust in idols and false deities, 
and therefore opposed their will to that of their Creator. 
The element of antagonism, then, that existed on the part 
of the Gentile world toward God is not ~o be found in 
Abraham: his will and deeds are in harm"ony with God 
and in obedience to the Lord's plans for man's redemp
tion. Abraham's reward, as promised by the Lord of the 
covenant, is the multiplication of his seed like the sand of 

1 The LXX. throughout translates this word with 'lrIGUi-EIV. Cf. on this 
word Schultz in JahrbUcher f. d. Theo!. 1862, p. 513 f. The connection 
shows beyond a doubt that the jiducia element is prominent in Abraham's 
faith. 

, Such, according to the masterly program of Kautzsch, on the derivation 
of the root ~. is the meaning of this word in the Old Testament. It is 
characteristic that such is the case, both in the instance of Abraham and 
later under the law, showing that faith under the Old Covenant is viewed as 
exhibited more in an obedience and conformity to the expressed will or cov
enant of the Lord, rather than in a state or condition of the sou!. 
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the seashore and the possession of the land of promise. 
The kingdom of God on earth was then yet in its incipi
ent stage of development, and the promises are of such 
things as will form the basis for further growth and final 
consummation. But the higher and spiritual feature is 
not lacking, for in Abraham all the· families of the earth 
are to be blessed. 

Like all things in God's nature and God's kingdom, the 
covenant with Abraham was a growth. In chapter xvii., 
which records events at least fourteen years later than 
those of chapter xv., the second stage of this covenant 
is depicted and, beside the re-announcement of the funda
mental principles of the covenant, its sign, namely circum
cision, is revealed to the patriarch, as also the theocratic line 
of descent established through Isaac, the promised son of 
Abraham and Sarah. In this chapter (vs. I) Abraham's 
covenant duty is put in these words, "Walk before me 
and be thou perfect," an injunction which presupposes and 
embraces in its compliance the confidence of faith which 
had been counted to Abraham as righteousness, and 
expresses rather the outward proof of the inward faith. 
The direct statements of the biblical account of Abraham, 
as also the conduct of his life by the hands of Providence, 
especially his willingness to sacrifice even the son of 
promise at the behest of the Lord, are all of such a char. 
acter as to leave no doubt that the New Testament inter. 
pretation of the patriarch's relation to Jehovah is the 
correct one, and that he is the father of the faithful, 
because in his life he was the model examplar of that 
faith, trust, and confidence in the promises and providence 
of God which show that a theocracy (i. e., Oeut;-xparElv, 

a rule of God) had been established in his heart, and 
thereby a god-pleasing relationship had been established 
between him and God. This relation was such for no 
other reason than that he had faith in Jehovah, and that 
was the basis of this special covenant. Naturally this 
covenant relation is not developed in Abraham's case as 
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it is in the time of the prophets, or under the new dis
pensation; but the cardinal principles and truths are 
there: it is a covenant of faith. The accounts in Genesis 
show how, in tile cases of both Isaac and Jacob, the same 
covenant with the same conditions continued, with very 
little, if any, advance beyond the stage it had already 
reached, externally and internally, in the person of Abra
ham. As long as the covenant relation was an individual 
and a family relation its primitive and embryonic status 
did not change, nor were the fundamental ideas developed 
by further revelations. Weare not informed by the 
sacred records that the later patriarchs were further 
instructed as to the character and nature of this faith in 
God's providential guidance, nor that any higher theo
logical or ethical truths in this connection were made 
known to them. The accounts are chiefly of a simple his
torical character, and furnish us rather the data to judge 
of the life and workings of the Abrahamic covenant in 
the souls and minds of the chosen family. Nor have we 
even complete records of this status. It is a matter of 
considerable dispute among Old Testament students as to 
how much or how little the people of Israel had retained 
of the great truths of the covenants when Moses was sent 
to them with his message of deliverance. Based upon 
the interpretation or misinterpretation of some passages 
in the prophets, some have endeavored to prove that 
Israel had sunk into a state of polytheism, or idolatry of 
some character, and had lost all but the names of the 
patriarchs of faith; while others claim for the people 
considerable knowledge of the truth. Be this as it may, 
revelation tells us that with Moses came an important 
change in the outward form of the covenant relations, 
the change from the family to the national form, and an 
inner change, the introduction of the law. 

In the providence of God, the family of Jacob, under 
the bondage of aliens and strangers in the land of Egypt, 
developed into a compact people with strong national 
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feelings and individuality, probably more pronounced 
than would have been the case if they had remained in 
the land of Canaan amid tribes kindre.! in descent, lan
guage, and customs with whom it would have been but 
natural for the chosen family to associate and fonn alli
ances detrimental to their peculiar divine mission. When 
thus the nation had been born, Jehovah, through his 
chosen instrument Moses, effected the transfer of the 
theocracy from the family to the national form. The 
covenant relation and its fundamental character of faith, 
as its distinguishing feature on man's part, were to remain, 
but were to be made the possession of the people,- of the 
nation as a whole. An epoch of such importance in the 
unfolding of God's plans for man's redemption necessi. 
tated outward and inward steps of considerable magni. 
tude. The outward step was the same that had been 
taken in the case of Abraham,- namely, a selection and 
separation from among the other nations of the earth and 
the establishment of a national life and rule in a peculiar 
country, where, undisturbed by the examples and tempta. 
tions of idolatrous neighbors, Israel could, under the 
guidance and providence of God, work out its his
torical mission,- both inwardly, as far as the knowledge. 
worship, and recognition of God and his revelation were 
concerned, and outwardly, in developing, over against the 
Gentiles, who" were suffered to walk in their own ways" 
(Acts xiv. 16), in visible form the kingdom of God on 
earth. Inwardly the advance was made by the giving of 
the law. God could no longer, through the direction of 
the individual actions of each and everyone of his chilo 
dren, produce in them that faith and trust which the cove· 
nant demanded, as he had done in the times when his 
dealings were only with individuals and families; but, in 
order to produce these same convictions and same faith 
and trust in the nation which his providential guidance 
had effected in Abraham, Isaac, and Jacob, he resorts to 
the medium of the law. The changes, then, in the out· 
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ward form of the theocracy are for the purpose of pro
duCing and strengthening the very principles of this cove
nant. With a mighty arm Jehovah leads his people out 
of the land of bondage; and when they have been wit
nesses again and again of his power and merciful protec
tion, he, at Mount Sinai, enters into a covenant relation 
with them as a people. The motive in this particularism 
is the same in the cases of both Abraham and Israel,
namely, outwardly to establish them in such surroundings 
that God could accomplish his inner educational purpose 
within them. The rule of God, or the theocracy, in the 
individual now becomes such in a people. For that 
reason, they are to form one nation separated entirely 
from all the rest, living in a land chosen for them and 
their historical mission by God himself, and under his 
own peculiar rule and government. If the great plans of 
God are to be realized then such a separation and such a 
theocracy were a necessity. Otherwise the attractions of 
sin would have thwarted the divine purposes. 

The plans of God in Israel are the same as those he 
had in view in the case of the patriarchs; for the cove
nant he makes with the people is the same in principle 
and character, and is, in fact, identical with the one 
entered upon by Abraham and the other fathers. This 
identity is throughout the sacred records everywhere felt 
and expressed. God reveals himself to Moses as the 
God of Abraham, Isaac, and Jacob (Ex. iii.6 and passim), 
and as such Jehovah is to be proclaimed to the people, 
and Moses is to inform them that now the time has come 
when God will redeem his promises given unto the 
patriarchs, and will lead his people into the posses
sion of the land flowing with milk and honey. But, as 
these promises were given to Abraham, Isaac, and Jacob 
in virtue of the covenant of grace and faith existing be
tween them and their God, this fulfilment of the prom
ises on God's part is in itself alone a sufficient testimony 
that the same covenant was still abiding in the case of the 
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people. There is not only not a syllable in all the reve
lations through Moses, and in all the arrangements of 
Mosaism, that points to a change or abrogation in the 
character of the covenant, but there is proof abundant 
both clearly expressed and implied, that, before as after, 
the covenant relation depended upon the faith and trust 
put by men in the promises and words of God. 

The objective ground of this covenant, or the reason 
why God selects just Israel and no other people to be 
the recipients of his special mercies, is everywhere in 
the Pentateuch recognized to be the unmerited grace of 
Jehovah. Nowhere is there any intimation given that 
Israel was chosen on account of any special merit; but 
rather the very opposite, the confession that Israel was 
entirely unworthy of this ele.;tion, finds repeated express
ion. Especially is it in Deuteronomy (the book of the 
people) that this is the case. The Lord chose them be
cause he loved them (Deut. vii. 7, 8; viii. 17). The 
mighty deeds of God in delivering the people from the 
hands of their oppressors, and of doing so without any 
merit or virtue on their part to deserve it, is a thought 
underlying not only all Mosaism, but also all later reve
lation. He who fails to see this deep undercurrent of a 
confession of unworthiness of God's grace, and the strong 
consciousness of sin in the whole Old Testament revela
tion, will never be able thoroughly to understand and 
appreciate pre-Christian revelation. Mosaism knows 
nothing of self-righteousness, but acknowledges itself as 
the constant recipient of undeserved mercies in God's 
hands. This idea, which necessarily lies at the bottom 
of, and is pre-supposed in, a covenant of grace, finds a much 
clearer expression in the early narratives of Israel than in 
the accounts of Abraham.' It was only on this basis that 
they hoped to be a " peculiar treasure above all people ..... 
a kingdom of priests and a holy nation." For in the disa
vowal of all merit or righteousness in themselves lay the 

I Cf. Ex. xix,s; xv. 13, 16, 26; Num. xi., xii., xvi., xx. 
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other element, or the subjective side, of this covenant, 
namely, faith in God. Although this demand of the cov
enant finds its clearest and plainest expression not in 
words, but in the actions of the people, in the following 
of God's appointed servant, in their willingness to be 
guided by Jehovah, in their religious ceremonies and 
ordinances; yet it is also plainly expressed, that Israel as 
a people, and individually, is acceptable and righteous 
before the Lord, i. e., is true to the covenant relation with 
the Lord, if he, like his forefathers, the patriarchs, puts 
his trust and confidence in God and in God alone.' The 
chief sin of which the Mosaic system, and indeed the 
whole Old Testament and its covenant, has' any knowl
edge, is that of idolatry, which is nothing but the trans
fer of a faith and confidence from the true to a false 
God. In this manner the spirit of the covenant could be, 
and was, most easily violated; and against this sin the 
very first of the ten commands which form the corner
stone of the whole Mosaic structure is directed. It recog
nizes faith, then, as the subjective basis of this covenant. 
Indeed, the whole spirit of God's revelations to Israel 
and his deeds in the formative stage of their national 
life, show clearly enough two things as essential elements 
in the covenant established between them: first, that God 
chose Israel, and showered his blessings upon it as an 
act of pure grace and mercy; and, secondly, that Israel, 
if it would be acceptable before the Lord, must in faith 
and obedience follow the leading of the Lord, as this is 
laid down in the ordinances and commands he has 
given to them. An Israelite was then true to the cove
nant, if his life and actions showed that he had faith and 
confidence in the Lord of the covenant. 

But how about the law? Does not the existence and 
object of the Mosaic law prove false the view of the Old 

I Cf. such passages as Ex. iii. II II.; iv. I. B f.. 31; xxiv. 3. 7; xix. B. 
Cf .• also, Schultz, A. T. Theologie, 2d ed .• p. 301 II. 
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Testament religion here expressed? By no means; but, 
if rightly understood, it only confirms what has been said. 
It cannot be repeated too often, that to identify the Old 
Covenant with the Mosaic dispensation, or to make Mount 
Sinai annul the Abrahamitic covenant, and establish in its 
place a new covenant with the principle of legal righteous
ness, is totally false. Mosaism nowhere claims this for it
self, and there is no scriptural warrant for such a view. 
The law finds its mission in and within the covenant, 
and represents one stage in the growth and unfolding of 
this covenant. Its object was not to supplant the cov
enant of grace and faith, but rather to be subservient in 
making this "effectual in Israel's spiritual life and in the 
history of God's kingdom. Paul, who so clearly states 
that the Old Testament saints were justified by faith 
alone, has not forgotten to inform us of the important 
work of the law in the unfolding of God's plans. He 
says (Gal. iii. 19): "Wherefore then serveth the law? It 
was added because of transgressions, till the seed should 
come to whom the promise was made"; and in verses 21-

24: "Is the law then against the promises of God? God 
forbid; for if there had been a law given, which could 
have given lifo, verily righteousness should have been by 
the law. But the scripture hath concluded all under sin, 
that the promise by faith of Jesus Christ might be given 
to them that believe. But before faith came, we were 
kept under the law, shut up unto faith which should after
wards be revealed. Wherefore, the law was a school
master [R. V. tutor] to bring us unto Christ, that we 
might be justified by faith." na!8arruriJr; fir; Xplt1T6~ tells the 
secret. The law was an educational means to bring the 
people to a realization of the requirements, and to a full 
and real acceptance of the covenant. Its aim was a 
propaedeutic and preparatory one, both for Israel and for 
the history of God's kingdom. If the ideal attitude of 
the souls of the covenant adherents toward the covenant 
Lord, as this is expressed in the official covenant estab-
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lished at Mount Sinai, was ever to become a life and /1 
truth in the hearts of the people, and not a mere outward 
formality, then the people would have to be educated up 
to an understanding of its principles, and the acceptance 
of all that it involved. That they had not attained to this 
standard when the covenant was established, nor indeed 
ever afterwards, is one of the most evident teachings. of 
their history. A righteousness accounted through faith 
implies recognition of a want of righteousness in one's 
self, and a dependence for righteousness and salvation 
upon somebody else. In the covenant of the Old, as well 
as in that of the New, Testament, the anthropological 
principles of an absolute inability to render one's self ac
ceptable or just before God, as also the sotereological 
principle that such a salvation or re-establishment of that 
true relationship between God and man, which . ex
isted before the break caused by sin, must come from the 
grace and mercy of the Lord, are· implied and presup
posed. The covenant required faith and absolute allegi
ance to God; but faith and absolute allegiance to God 
would be possible only when it was apparent that such 
faith and allegiance were the only means of righteousness; 
and this brought with it the further truth that any de
parture from such a life of faith, i. e., any sin of whatever 
nature and character, was also a violation of the covenant 
relation, and hence a forfeiture of the blessings it brought; 
for which sin some restoration and atonement would have 
to be made, if the broken covenant relation was to be re
established. That all these principles are embraced in 
the covenant in its Mosaic· form is apparent from the 
sacrificial and atonement system, where they are .recog
nized by word and deed. 

In order that these great truths in God's plans of· re
demption should work out their way into the conscious
ness and convictions of the chosen people, and in order 
that these should become the people of the covenant in 
truth, God established them as a politico-religious state, 
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under his own special government, and gave them the 
whole complex system of moral and ceremonial law known 
as Mosaism, and contained in the Pentateuch. This body 
formed the limits in which the covenant as a soul should 
have its being and undergo its development. The whole 
legal system, as established by Moses, in its religious. 
political, and social features, was the outward wall that 
protected the inner growth of the covenant principle, 
and at the same time promoted the latter. The com
mandments of the Lord, from the highest of the ten com
mandments to the lowest and least behest for the con
duct of private affairs, represented to those under the 
covenant the just demands which the Lord of the coven
ant had a right to make upon those who would possess 
the blessings of the covenant; it represented to those 
who, of their own free will and choice, had sworn allegi
ance to this covenant at Mount Sinai the duties which 
they owed to Jehovah. It brought vividly and strongly 
before their eyes the knowledge of what the faithful per
formance of their covenant relation involved and de
manded of them, and at the same time would necessarily 
awaken in them a consciousness of their inability to com
ply with these demands, and to be faithful to their prom
ises. Indeed, this latter fact of inability, and of a sinful 
state, is recognized by the law itself as a necessary feature 
in the life of those subject to it. For the same law that 
commands and condemns, also provides for means of par
don and atonement for the violation of its mandates, 
primarily indeed only typically and hopefully, but this in 
view of the real atonement and pardon to come in Christ. 
The sacrificial portion of the Mosaic system can be under
stood only on the premises that an honest child of the 
covenant would recognize his sinful state and deserved 
condemnation and rejection, and that the life under the 
law would necessarily be a life of cO~lstant contrition and 
confession of transgressions, and a constant resort to the 
throne of grace for pardon and a renewed acceptance. 
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This feature of the legal code shows that at the bottom of 
the covenant, of which it was the outward frame-work, 
lay the ideas of repentance for sins and faith in Jehovah 
to forgive these sins. As Christ says (Matt. xxiii. 23) the 
weightier matters of the law were" judgment, mercy, and 
faith." To promote these in the hearts of the Israelites 
was the purpose of the Si~aitic code. Its complex char
acter and minute ramifications covered the whole public 
and private existence of the Israelite, and constantly re
minded him of what he owed his Divine King, whose 
rule he had chosen for himself by agreeing to accept his 
covenant. Hence, too, for the Israelite there was no differ
ence between a moral and a ceremonial law; both were 
equally an expression of the will of Jehovah under the 
covenant relation; a violation of either was a rejection of 
the principle of faith and obedience, and hence equally 
punishable. Later, when the kingdom of God had passed 
beyond the circumscribed limits of a single state and na
tion, and had become more spiritual, and particularity 
had developed into universality, then those features of 
the law which were conditioned by the preparatory stage, 
and were not based upon the fundamental truths of the 
covenant could fall away, as they did when Christ came 
and established the congregations of saints, not only in 
Israel, but over the whole world. But as long as the 
covenant was circumscribed by locality and nationality 
for the education of a peculiar people, so long, too, all 
those laws established by God for effecting his purpose 
were equally binding upon the adherents of the covenant. 
Under such circumstances, a transgression of a cere
moniallaw was punishable equally with one of the moral 
command. 

These facts explain why it is that in the establishment 
of the covenant, as this is recorded in Ex. xix sqq., so 
much stress is laid upon the obedience of the people to 
the commands of the Lord. This obedience is the obedi
ence of faith, and the faith of those living under the legal 
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rule finds its expression in the obedience to this law of 
the covenant. An Israelite is jMY, or just, in so far as he 
complies with the norm of the law; because a transgres
sion of these laws given by Jehovah for the guidance of 
his life and worship is a rejection of the authority of God 
and a refusal to trust him. A rebellion against God's 
ordinances is a rebellion against the very covenant itself. 
An Israelite who truly believed in Jehovah would neces
sarily feel himself in duty bound to obey these laws. He 
could not do otherwise, or his life and his confession 
would antagonize each other. But never do we read 
that such an obedience is to be regarded in itself as a 
meritorious act, or a means of righteousness. The Mosaic 
system knows of no legal or work righteousness. 

While recognizing, then, their duty to obey in aU-their 
minutiae the commands of the law,and learning by that 
how sinful they were, those under the law put their 
trust for righteousness and deliverance in the mercy of 
the Lord. Just to what extent the object of their faith 
was the mercy of God in general, or the merits of the 
promised seed, might be a debatable question. In truth, 
the real objective ground ever was the latter, and was 
undoubtedly recognized to be such by at least the most 
advanced among the covenant children. (Cf. John viii. 
56; Gal. iii. 10-18.) Their life under the law certainly 
pointed out to them the necessity of looking solely to the 
grace of Jehovah; but whether, and to what extent, they 
were conscious of the fact that the objective grounds of 
this grace were the life and death of the promised Mes
siah may not be easily decided. Certain it is, though, 
that from the time of the protevangelium in Gen. iii. to 
the evangelistic flights in the second part of Isaiah 
(chiefly in chapter liii.) there is a golden chain of prophe. 
cies running through the whole Old Testament life and 
revelation, that a Redeemer and a Messiah should come. 
And that in the Mosaic system this personal Saviour is 
the object of faith seems evident from the typical and 
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symbolical actions in the sacrifices and atonements, as 
their true significance and meaning are explained in the 
Epistle to the Hebrews. There, and in other places in 
the New Testament, the typical character of the taber
nacle, of the cultus in its different kinds, of the festivals, 
etc., is recognized, and the relation between the type and 
thing typified shown,' and there Mosaism. repeatedly 
recognizes the coming of a personal Messiah and Deliv
erer, and has before it all the grand prophecies to this 
effect given to the patriarchs centuries before. 

Such then, according to the New Testament, and also 
according to the Old, was the historical mission of the law 
in its relation to, and bearing on, the Old Covenant. Far 
from standing in an antagonism to a covenant of grace 
and faith, its aim was to develop and make such a cove
nant the soul and life of a I:lation, so that its principles 
might become in the growth of this people some of the 
great truths of history, that, in the fulness of time, 
Christianity might base its work of victory on such re
sults of an earlier development. 

Hand in hand with the Mosaic dispensation, and closely 
allied to it, was prophecy in Israel. It is a fatal error 
of the new critical school to place the law and the 
prophets in antagonism to each other. Those passages 
in the prophets that seem to speak slightingly of the law, 
can be interpreted as in opposition to the proper mission 
and functions of the law, only by a misinterpretation of 
the legal features in the religious development of Israel j 
not the use, but the abuse of the law, by reducing it to an 
opus op"atum formalism, or to a means of pharisaic self
righteousness, is condemned by the prophets." The law 
and the prophets are not only contemporaneous in the 

, The best authorities on this interesting subject are Bllbr's Symbolik des 
Mosaischen Cultus, Keil's Archliologie, and Kurtz' Sacrificial System. 

• The relation between the law and the prophets has recently been made 
the subject of an excellent work by Bredenkamp, entitled Gesetz und 
Propheten: Erlangen 1881; ce. also, Oehler, 1. c. § 201. 
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point of time, but are also closely related in the covenant 
work and mutually complementary. The fact that the 
earlier prophets were men of action chiefly, and the lat
ter engaged also in literary work, should not mislead us 
into separating, as far as time is concerned, what is 
actually found at the same time. Moses himself, the law· 
giver, was also a prophet; and both Mosaism and 
Prophecy, in their divine purposes and actual workings, 
conspired together toward the development of the great 
truths of the covenant between God and the chosen peo
ple. Instead of being contradictory and antagonistic, 
they rather work together to make God's plans facts and 
truths. While the law points out to man the duties he is 
to perform as a child of the covenant, and thus instructs 
him in the great truths of sin and the constant need of 
divine pardon and mercy; and while this law is to make 
these truths the teachings of Israel's history in them and 
for others, the prophets, as the speakers and seers of God, 
accompany this historical development with their revela
tions of know ledge, reproof, guidance, and consolation. 
The prophets are the instructors of the people, sent by 
the Lord of the covenant, so that the people would be 
taught to walk and live aright under the conditions of 
this covenant, toward the fulfilment of their historical 
mission. Prophecy had thus, like the law, a work to per
form in the unfolding of God's kingdom, and this work 
was for the same ultimate end. It must not be forgotten 
that the chief work of the prophets was not, as it is some
times supposed to be, the prediction of future events. 
The prophets were decidedly men of words and actions 
for the immediate present, for the demands of the hour. 
They preached to Israel, and not only or principally to later 
generations; and what they did and said was intended to 
have its effect in moulding the religious destiny of the 
people they addressed. All prophecy, both those specially 
so called, as also the books written in a prophetic spirit, 
as also the Psalms and the other Hagiographa, must be 
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looked upon and interpreted as reflecting the character, 
spirit, and life of the old covenant. They represent one 
phase in the development of this covenant, and hence can' 
fairly be called upon for instruction as to what the nature 
of this covenant really was. The lives and teachings of 
the prophets and psalmists, as well as of all those under 
the Old Covenant who proved acceptable before the Lord, 
can be fairly regarded as expressive of its genius and soul. 
Yet, nowhere do we find among the Old Testament be. 
lievers a single one who considers himself just because of 
his obedience to the law, and who bases the correctness 
of his attitude to the covenant, and consequently his hope 
of justification, upon the fulfilment of the Mosaic code. 
The experience and faith of the men of God under the 
old dispensation, as this finds utterance in the records of 
the sacred volume, those correct exponents and indices of 
the religious life and hope under the covenant, leave no 
room for doubt or debate that they knew nothing of a 
legal or selfrighteousness. So strongly does the confi. 
dence of faith find expression in the Psalms, for instance, 
that later revelation and Christian gratitude have found 
no higher and deeper utterance for it. One thing is sure, 
that the saints of the Old Testament felt and rejoiced in 
their acceptance before the Lord; for them full righteous
ness and membership in the kingdom of God was not re
garded simply as a possibility of the future, but as a pres
ent reality and a fact. That the prophets and psalmists, 
arid all the true representatives of the Old Testament 
covenant life, feel this in their heart of hearts, and that 
peace with God was to their souls existence and life, is as 
historically certain as any thing in the sacred records can 
be, and that they did not base this happiness upon the 
righteousness of the law is equally certain. The total 
absence of any hint or word in this direction is alone a 
sufficient testimony. But the evidence for the opposite 
is found in abundance. Every page of the prophetic 
books and the Hagiographa furnishes this. The prophets, 
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as a rule, start out with the lesson of the law, namely, the 
recognition and confession of sin. They recite how merci-

I ful the Lord has been to his people, how undeserving of 
this grace they have been, and how unfaithful' they have 
been in their covenant relation. On the basis of this 
knowledge they exhort the people to repentance and 
faith, assuring them in the name of the Lord of the cove
nant, whose spokesmen they are, that if the sinners will 
return in repentance the Lord will pardon them their 
transgressions, and again receive them as his own 
peculiar people, and that they should put their confidence 
in him, and in him alone. It is this line of thought that 
we everywhere find in the prophetic words and the 
prophetic deeds. They upbraid sin, call to repentance, 
and then offer to the repentant and trusting sinner the 
fulness of God's mercy. In the prophetic features,of the 
Old Testament development, these are the cardinal and 
leading thoughts, and show with clearness that for them, 
too, it was a covenant of grace.' In one prominent point 
the prophets advance beyond Mosaism, namely, in the 
clear announcement of the objective ground of grace 
which God promises to the penitent sinner. The Messi
anic feature of the prophecies constantly grows in clear
ness and emphasis, until in such visions as Isaah liii. we 
seem to hear not prophecy, but the record of history. 
The evangelical clearness in prophecy is ever unfolding 
itself more and more. In their hands the law becomes 
more and more a school-master unto Christ, because they 
can interpret the law. They teach not only that the law 
cannot justify, and that in his mercy God will do so, but 
also that he will do so for the sake of the future Re
deemer. They believed not only in a salvation to come, 
but also in a Saviour to come, and it was thus only that 
the circuit of saving truth was completed. 

1 Cf. in this connection, especially Oehler, 1. c. \§ 202; and Schultz in 
JahrbUcher f. d. Theol. 1862, p. 541 fl., where this subject is fully and ex· 
haustively treated. v. Orelli's late work on Prophecy is also most excellent. 

Digitized by Google 

\ I 



1885.] The Old Testament Covenant. 

This, then, in general outlines, is the character of the 
Old Testament covenant. It is, like the New, a covenant 
of grace; the fundamental ideas of both are the same. 
The chief difference lies in this: that in the Old is found 
the preparatory stage, where, within the bounds of a nation 
and the hedge of a law, the consciousness of sin and the 
need of a Saviour were developed; the New starts out with 
this knowledge, and proclaims the Saviour from these sins. 
The sins demanded a sacrifice; Christ did, by his life 
and his deeds, become a sacrifice and atonement; and 
with these words the greatest difference between the Old 
and the New Testament covenant has been stated. The 
Old teaches the knowledge of sin, and looks forward to 
the coming sacrifice as a hope and a promise; the New 
starts out with this conviction, and has the complete sac
rifice already performed. But the basis of hope, the object 
of faith, is in both the same, namely, Christ Jesus our 
Lord. 

In view of these facts, it may be called a piece of doubt
ful wisdom to speak of two covenants, as now understood, 
at all. In reality there is but one covenant, namely, that 
of grace and faith, but in two historical stages of devel
opment, the preparatory and the completed. Between 
the two there is a difference, not of kind, but merely of 
degree. The biblical and traditional theological termin
ology, concerning a new and an old covenant, as these are 
generally understood, tends rather to separate and keep 
apart as distinct, or even antagonistic, two things that 
are really but the two sides of one and the same thing. 
The covenant idea is the connecting link between the 
two testaments, as it is declared to be by the preach
ing of John the Baptist, and of Christ. They announce 
that the kingdom of God, which has hitherto been in 
preparation and a promise, has now arrived and is at 
hand; and they, consciously, thus place their mission and 
work in direct connection as complementary to that which 
has preceded. They build upon the foundation of Moses 
and the prophets. 
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Many questions of Old Testament religion and I sa
gogics naturally suggest themselves in connection with 
this outline of what is the central thought of the Old 
Testament development, especially the bearing which the 
correct and biblical view of this development must have 
in deciding the vexed problems proposed by the Well
hausen-Smith school. But the discussion of these points 
would go entirely beyond the scope of this article and its 
general character, and besides would not materially af
fect the result of this investigation. Suffice it, that our 
examination has shown how intimately, in their roots and 
essence, the two testaments are connected, and how cor
rect is the terse dictum of St. Augustine, that the New 
Testament lies concealed in the Old, and the Old lies re
vealed in the New. Both proclaim the sin of man, but 
both announce also the mercy of God, ready to pardon 
man if he repents. They record for us how God, who 
did not desire the dire work of sin to succeed, made a 
covenant for the purpose of thwarting the destruction of 
mankind; how this covenant, in which God asked that 
man should have faith and confidence in him alone, grew 
and developed under the politico-religious kingdom of 
Israel, until in the fulness of time this development had 
taught, beyond a doubt, its great lesson, the need of a 
Saviour; the Saviour really came and performed what had 
been predicted, prefigured, and typified before, namely, 
the work of redemption and salvation. The New and 
the Old are one undivided revelation, because they are 
the record of one kingdom of God on earth. . 
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